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ABSTRACT 


PROPHETIC PREACHING AND MINISTRY IN THE POST MODERN ERA: 
FROM CHURCH HURT TO TRANSFORMATIVE 


MINISTRY 


by 
Donald E. Dunnigan, Sr. 
United Theological Seminary, 2007 


Mentors 


Charles E. Booth, D.Min 
Robert C. Scott, D.Min 
Jesse T. Williams, Jr., D.Min 


This Doctor of Ministry project investigated the joumey from church hurt to 
transformative ministry. The context was Comerstone Fellowship Baptist Church 
Wilmington, Delaware. A case study was conducted on four individuals hurt by pastors. 
Data was collected through personal interviews/pre-post questionnaires. Prophetic 
sermons on forgiveness, love, and obedience were preached/discussed as the treatment. 
The most significant findings for the sample and context groups were emergent 
revelations through interacting with prophetic preaching/teaching. Evidence from the 
case study suggested a link between prophetic preaching on forgiveness, love, and 


obedience and moving from church hurt to transformative ministry. 
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INTRODUCTION 


No one deserves to go through a church hurt experience without guidance 
concerning forgiveness, love, and obedience. The writer had a traumatic church hurt 
experience that left him in what he describes as an emotional intensive care unit. The 
number of people experiencing the phenomenon of church hurt is growing. Having gone 
through the experience, the writer has developed sensitivity for others who have, or 
someday may travel along the rugged path of church hurt. 

While engaged in a personal inventory of his pastoral preaching, the writer 
stumbled upon an interesting observation. The writer’s preaching seemed predisposed to 
messages concerning forgiveness, love, and obedience following his church hurt 
experience. When asked, “What attracted you to Cornerstone Fellowship Baptist 
Church?” ninety-five percent of the new members respond with language suggesting the 
preaching, and the loving family environment. After speaking with many of the newer 
members, it was noted that some of them left churches after experiencing some form of 
church hurt. 

This project was bor out of the writer’s curiosity. Could there be a link between 
prophetic preaching on forgiveness, love, and obedience in moving from church hurt to 
transformative ministry? The combination of forgiveness, love, and obedience is 


extremely complex. Yet, the writer suspects that the combination of forgiveness, love, 


and obedience is linked to the process of moving from church hurt to transformative 
ministry. 

The reader can expect to find three sample case studies of individuals who 
experienced church hurt by their pastor. The reactions of the three individuals to their 
church hurt experience have one thing in common. Each of them left his or her former 
church shortly after being hurt in the church. The journey from church hurt experiences 
toward the Word of God is marked by forgiveness, love, and obedience. The reader can 
also expect to find a theoretical foundation of church hurt along with literature that may 
be helpful in broadening the repertoire of responses to disagreements and conflict in the 
church. 

Chapter one presents the ministry focus which contrasts the writer’s caring 
environment in his formative years with his church hurt experience as a young adult. This 
chapter also provides information about the context in which the writer’s church hurt 
occurred; biographical information including the writer’s background, primary 
educational experience, and religious upbringing. Also included are special insights from 
the writer concerning church hurt experiences. 

Chapter two is the state of the art in ministry. This chapter is infused with a 
review of literature and a comparison between the ideal church and the actual church. A 
variety of approaches to defining the church is explored. A solution for resolving the 
discrepancy between the ideal church and the actual church is proposed in the State of the 
Art in Ministry chapter. This chapter advances prophetic preaching as a viable tool to 


address church hurt. 


Chapter three lays forth the theoretical foundations. When people are hurt in the 
church, they usually respond in one of three ways. This chapter contains a historical, 
biblical, and theological view of church hurt along with the typical responses to church 
hurt. Jeremiah 28 is used as the Old Testament foundational passage. Acts 15:39 is used 
as the New Testament foundational passage. In both the Old and New Testament, an 
argument can be made for a link between conflict, church hurt, and transformative 
ministry through prophetic preaching. 

Chapter four frames the methodological approach to the project including the 
problem statement, hypothesis, and instrumentation used to gather the data. 

Chapter five is the field experience. This chapter provides a rich description of 
three case studies. Data from pre-and post-assessments, discussions and interviews are 
captured in this section. This chapter journals the challenges faced by individuals who 
strive to move from church hurt to transformative ministry 

Chapter six presents reflections, summaries, and conclusions mainly from the 
field experience. The reflections in this section explore links between church hurt and 
prophetic preaching. This chapter also includes correlation analysis, insights for the 


writer, strengths and limitations of the project, and ways the project could be improved. 


CHAPTER ONE 


MINISTRY FOCUS 
From Church Hurt To Transformative Ministry 
Writer’s Church Hurt Experience 


“YOU’RE FIRED!” Those words were hurled from the lips of the author’s 
pastor words that produced an experience which would eventually land the author in 
emotional ICU. That experience motivated the author to explore the ministry focus of 
moving from church hurt to transformative ministry. Transformative ministry is 
changing one’s attitude and actions toward the will, Word and the way of God. 

Had the words, “You're fired” been spoken by the author’s supervisor at the 
General Motors Plant in Wilmington, Delaware when the author defiantly refused to 
wash the windows surrounding his supervisor’s cubicle, the author’s firing would have 
been justified. Had these words come from the line supervisor at the Chrysler 
Automotive Plant when the author arrived at work late, the experience would have been 
less devastating. However, the words, “You’re fired” were spoken to the writer by his 
pastor. The stated reason was insubordination; insubordination because the writer agreed 
to preach at a local church on a Sunday morning. The writer received permission from 
the pastor to be absent from his home church in order to preach during the local church’s 
anniversary celebration. On the moming the writer was scheduled to go preach, the 
writer’s pastor withdrew permission for the writer to honor his prior commitment. The 
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Pastor’s words were, “If you walk out that door, you’re fired.” With only moments left 
for the writer to get to the church where he was scheduled to preach, the writer walked 
out the door. The writer arrived in time to deliver his message at the local church. After 
preaching at the local church as promised, the writer immediately returned to his home 
church before the service there ended. He returned with the intent of discussing the 
matter with his pastor. To no avail the writer was “FIRED.” 

Union Baptist church was the writer’s heart. The writer was baptized at age 
twelve, called to preach at age thirteen, authorized to teach at age fifteen; directed the 
youth and young adult choir at age sixteen, and hired as janitor of the church at the age 
of twenty. At the age of twenty-one, the writer was ordained as a deacon at Union 
Baptist Church. The writer was licensed to preach at age twenty-three, ordained into the 
gospel-preaching ministry at age twenty-four, hired as the assistant to 
Rev. Dr. at age twenty-six; and “fired” by Rev. Dr. I at 
the age of twenty-eight. Being fired by his pastor was especially painful to the writer. He 
held his pastor in highest esteem and counted him as a mentor, pastor, co-laborer in the 
gospel preaching ministry, and friend. The relationship between the writer and his pastor 
developed over twenty years. It was a relationship built on trust and love. In a matter of 
one misunderstanding, the relationship collapsed into a contentious schism that 
ultimately resulted in the expulsion of the writer from the church. 

Ideally, the church community is a place where relationships function at the 
highest standard of excellence. Perhaps this explains the unsettling reaction when the 
church’s head representative falls short of that standard. When a pastor publicly 


disregards professional ethics and hurts another person, the life of the church is 


significantly disrupted. Even within the church when a person encounters an offense, it 
is least expected to come from the pastor. Either way, church hurt is an oxymoron, in 
part, because the church is the last place one would expect to be hurt. During church hurt 
experiences, disruption within congregational life varies. Reactions to church hurt are as 
varied as the people who experience the offense. Often there is a sense of loss, pain, and 
devastation when a person experiences church hurt from the pastor. Others who are 
associated with the church, wounded party, and/or the pastor may feel the residual 
effects of that pain. Sometimes church hurt is directed at an individual or individuals. 
Other times, church hurt may result from close emotional ties to the party who has been 
wounded by the pastor. Still there are times when a pastor’s indirect misdeeds may result 


in multiple people within the entire congregation being hurt. 
Writer’s Background 


The author landed in the world by way of Brooklyn, New York on November 10, 
1963. The author’s smooth landing, at St. Joseph’s Hospital on 480 Herkimer Street, was 
ushered in with care. In fact, the author’s name stems from the “flight attendant” who 
provided special care for pregnant travelers. Donna was the nurse’s name. Donna 
became a representative figure of care in the author’s life. Eventually the author would 
come to see “Donna-like” caring ways in his birth, in his home, in his family, in his 
church, in his community, in his life, and in his world. 

However, in 1963 all landings were not equally as smooth, especially from 
political and socio-economic perspectives. In Birmingham, Alabama for instance, 


Rev. Dr. Martin Luther King Jr.’s flight for justice had an unsuccessful landing on the 


runway of law and order. That flight careened past several safely-guarded institutions, 
including the church; and of all places, it landed Dr. King in a jail. 

Unfortunately, Donna’s presence had not been as pronounced on every flight. 
Those passengers longed and searched for a Donna-like nurse to give birth to their 
dreams of justice. When no Donna-like presence emerged, those passengers channeled 
their “discontentment into the creative outlet of nonviolent direct action.” When people 
are hurting, they react. The differences between these two landings hint at even more 
significant contrasts. 

First, the contrast provides the context into which the author was born. With a 
population five times larger than Alabama in 1960, New York’s diverse landscape of 
rivers, farms, mountains, forests and lakes brought people together from various 
locations and strengthened its cultural diversity. Perhaps the seduction of sampling the 
“big city” was the secondary attraction for the author’s parents. His parents migrated to 
New York from West Virginia prior to President John F. Kennedy’s election in 1960. In 
search of wholesome living conditions and better employment opportunities rarely found 
in the south, his parents moved to Brooklyn, New York. 

Secondly, the contrast highlights the discrepancies between southern and northern 
attitudes about race. More poignantly, the contrast highlights the economic implications 
conceming those different attitudes on race. Rev. Dr. Martin Luther King, Jr., along with 


others such as A. Phillip Randolph (labor) and Walter Reuther (United Auto Workers), 


a Ray Fabrizo, Edith Karas, and Ruth Menmuir, The Rhetoric of No (New York, NY: Holt, 
Rinehart and Winston, Inc., 1970), 306-320. 


held meetings with President Kennedy advocating better wages for laborers.” Through 
those efforts, the Fair Labor Standard Act was passed along with the introduction of 
additional civil rights legislation? Dr. King was also planning the march on Washington 
in 1963 where, in August, he delivered his now famous “I Have A Dream” speech. All 
of these factors had rippling effects upon the writer’s life. As labor became more 
unionized, and skilled trade laborers were in demand, job opportunities began to open in 
smaller states. Within one year of the writer’s birth, the writer’s father who was 
motivated by a desire to survive and thrive economically, decided to relocate his family 
to Wilmington, Delaware. As an auto repairperson, the timing could not have been better 
considering the strides being made in the labor market. Chrysler opened a new plant in 
Wilmington, Delaware and needed skilled workers to build quality automobiles. Within 
one month of the, “I Have A Dream” speech, the writer’s father pursued and captured his 
dream of home ownership. 

Thirdly, the contrast emphasizes the mystery of Divine sovereignty in configuring 
human intersections throughout history. The way God goes about transforming lives through 
the influences of people, circumstances, and events is not always immediately clear. While 
the two landings were different in 1963 (i.e., one in a hospital, the other in a jail cell; one in 
the north, the other in the south; one personal, the other social), it is undeniable that travel 
occurred with both. Both flights bear the mark of being propelled by the same celestial wind 


of transformation and transition. 


?Carter Smith, Presidents: Every Question Answered, Everything You Could Possibly Want to 
Know About The Nation's Chief Executives, rev. and updated American ed. (Irvington, NY: Hylas Pub., 
2005), 225. 


3Ibid., 222. 


“The place to be somebody,” (Wilmington’s slogan) would become the writer’s 
home for the next forty-three years. The schools, churches, employers, and culture of 


Wilmington, Delaware were instrumental in shaping the author’s life. 
Writer’s Primary Education Experience 


The author was educated in Wilmington’s segregated and desegregated public school 
system. The most notable difficulty in transitioning from a segregated, predominantly 
African-American high school to a desegregated, predominately Euro-American high school 
was the music in the marching band. Having been exposed to and/or studied under the rich 
music legacy of local jazz greats such as Boisey Lowery, Gerald Chavis, Tony Smith, and 
Clifford Brown, the author developed an appreciation for lively counter-rhythmic 
syncopations. While in junior high school, the author would watch, in absolute amazement, 
the musical prowess, extravagant gyrations, and creative formations of the high school 
marching band during their practices after school. While longing for the day to join such an 
elite group of musicians, the author was confined to watching from the sidelines. He 
dreamed of the day when he could join the marching band that claimed a state 
championship. 

It happened during the writer’s first year in high school. He tried out for and was 
initiated into the marching band. Initiation included being dangled out of the third floor 
window by the upper classmen. The writer vehemently objected to the initiation rite and 
consequently, he was sentenced to social isolation. As an isolated novice in the marching 
band, the writer struggled to work through the complex formations during the first year. 


After the first year in high school, the Wilmington School District was forced to desegregate 
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its education system. The dream of marching with a marching band that would march its 
way to a new state championship was deferred. 

The writer was then “bussed” to a predominantly Euro-American high school. The 
transition was difficult for all New Castle County school districts. Although the writer 
participated in the marching band at his new high school, the experience was not nearly as 
gratifying. Racial tensions were high: many African-American teachers lost their jobs for 
failing to meet certification requirements; parity between students being bussed into the city 
and students being bussed out of the city was imbalanced; and racial fights occurred weekly. 
Because of the many lessons the writer learned in Sunday School, he earned the reputation 
of being a “peacemaker” among his fellow students in a racially volatile high school 
environment. Respect and appreciation for all human beings were instilled in the writer 


during his early years at home and re-enforced through his religious training at church. 
Writer’s Childhood Religious Experience 


The writer’s parents, who were born and raised in the south, made church attendance 
mandatory. After visiting several churches in search of a new church home, the family 
became members of Union Baptist Church in 1967. The pastor was Rev. Dr. i. 
With the church located one block away from the writer’s home, there was no excuse for not 
being at church when the doors opened each Sunday. These were the writer’s formative 
years of discerning God’s presence in his life. The author remembers and appreciates the 
Sunday School lessons taught by his teachers: Mrs. Virginia Herring, Mrs. Doris Lockett, 
Mrs. Dorothy Washington, and Mr. Bruce Laird. 

Mr. Bruce Laird was a white man who made a conscientious decision to have a 


positive impact in the black community after a black student was murdered in the high 
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school where he taught English. That decision led him to Union Baptist Church where the 
author was a member. The high school where the young man was killed in a gang fight was 
the same high school from which the author dreamed of obtaining a state championship in 
the marching band. When desegregation started, Mr. Laird was assigned to the new high 
school where the writer was also assigned. Mr. Laird, along with being the writer’s Sunday 
School teacher, encouraged and mentored him throughout two high school experiences. In 
addition to sharing Christian faith and association with the same church and high school, 
they both shared a love of music. The author remembers with fondness the family-like 
relationships formed with leaders, teachers, members, elders, children, and most importantly 
the pastor. The experiences shared at Union Baptist Church were central to the author’s 


development of a world-life view. 
Writer’s Special Insights 


Several insights have been gained through the difficult personal experience of 
church hurt. First, pastors are people too. There is a very subtle distinction between 
showing respect and honor to pastors, and placing them on pedestals. One of the typical 
sentiments expressed by each of the sample group participants focused on this nuance. 
On the one hand, pastors lead others to conform to God’s will by being examples 
themselves. As they develop consistent patterns of holy living, others come to expect 
that pastors’ actions will not deviate from that pattern in any substantial way. In fact, 
during one of the meetings with the writer’s context group, one participant made the 
following comment, “Our pastor (referencing the writer) is not capable of hurting 
anyone.” The comment was made while discussing a post-test scenario. The scenario 


was a plan for the writer/pastor to inoculate the sample group with church hurt. Most in 
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the context group resisted the plan. Finally, one of the context group participants said, 
“Even if we were to devise a great plan, our pastor would not come across as credible in 
attempting to hurt anyone.” The comment went unchallenged by other group 
participants. Although we were conducting an experiment to determine how to move 
beyond being hurt by a pastor, this group, could not believe that “their pastor” would 
hurt someone. On the other hand unfortunately, pastors do occasionally hurt people 
under their care. Pastors are human too. 

Secondly, what may come as a surprise is when pastors tend to hurt people under 
their care. When pastors tend to hurt people under their care, it may be a cry for help. 
Since pastoral care by nature is a care giving profession, pastors are usually in the 
practice of helping rather than hurting people. A closer look into the pastor’s deviation 
from the pattern of helping people has, on occasion, revealed that the pastor has 
projected his or her personal struggle onto others. A pastor may have some unresolved 
inner struggle that so deeply plagues him, he may unconsciously displace his emotional 
turmoil upon those closest to him. Unaware or in denial of personal limitations, the 
pastor’s life begins to spin out of control. Consequently, when people are blindsided by 
the pastor’s deviation from the biblical standard of behavior, they are shocked. The 
unique sting of church hurt from the pastor has a double element of shock. Initially, there 
is shock because one does not expect church hurt to come from the pastor. Then, there is 
shock because one expects the trusted relationship with the pastor to comfort them rather 
than wound them. Therefore, those who are hurt in the church by their pastor often 
respond by packing their church hurt experience into their emotional suitcases and 


distancing themselves from that church and/or that pastor. 
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The third insight is closely related to the previous insight. When pastors focus on 
their conflict with members in the church, preaching suffers. When preaching suffers, 
congregants lose sight of the unified mission of the church. Consequently, church hurt 
stunts church growth because preaching is the life-blood of the church. When there is no 
visible unified mission of the church, members of the church become polarized. 
Tensions mount. The health of long-term relationships is threatened. Friendships are 
damaged. The weight of the pain causes fractures in the governing structures of the 
church. Personalities clash. Members become despondent or hyper-sensitive thereby 
upsetting the equilibrium of the church. While church hurt may temporarily stunt church 
growth on a numerical level, what is more tacit and harmful is how church hurt stunts 
church growth on a discipleship level. When a person has been hurt in one church, they 
often leave that church - but not their pain. They carry their church hurt baggage with 
them, often unaware of the unresolved contents in their luggage. 

The fourth and final insight is a reminder that every trip to the emotional 
intensive care unit is not fatal. This final insight emerged from the historical research 
during this project, as well as the author’s experience. “Transformation is always 
possible through prophetic preaching.” Prophetic preaching, “the authentic and 
undeniable proclamation of the Word of God to a people and culture with the intent of 
transforming both people and culture into the will and purpose of God,” seeks to bring 


people into wholeness.* Prophetic preaching concerning forgiveness, love, and 


‘Dr. Charles E. Booth, United Theological Seminary Peer Session (St. Louis, MO: December 
2005). 
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obedience appears to be an effective transportal from church hurt to transformative 
ministry. The writer stumbled upon a pattern of preaching following his church hurt 
experience. Sermons preached after the writer’s church hurt experience contained themes 
around forgiveness, love, and obedience. After preaching sermons on forgiveness, love, 
and obedience for two years, the writer sent a letter to his former pastor. The letter stated 
that the writer had been praying about the comatose condition of the relationship 
between the writer and the pastor who fired him. The letter requested a meeting of 
reconciliation. The pastor agreed to the meeting. The writer went to the pastor’s church, 
into the pastor’s office. A process of reconciliation began when that pastor said to the 
writer, “I still consider you my son.” Within two years the pastor was diagnosed with an 
illness and has since gone from labor to reward. The writer and the pastor shared two 
subsequent meetings. Both meetings were hospital visits the writer made to see “his 
Pastor.” Transformative ministry is possible even among comatose relationships 


resulting from church hurt experiences. 


CHAPTER TWO 


STATE OF THE ART IN MINISTRY 


Introduction 


Church hurt is an oxymoron because of the adjective that describes the hurt: 
namely, Church. Therefore, this chapter will provide a review of literature that was 
instrumental in shaping the concept of an ideal church and the actual church. This chapter 
will compare the ideal church to the actual church and submit that church hurt is often 
born out of conflict that is mismanaged. Finally, this chapter advocates prophetic 
preaching as a viable tool to foster a church environment that conforms more closely to 


the ideal church. 
The Ideal Church—The Church Without Church Hurt 


You see things; and you say, 'Why?' But I dream things that never were; and I say, "Why 
not?" 


George Bernard Shaw 


George Bernard Shaw raises a relevant question worth transporting into this 
section: “Why not?” Why can’t the church be the church it was intended to be? The ideal 
church is intended to be a community. There are several ways to identify and understand 
exactly what it means for the church to be a community. Voluminous literature seeks to 


define the church in terms of its nature, essence, and/or function. 
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Review of Literature 


Models of the Church by Avery Dulles, My Neighbour’s Faith and Mine, 
produced by the World Council of Churches, and Introducing the New Testament by 
John Drane, are a few examples of literature reviewed that helped give shape to this 
section. 

In Models of the Church, Avery Dulles identifies five primary models of the 
church in light of its function throughout history: church as mystical communion, church 
as herald, church as sacrament, church as servant, and church as institution. While 
reviewing models of the church, there seemed to be a link between shifts in culture and 
the various models that Dulles identifies. The link appears to suggest that shifts in culture 
seem to be the precipitator for the shifts in the way the church has remodeled itself. 
Dulles’ five models reflect efforts of the church to remodel itself in order to transport its 
mission. For instance, when culture valued mystery, the most identifiable model of the 
church was the mystical communion. When culture valued symbols and icons, the church 
modeled itself as sacrament. When culture valued structures and organization, the church 
modeled itself as institution. There are three conclusions that can be drawn from Dulles’ 
treatment of the subject. First, each model of the church has a life span of its own. 
Secondly, those who espouse a particular model of the church are convinced that the 
model they espouse is the model that best reflects the model Christ intended for His 
church. Finally, it is at this position where passionate perspectives produce conflict that 
threaten the unity of the church. Dulles raises a warning that we must remember. The 
models of the church are mere expressions of a community faithfully seeking to carry out 
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its mission. Models of the church have changed and will continue to change; however, 
the mission of the church remains the same. 

My Neighbour’s Faith And Mine, produced by the World Council of Churches, 
was helpful to this project in that it challenged the writer and his congregation to 
reconsider the scope of the church in terms of its membership. One of the biggest 
challenges in defining the church is determining who gets included and who gets 
excluded from the community of faithful believers. What is the foundational basis for the 
decision to exclude or include individuals or groups of people from the church? Who 
makes that decision? The World Council of Churches caused the writer to wrestle with 
the delicate and contentious debate between who is a part of the church and the basis 
upon which membership is established. Is it works or faith? If a person professes faith in 
God, but calls God by a name other than those names most commonly associated with the 
God of the Judeo/Christian tradition, does that person fit into the community of those 
who are “called out” from the world to serve our God? While the writer is not yet able to 
concede to pluralism, there remains some reservation with definitively accepting either of 
the alternative labels of exclusivism or inclusivism which are explained in the ideal 
church section. If a person follows the universal teachings of the one true God (love God 
with everything you are, and love your neighbor as yourself), is there room in the church 
for that person? My Neighbour’s Faith and Mine was helpful in stimulating a thought 
process that enabled an expanded view of the church. This literature provided a 
framework through which the church may be understood in light of a synthesis between 


profession of certain beliefs and practice of those beliefs. 
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Introducing the New Testament by John Drane, is a scholarly investigation into 
the world in which the church was formed. Drane’s work demonstrates that he has 
thoroughly researched the people, culture, challenges, and circumstance that produced the 
church of the New Testament. In a chapter entitled, “Freedom and Fellowship,” he 
explains how the church functioned as a community. Drane asserts that the church’s 
ability to enlarge its circle by lovingly embracing those who were not a part of the church 
community, played a major role in the growth of the church. While the church started in 
remote villages, it was able to expand rapidly into urban areas where poverty produced 
greater needs—needs that were often over-looked by the government and selfishly 
ignored by local residents. The church as community rallied its resources to care for the 
sick, infirmed, widows, poor, and outcasts. Day by day, as they spent much time together 
in the temple, they broke bread at home and ate their food with glad and generous hearts, 
praising God and having the goodwill of all the people. And day by day the Lord added 
to their number those who were being saved (Acts 2:46-47). Drane’s work provides a 
sociological view of the church as community in operation within the local context of the 


Roman Empire. 
A Historical View of Church Identity 


Theological Turning Points, written by Donald K. McKim, is an excellent source 
of literature for understanding what the church has been. Among other theological 
turning points in the history of the church, McKim addresses the question, “What is the 
church?” In response to this question, McKim refers to Augustine, the highly revered 


theologian, who wrote about the church during the imperial church age (305-476). 
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Augustine describes the church as being: (1) a mystical body, (2) universal in 
respect to time, (3) apostolic in the tradition of the apostles, and (4) catholic with the 
identifying traits of love and peace in the fellowship of unity. From Augustine’s 
description of the church, one can see that the church transcends time, geographical 
space, and matter. Augustine’s noble description of the church points toward the ideal 
church. The ideal church is capable of lifting sin-scarred humanity to a place of 
wholesome community. Although the church may appear “ideal” in theory, any claims of 
having ever achieved such grand standards are merely exaggerated versions of what the 
church has ever been. Even in the early stage of the church’s existence, Augustine 
suggests that the church presents both an ideal and a problematic dimension when he 
writes, “Many sheep are without and many wolves are within.”' 

“Isidore of Pelusium defined the church as the assembly of saints joined together 
by correct faith and an excellent manner of life.” To achieve this grand assembly of 
saints, Isidore abandoned his family and possessions to live in a mountain near 
Pelusium.? While on the mountain, he wrote about the church. Isidore defined the church, 
in part, as the “joining together of saints” which seems to capture his notion of the church 
being a community. Despite abandoning his nuclear family, he recognized that the church 
was an “assembly of saints.” For the Pelusium Abbot, right beliefs are the chief marks in 


defining the church. When right beliefs are evident among Christians, those beliefs draw 


"Donald K. McKim, Theological Turning Points: Major Issues in Christian Thought (Atlanta, 
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people together into a faith community. In Isidore’s faith community, right beliefs about 
God are held in higher esteem than relationships with people—even stronger than one’s 
nuclear family from which Isidore separated himself in order to live in community with 
the “assembly of saints.” Dulles’ work, which is devoted to seeking the unity of the 
church, notes that the idea of church as “community,” also appeals to many modern 
theologians.* The most pressing issue is what kind of community best reflects what the 
church is called to be. 

Paul Minear identifies over one hundred images of the church including salt of the 
earth, royal priesthood, light of the world, and Body of Christ.° Although the paradigms 
and images of the church vary in Minear’s book, there appears to be a single identifiable 


thread running through those descriptions of the church - community. 
Difficulty of Defining the Ideal Church 


History has revealed that it is difficult to develop a description of the church that 
adequately and comprehensively define the ideal church. The categories used to define 
the church and the categories used to describe those who form the church are as 
instructive as the definitions themselves. In an effort to explain what the church is, the 
World Council of Churches uses categories that focus on how groups of people identify 
themselves in relation to others. This approach goes to the heart of the issue of 
understanding what the church is. It is difficult to define what the church is without first 


addressing who the church is. 


‘Dulles, Models of the Church, 52. 
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Some will take positions regarding the identity of the ideal church based on when 
the church started, or how the church came into existence, or why the church exists, or 
what the church is called to do. John Havlik demonstrates one of the difficulties of 
identifying the church when he writes, “The church is never a place, but always a people; 
never a fold but always a flock; never a sacred building but always a believing assembly. 
The church is you who pray, not where you pray. A structure of brick or marble can no 
more be the church than your clothes of serge or satin can be you. There is in this world 
nothing sacred but man, no sanctuary of man but the soul.” While this is true, it is not 
the whole truth. Assuming that one aspect of the church is sufficient to capture the whole 
of what the church is called to be has created a number of conflicts among well meaning 
Christians. Any of these approaches inevitably falls short of providing a comprehensive 
definition of the ideal church. The World Council of Churches focuses on who the church 
is while Dulles’ models of the church focus on what the church does. These two different 
approaches suggest that it is challenging to define the church in a comprehensive way. 

Three factors contributing to the difficulty of this task are noteworthy. First, there 
are multiple and complex ways of carrying out the function of the church as described in 
the Scriptures. A careful look at Dulles’ models reveal that each model suggests what the 
church should do, or how the church should function based on a historical moment. The 
question can be easily answered concerning the role of the church in God’s program. It is 
clear that the church has been used by God to carry out His will in the world. The five 


models Dulles discusses show how God has used the church at various eras in history. At 


®John Havlik, House Church Basics, Miscellaneous House Church Quotes, available from 
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different historical times in the life of the church, different models seem to be most 
effective and in line with God’s will for the world and His called out people—the church. 

This leads to a second reason why it is difficult to define the ideal church. God 
has designed the church to function in diverse ways by equipping different people to 
accomplish His purpose for the church in various historical moments. Often the people 
whom God uses are not the most popular choice. While people are different and may 
approach the method of functioning as a church differently, the mission of spreading the 
Good news remains the same. Since there is always the presence of darkness in the world, 
the church is called to address the level of darkness within the context where it is called 
to function. 

Thirdly, some will mistakenly become distracted by effective practices and 
transport those practices beyond their intended duration of effectiveness. During the early 
church era, it was necessary for the church to develop apologists such as Polycarp, 

Justin Martyr, and Ireneaus, who could articulate the concepts of the church to the rest of 
the world.” At the early stages of her existence, the church seemed to be a “mystical 
communion” to the rest of the world. As the concepts and principles of the church 
became clearly understood by the rest of the world, new converts joined that church and 
changed the essence of the church again. One of the most notable persons to join the 
church as a result of the apologists’ effective communication of Christian principles was 
the Roman Emperor Constantine who “institutionalized” the church. When the church 


establishes appropriate and acceptable practices that parallel practices in the culture, the 
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TN: Wolgemuth and Hyatt Publishers, Inc., 1991), 91. 
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church remains relevant to the culture. The church cannot be a stagnant institution 
without the ability to respond to the context in which it must function. Relevant churches 
seek to foster harmonious relationships with people in the context in which they are 
situated. Consequently, relevant churches tend to experience numerical growth. When 
certain practices are no longer relevant to the culture and the church fails to creatively re- 


invent new practices, there is a danger of the church becoming irrelevant. 
Defining the Church by Membership 


A landmark document, My Neighbour’s Faith and Mine was produced in 1986 by 
the World Council of Churches (WCC). This ecumenical group of “Christian” 
denominations focuses on the idea of church and how its members function in light of a 
community identity. The book categorizes three types of church members: inclusivists, 
exclusivists, or pluralists.* Inclusivists believe that the Christ event is cosmic and has 
implications for salvation for other faiths. All who seek salvation through other faiths 
may obtain salvation because of the grace of God that brings salvation. Exclusivists 
believe there is no other name under heaven whereby people may be saved except the 
name of Jesus Christ. In essence, only those who believe in Christ for salvation belong to 
the church. Pluralists adhere to a belief that, "God's saving activity may be found in many 
places, with many traditions and in many ways." Therefore, anyone who seeks to be in 
relationship with God may do so from their faith tradition and thus be qualified to belong 


to the church.’ The World Council of Churches concerns itself with three primary 


*The World Council of Churches, My Neighbour's Faith and Mine (Geneva, CH 1986), 3. 
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questions, “WHAT is the church? WHO are the people that form the church?” and 


“HOW are they related to others?” 
Defining the Church by Models 


The second approach to defining the ideal church focuses primarily on what the 
church does. Avery Dulles defines the ideal church using models. As referenced earlier, 
he explores five different models of the church: institution, mystical communion, 
sacrament, herald, and servant. After analyzing each model, he issues a stern admonition: 
“To immure oneself behind a fixed theological position is humanly and spiritually 
disastrous.”"° Dulles asserts that some degree of flexibility is required to form a realistic 
perspective of what the church is. He writes, “It is important at all cost to keep open the 
lines of communication between different theological schools and traditions.”"’ Without 
this level of flexibility, there is the danger of failing to acknowledge that God is able to 


operate outside of a particular understanding of who God is. 
Divided We Fall—The Dilemma of a Divided Church 


The church frequently finds itself divided over which practices to maintain and 
which ones to relinquish. Because it is a fragmented community, it is difficult to know 
when the ideal church emerges. Implications of this dilemma are noted in the declaration 


of German Philosopher Friedrich Nietzche’s statement, The death of God, popularly 
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known as “God is Dead.”"? While interpretations of this declaration have been debated, 
the conclusion remains the same: the presence of God as manifested through the church 
has become obscured. 

If for no other reason, this is why Dulles’ admonition to keep the dialogue open 
concerning the most effective model of the church deserves careful attention. The 
writings of Dulles and the World Council of Churches took place prior to what some 
social scientists consider the birth of the post-modern era. An example of postmodem 
thinking is seen in a recent speech given by presidential candidate Barack Obama, who 
presents a postmodern interpretation on the controversial issue of abortion. 

This brings me to my second point. Democracy demands that the 

religiously motivated translate their concems into universal, rather 

than religion-specific, values. It requires that their proposals be 

subject to argument, and amenable to reason. I may be opposed to 

abortion for religious reasons, but if I seek to pass a law banning 

the practice, I cannot simply point to the teachings of my church or 

evoke God’s will. I have to explain why abortion violates some 


principle that is accessible to people of all faiths, including those 
with no faith at all. '° 


Post-modernity does not require one to abandon faith; however, post-modernity demands 
the application of reason as it seeks solutions to the enduring ontological question of how 
to make the church relevant in its context. Ken Weber writes, “There is no way to 
understand postmodernism without grasping the intrinsic role that interpretation plays in 


human understanding. Postmodernism, in fact, may be credited with making 
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interpretation central to both epistemology and ontology, to both knowing and being.” 


Ina postmodem, technologically advanced information era, it is even more important to 
provide a meaningful hermeneutic of the ideal church. 

According to Katie Cannon, when a group has no point of reference from which 
to critique itself, the group loses its sense of corporate identity and functions at a 
sociological deficit.'* Just as the early church needed apologists to communicate their 
principles to the world within the context of their historical setting, the church currently 
finds itself scrambling to communicate who it is to the world in light of the postmodern 
era. 

Gibbs and Bolger also express this sentiment in their book Emerging Churches. 
They concede that the emerging church, in a struggle to establish its identity, must be 
willing to, “Look back to what they are emerging from more than they look forward to 
what they are emerging into.”'® Establishing an identity for the church requires a vision 
of what the church is, or should become, as well as an understanding of what the church 


has been. 
United We Stand—Church as Community 


“The silent churning at the core of our beings is the tormenting need to know and 


be known, to understand and be understood, to possess and to be possessed, to belong 


“Ken Wilber, The Marriage of Sense and Soul (New York, NY: Broadway Books, 1998), 116- 
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unconditionally and forever without fear of loss, betrayal, or rejection.”"” One of the 
greatest examples of the ideal church functioning as a community is reflected in the 
words, “All who believed were together and had all things in common; they would sell 
their possessions and goods and distribute the proceeds to all, as any had need.”'* Praying 
together, worshiping together, interceding for one another, sharing resources with each 
other, selectively sharing and hearing confessions of each other, taking communion 
together, singing together, hearing the Word of God together, living together, eating 
together, rejoicing together, crying together, counting on each other in times of need is 
the ideal community that was present in the early church. John Drane believes that the 
success of the early church was based on a willingness to sacrifice one’s personal 
possessions in order to live in a community of freedom, fellowship, and selfless love.'® 
The “alternative society” to the Roman Empire was the most significant contributing 
factor to the early church’s growth and expansion.” 

Stanley Hauerwas, a modern day liberation theologian, was motivated to write 
Community of Character in order to “reassert the social significance of the church as a 
distinct society with an integrity peculiar to itself”?! Although the church wrestles with 


the tension of functioning in its dual identity as citizens of the ruling government and 
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citizens of the Kingdom of God, when the church fails to honor either dimension of its 
identity, it fails to function as what Hauverwas calls a community of character. One of the 
lessons to be learned from the early church is that while the church holds a distinct 
reputation for being a unique community, the church must be aware of what it is doing to 
its context as well as what the context is doing to the church. 

The church is a community unlike any other community. According to Christ’s 
instruction in the Gospel of John 13:35, the most distinguishing trait of this community is 
its members’ love for one another. “I give you a new commandment, that you love one 
another. Just as I have loved you, you also should love one another. By this everyone will 
know that you are my disciples, if you have love for one another.”” The new 
commandment Jesus gives His disciples is familiar to the Old Testament commandment, 
“You should not take vengeance or bear a grudge against any of your people, but you 
shall love your neighbor as yourself: I am the LORD” (Leviticus 19:18). However, when 
Jesus instructs his disciples to follow this “new (Ka1voc) commandment,” it is “new” in 
the sense that it is freshly made; new, with regard to substance, not existence.” This new 
commandment to love would be possible only through the substance of the Holy Spirit. 
The Holy Spirit, which was poured out at Pentecost, became the empowering agent 
establishing a new community.”* 

Dietrich Bonhoeffer describes this community as being interpersonal when he 


writes, “The relationship between | and thou is no longer essentially a demanding one but 
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a giving one.”> Those belonging to the ideal church community are so closely 
interwoven in every dimension of life that they depend upon each other for their 
existence. They compliment each other’s strengths and compensate for each other’s 
weaknesses. In Life Together, Bonhoeffer asserts that, "Christianity means community 
through Jesus Christ and in Jesus Christ. No Christian community is more or less than 
this."*° Church as an interpersonal community is noted by the development of trusted, 
intimate, and mutual relationships. 

The concept of the ideal church being interpersonal resonates with the New 
Testament writings of the apostle Paul who refers to the ideal church as the “Body of 
Christ.’””’ In reference to Paul’s description of the ideal church as “Body of Christ,” 
Dulles suggests, “The main point is the mutual union, mutual concern, and mutual 
dependence of the members of the local community upon one another.” In his book The 
Church in God's Program, Robert L. Saucy identifies three primary characteristics of the 
Body of Christ: unity, diversity, and mutuality.” There is widespread consensus among 
Christians from diverse backgrounds that the ideal church is a community. Exactly what 
kind of ideal community the church is called to be is under debate. The debate often leads 
to harmful conflict which inevitably damages the reputation of the church and hinders 


church growth. Conflict will be addressed under the Actual Church section. Before 
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discussing the Actual Church, attention will be given to three literature reviews which 


contributed in the formation of concepts in this section of the actual church. 
The Actual Church—The Church With Church Hurt 


“Lord, help us to value and enjoy the table you have prepared for us. Give us the 
discipline and desire to take in the Word of God daily. Let it dwell in our hearts and 
transform the way we think. Fill us over and over again as we pray, worship and wait 
before you. Make our churches strong and healthy in Christ. We ask all of this in Jesus’ 
name. Amen”*° As expressed in the prayer by Dr. Jim Cymbala, many pastors and 
Christians share in the deep desire to attain the ideal church that is marked by a 
harmonious community of Christians. Yet, among the Seven Wonders of the World, there 
is no erection of a monument to remind humanity that an ideal church ever existed. 

The difference between the actual church and the ideal church is frequently 
marked by conflict. Therefore, attention will be given to conflict. Particular focus will be 


placed upon mismanaged conflict which results in church hurt. 
Review of Literature 


Managing Church Conflict by Hugh F. Halverstadt, Antagonists in the Church by 
pastor and clinical psychologist Kenneth C. Haugk, and From Hurt to Healing by 


theologian Andrew Sung Park were helpful in developing the concepts in this section. 


Halverstadt’s Managing Church Conflict, is an invaluable fieldbook for anyone in 


the midst of church conflict. The layout of the book is practical. He provides a total of 
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eleven steps that are associated with his method of either managing church conflict, 
appraising church conflict, and/or resolving church conflict. Halverstadt’s focus is not on 
the theological issues that may cause conflict, but he focuses on the practical process of 
managing conflict within the context of a church community. There are basically two 
strategies for managing conflict: conflict can be resolved or constrained. While these 
strategies are helpful in a large number of church conflict situations, there are a few 
limitations to the strategy which Halverstadt acknowledges. Conflicts are dynamic in 
nature, therefore church conflict may not actually happen in a particular sequential order. 
Nevertheless; Halverstadt’s literature contributed to the formation of the author’s 


theoretical perception of how conflict affects the actual church. 


In Antagonists in the Church, Kenneth Haugk provides insight into appropriately 
labeling the players in a church conflict situation. Haugk helps the reader to distinguish 
between a person who is seeking to resolve a conflictive issue, and a person who is a 
conflictive person with or without a legitimate issue. Haugk suggests that an antagonist 
goes out of the way to initiate trouble, make demands that are insatiable, make irrational 
attacks, and engages in disruptive behavioral patterns.’ While Haugk’s levels of conflict 
give attention to the objective, language, and focus of those in conflict, the levels fail to 
include system dynamics which also impact the way a conflict is managed and resolved. 
What Haugk brings to the discussion of church conflict is very valuable to this project. 
Not everyone who has hurt others, or who has been hurt by others will want to move 


toward transformative ministry. Some are outside of the purview of this discussion. The 
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information found in Antagonists in the Church helps to identify and categorize 
antagonists in order to prevent antagonists from disrupting a healthy church from 
functioning as a loving community. 

In From Hurt to Healing, Andrew Sung Park provides ground breaking insight for 
understanding hurt. Park argues that there are two separate sets of needs for the one who 
causes hurt and the one who experiences the wound. Both of these persons must rely on 
God to address their need of being forgiven and to extend forgiveness. The twist arises 
when Park links the entire process of hurt, emotional responses, forgivingness, forgiven- 
ness, justice, God, offender, offended, and community together for an inseparable journey 
toward healing. Park both combines and isolates these issues based on the Korean term 
Han. Han is the slow death of the spirit.” He further elaborates on the different paths that 


the wounded can take toward healing and the perpetrators can take toward salvation. 
Defining Conflict in the Church 


C. Douglas Lewis defines conflict as, “Two or more objects trying to occupy the 
same space at the same time.”*? Space could refer to a position, objective, interest, vision, 
or anything that reflects the object of a person’s desires. For instance, two people may 
attempt to occupy a specific title such as pastor, chairperson, or president in an 
organizational structure that only allows for one person to occupy that title. Two groups 
or factions may want to occupy the right to guide the church toward a vision that differs 


from each other. For Lewis, conflict arises anytime two people seek to occupy the same 
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space. Limitations in resources, time, and space make conflict inevitable according to 
Lewis’ definition of conflict. There is nothing inherently inappropriate about wanting the 
same thing at the same time as another person. Sharing is one of the ways to resolve a 
situation such as that. If conflict resolution were as simple as sharing limited resources, 


the history of the church (and humanity for that matter) would be significantly different. 


History of Conflict in the Church 


The first church conflict recorded in Acts 6 reveals that sharing also creates 
conflict. The conflict during the early church arose as a result of leaders attempting to 
share the limited resources fairly. However, conflict arose when two groups of people 
were attempting to fit in the same space. Although sharing does provide some guidance 
for managing conflict, it is not always possible to share in a way that seems appropriate 
to everyone involved. 

It is possible to say there is no profile of a conflict-free church. Conflict emerges 
in the mega-church, traditional church, progressive church, denominational church, non- 
denominational church, universal church, Catholic Church, local church, and the family 
church. It is interesting to note that large numbers of denominations within the protestant 
faith, are largely in existence because of conflict. The historical fact is there are many 
different labels for the church. These labels reveal that efforts were made to reduce 
and/or eliminate conflict from the church by adding new labels. These labels were chosen 
to provide some vision of what the church should be. Yet, lessons from this labeling 
frenzy suggest that where dynamic relationships exist, some level of conflict will emerge 
regardless of the label ascribed to the church. In Cultivating Wholeness, Margaret 


Kornfeld insightfully observes, “that the healthier the community, the more potential 
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there is for conflict.”** For Kornfeld, conflict means “to differ.”** The writer agrees that 
conflict may be a sign of a healthy church. However, not all conflict is the same. It is 
difficult to find any era in church history where some form of conflict has not interfered 
with the church reaching its ideal potential as community. While Kornfeld suggests that 
conflict is healthy, she does acknowledge seven negative and seven positive 
characteristics in dealing with conflict. One of the most important positive characteristics 
she identifies in handling conflict is that those in conflict “agree to differ and resolve to 
love.”*® When two people try to occupy the same space, conflict arises. If one or both of 
them is able to agree to differ and resolve to love, then conflict is able to be resolved with 
relative ease. If one or both of them is not willing to agree to differ and have not resolved 
to love, then conflict may take on a destructive life of its own. 

The current state of the church reveals that there are positive, negative, productive 
and destructive ways of handling conflict. Furthermore, some conflict resolution 
specialists such as Lewis, Leas, Haugk, and Halverstadt, suggest that not all church 
conflict is equal. Failure to identify distinctions in the levels of conflict may result in 


frustration for those who are involved in the conflict. 
Levels of Conflict in the Church 


Kenneth Haugk, pastor and psychologist, identifies five different levels of church 


conflict: Level I—problems to solve; Level II—disagreements; Level I1]—contests; 
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Level IV—fight/flight; and Level V—intractable situations.°” Depending upon where the 
focus, language, and objectives are placed, it is possible to determine the level of conflict 
being addressed. For instance, when Level I conflict is addressed, the focus is on the 
problem to be solved not the person with whom the problem exist. An example of this 
was the first church conflict as recorded in Acts 6; the focus was on the problem. The text 
does not name the individual who raised the issue of unfair distribution of food. What is 
clear from the text is that once the issue was raised, the focus immediately went to 
resolving the problem within the church community. The management of this conflict 
appears to be classified as a Level I conflict within the church according to Haugk’s 
layout of conflict levels. The language in a Level I conflict is centered on here and now. 
In a recent statement issued in July, 2007, Pope Benedict XVI asserted that the Catholic 
Church is the one true church.** The Pope’s remarks generated discussion from 
denominational church leaders who firmly believe that they, too, are part of the true 
church. Here is a classic example of a Level II conflict. On the second level of conflict, 
the language, focus, and objectives shift from what is noted in the first level of conflict. 
Notice how in Level II conflict, the Pope is essentially asserting that only the Catholic 
Church can fit in the proverbial space labeled as the “One true church.” From the Pope’s 
perspective, the proverbial space labeled as the “One true church,” cannot be shared with 
any other group. On the second level of conflict the language shifts from addressing the 


problem to identifying particular groups or individuals as the problem. As long as the 


“Haugk, Antagonists in the Church, 33. 
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emphasis is on the problem, the people can address the conflict as a unit. When the 
emphasis shifts from the problem and is placed on the individual(s) in conflict, the level 
of conflict has changed. With Level II conflict, “The objective becomes colored with a 
need for self-protection.”*° In the Pope’s remarks, the need for self-protection manifests 
itself by elevating the Catholic Church into a place of primacy. With the Pope’s remarks 
the Catholic Church has precedence over what he labels other “ecclesial communities.”“° 
With Level I conflict, the objective is to work out a solution to the problem, whatever it 
is.*' With Level II conflict, the objective is to maintain a position and find a solution by 
having the other side conform to that position. One-sided-compromise can hardly be 
considered a favorable approach to managing conflict in the church. In Haugk’s levels of 
conflict, each succeeding level of conflict becomes more difficult to resolve. Level III 
conflict is a win/lose battle. What matters most is not solving the problem, but winning 
the conflict.” At Level IV, the issue of conflict is “fight/flight.” The objective is to hurt 
the opponent or get rid of them in some way. The good of the church or organization is 
not a concern at this level.“ Level V is the most extreme form of conflict in the church. 
When the church began, some Jews vehemently opposed the inauguration of a different 
faith community. Saul’s actions in Acts 9:1-2 provide a prime example of how church 


conflict operates at Level V. That passage of Scripture shows how Saul threatened those 


**Haugk, Antagonists in the Church, 32. 
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who were of, “the Way” and received permission to, “bind and persecute them.” At 
Level V conflict, the objective is “purely to destroy the opponent, irrespective of cost to 
self or others.’*° 

Haugk’s Level V church conflict provides an excellent segue into Halverstadt’s 
organizational process for managing church conflict. Since church conflict is usually 
laden with a wide range of emotions, Haugk uses his experience as a psychologist to help 
the reader understand the emotional status of those involved in conflict. Once the 
emotional status of those involved in church conflict is ascertained, it is critical to have a 


process that effectively addresses those in conflict as well as the context in which the 


conflict is occurring. 
Managing Conflict in the Church 


Utilizing twenty-three years of experience in organizational conflict management, 
Halverstadt suggests a process to move Christians toward the shalomic community.*® 
Halverstadt’s shalomic community resembles the ideal church which struggles to get past 
the conflict that ensnares it. Halverstadt’s process includes three steps: becoming a 
conflict manager, appraising a conflictive situation, and managing conflicts.” 
Halverstadt’s two strategies are resolving strategy, and constraining strategy."* Haugk’s 


levels three through five of church conflict suggest that resolution is nearly impossible to 


“Acts 9:1-2 
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obtain. It is human nature for an offended person or group of people to react. The reaction 
may reflect a wide range of emotions including disappointment, hatred, and/or intense 


emotional fury. 
Biblical Process for Managing Conflict in the Church 


Matthew 18:15-17 is a classic passage for providing instruction concerning the 
process of addressing offenses such as church hurt. First, the offended person should try 
to resolve the matter alone with the person who has offended him or her. If that effort 
fails to produce resolution, the offended person should invite two or three others to assist 
them in resolving the offense. If their efforts fail to produce resolution, the matter should 
come before the church. Dr. Laurence Welborn, professor of New Testament at United 
Theological Seminary, identified seven steps in the emotional journey of moving past 
church hurt. Dr. Welborn extracts these steps from Paul’s reaction to a church hurt 
experience from one of the leaders in the Corinthian Church. In 2 Corinthians 2:1-11 the 
following seven emotional responses are present during this church hurt experience: (1) 
Impulse, (2) Apology, (3) Indignation, (4) Fear, (5) Longing, (6) Zeal, and (7) 
Vindication.” Dr. Welborn presented a compelling argument for the emotional responses 
that are associated with healing after a church hurt experience. Impulse suggests there is a 
strong need to do something about the offense immediately. The apology is more of a 
response to the charges or accusation with the intent of clearing one’s name. Indignation 


points to the pain and agony associated with a wound that has been inflicted by a friend. 


“Laurence Welbom, “Lecture on Paul's Emotional Therapy” (Willow Valley, PA.: January 29, 
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Fear is the internal alarm which notifies the wounded person that something has to 
change. Longing is the deep down desire to restore balance to the relationship or 
situation. Zeal evokes the bold confidence of hoping for a brighter outcome than the 
current situation. Vindication advocates a move toward balancing the scales.” The bible 
provides those who have been hurt in the church with a process to handle church hurt 


spiritually and emotionally. 
Common Characteristics of Conflict in the Church 


Once the fellowship is disrupted, there is usually a sequence of unsuccessful 
attempts to resolve differences or disagreements. Attempts to resolve differences or 
disagreements may begin with mild activity such as raising questions about certain 
matters. Questions not sufficiently addressed, may start rumors flowing throughout the 
church. Once rumors start flowing, complaints will follow. Complaints usually include 
accusations and/or personal character attacks. Tempers flare, frustration and/or 
confrontation ensues, voices are raised, disorder erupts, and violence sometimes emerges. 
At this point, the interpersonal community ideally built on a covenant of mutuality and 
love, now actually operates as a polarized community. Issues of control, allegiance and 
independence further threaten to dismantle the church’s ability to overcome the hurdle 
that unhealthy conflict produces. Once there is no longer a focus on demonstrating 
Christian love—beware, a full-blown case of fight/flight, Level IV conflict has emerged. 


At this point, it is advisable to turn to constraining strategies. 


Ibid. 
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Constraining Strategies for Conflict in the Church 


Unfortunately, many conflicts throughout church history have resulted in 
stalemates. It is here that Halverstadt’s constraining strategy appears to be useful 
although it seems to go against the conventional wisdom of bringing conflicting parties 
together as quickly as possible. However, a closer look at the constraining strategy 
reveals that the intent is to interrupt a malevolent cycle.*! Therefore, Haverstadt’s 
constraining strategy begins where resolution seems nearly impossible to obtain. When 
there is an impasse in church conflict and no resolution seems possible, Halverstadt 
advocates preventing any exchange between those who are in disagreement with each 
other.” The purpose of preventing exchange is to reduce the opportunities for further 
unhealthy dialogue. 

Halverstadt seeks to isolate those in the midst of conflict so that the church at 
large does not become polarized by malevolent behavior. Often those in contentious 
conflict will attempt to galvanize support for their cause. Once the polarization has 
begun, it is difficult to slow the momentum. If anyone from one polarized group is found 
unnecessarily communicating with anyone from the other polarized group, repercussions 
will follow. To avoid this kind of damage to the church, Haverstadt recommends 
soliciting support from church leaders to erect barriers that will minimize further harm to 


the church community.*? 


*"Tbid., 109. 
*Ibid., 105. 
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In Getting To Amen, Lora-Ellen McKinney advances the following eight 
strategies for resolving church conflict: prayer, preaching, parishioner awareness, 
perspective on problems, practical solutions, programs and premises, pastoral 
management, and promises. Although her strategies are directed specifically toward 
conflict in the African-American church, they are useful in other settings as well. 
Especially helpful is the strategy on preaching. During the cooling down period of 
conflict, McKinney prescribes prayer and preaching. Conflict has the potential to 
excavate dimensions of behavior hidden deep within the reservoirs of the soul. Park 
refers to this as “collapsed agony.” Preaching calls the church community back to 
Micah’s prophetic vision of a community that loves justice, seeks mercy, and walks 
humbly in the world. This vision can become so easily blurred in the midst of heated 


church conflict. 
Church Hurt Defined 


Church hurt is defined as “being wounded by a friend in the house of the Lord.” 
The language for this definition is stimulated by the words recorded in Zechariah 13:6, 


“... The wounds I received in the house of my friends.” 
Church Hurt Described 


Church hurt is agonizing. It is agonizing mostly because of the pain from being 
wounded by someone you trust—trust that is built on mutuality and love. However, when 
mutual concern diminishes and tender love is exhausted, somebody unexpectedly gets 
hurt. Church hurt usually begins with conflict, more specifically, mismanaged conflict. In 


The Ultimate Christian Betrayal, Pastor Simeon Corum addresses the issue of church 
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hurt that comes from abusive pastors.~* He notes that a clear sign of pastoral abuse is 
when a pastor deliberately sabotages his or her members’ personal relationships.** 

God created human beings to be in meaningful relationship with each other. Yet, 
there are pastors who may discourage members of their congregation from having 
substantive interaction with other people including their own biological family members. 
Church hurt from pastors is frequently linked to abuse of power, money, substance, 
and/or sex. In no way is this observation intending to suggest that all pastors cause church 
hurt or function contrary to their calling. In fact, just the opposite many be deduced from 
a Gallup poll taken in July 2007. In that poll, it was discovered that next to the United 
States military, the church ranked second among fifteen institutions, “in which 
Americans place a great deal of confidence.”*° A more common reading of that poll may 
suggest that pastors have proven to be trustworthy. When pastors betray trust, it is more 
of an aberration from the norm rather than the norm. The author has seen churches that 
have reaped the residue of God’s promise in Jeremiah 3:15. God promised to send pastors 
who love God and will feed God’s people with knowledge and understanding. Pastors 
who model Jeremiah 3:15 should be encouraged because of their efforts to live up to the 
highest standard of dyadic and communal relationships. 

Unfortunately, Jeremiah also wrote Jeremiah 6:13 where the prophets and priests 


have lost sight of their calling. Following a lack of focus on their calling, those prophets 


*Simeon and Joanne Corum, The Ultimate Christian Betrayal: Recovering From Pastoral Abuse 
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and priests succumb to their human frailties at the expense of the people. Pastors have a 
calling to influence the thinking, and consequently the behavior of people. When this 
ability and responsibility to influence people is misused by pastors, the implications are 
devastating to the actual church. Those who have been hurt by pastors in the church may 
find it difficult to forgive, love, and obey God’s word. How can the actual church under 
the leadership of pastors become more synergistically aligned with the ideal church? 


Attention will be given to this question in the prophetic preaching section. 


Conclusion 


In the actual church, conflict may develop around many issues including 
doctrines, power struggles, money, social class, sexuality, race, and abuse of substance, 
spouse, children, and/or power. Since there are a number of sources from which conflict 
surfaces in the church, it is critical to have a process for managing church conflict. There 
are times when it is more prudent to have a cooling off period before those in conflict can 
get to “amen.” 

The problem is not that church conflict in and of itself is bad; the problem is how 
the conflict is managed. When focus on a particular action fails to take into consideration 
the deeper motivational factors for the action, conflict inevitably poses an unhealthy risk 
to the church. In conflictive situations, people get hurt. However, conflict is not what 
causes people to get hurt. Rather, the method used to deal with that conflict is what does 
most of the damage. When conflict reaches this point, mutual concern and love for others 
is no longer a top priority. The strength of the church community is weakened, and 


healthy church growth is jeopardized. Unfortunately, some conflict results in tremendous 
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church hurt. Church hurt is especially painful when the pastor is at the center of causing 


the hurt. 
A Solution for Church Hurt: Prophetic Preaching and Ministry 


Three literature reviews were instrumental in the development of the solution for 
church hurt section: The Heart of Black Preaching by Cleophus LaRue; American 
Theocracy by Kevin Phillips; and Where Have All the Prophets Gone? by 


Marvin MeMickle. 
Review of Literature 


In The Heart of Black Preaching, Cleophus LaRue presents a masterful argument 
concerning the distinctive biblical hermeneutic found in black preaching. LaRue contends 
that the Bible, language, emotions, and ministerial authority are uniquely arranged to give 
black preaching distinctiveness. He supports this argument by sampling black sermons 
that have been preached in the nineteenth and twentieth centuries. Although LaRue 
concedes that it is difficult to provide a clear working definition of black preaching, he 
does provide a working description of distinctive black preaching. Contrary to popular 
belief, the essence of black preaching is not necessarily identified by the emotional 
“hoop.” LaRue advances that black preaching emerges from the “extraordinary 
experiences” of black people—experiences that are marked by marginalization and 


suffering.”*” 


*’Cleophus J. LaRue, The Heart of Black Preaching (Louisville, KY: Westminster John Knox 
Press, 2000), 1. 
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LaRue identifies three “foundational dynamics” that impact and shape the black 
sermon. The first dynamic is an understanding of what blacks believe about power and 
the sovereign God and how that belief has traditionally informed their sacred story. The 
second dynamic is an awareness and sensitivity to the history and culture of black life in 
America. The third dynamic is an insightful competence in describing and addressing the 
many and varied life situations that blacks experience daily in America and an ability to 
wed the Scriptures to those experiences in a practical and relevant manner.** 

These three foundational dynamics are applied through preaching that addresses 
the five domains in African American life: personal piety, care of the soul, social justice, 
corporate concerns, and maintenance of institutional church. While prophetic preaching is 
lifted as a solution to synthesize the ideal and actual church, LaRue’s insight helps to 
keep prophetic preaching balanced. LaRue advocates prophetic preaching that focuses on 
individual holiness as well as social equity. LaRue reminds the prophetic preacher that it 
is just as important to understand what is happening in the church as well as what is 
happening in the context in which the church is situated. 

Kevin Phillips’ American Theocracy provides excellent depth of insight 
concerning the triangulation of oil, religion, and money. Phillips’ argument is that the 
political, social, economic, religious structure and infrastructure of America’s existence 
have become obsessed with the possession and control of oil. A paraphrased rendition of 
Phillips’ relevant question is “What is the appropriate configuration of faith and politics, 
or theology and ideology within the context of American culture? This is not a new 


question. This question has symmetry with what H. Richard Niebuhr calls “the enduring 


*Ibid., 114. 
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problem.” Nearly twenty years ago, the World Council of Churches concluded that 
inclusivity, exclusivity, or pluralism are the three most common options.*’ Phillips sees 
radical American religion as exclusive and subsequently divisive. To substantiate his 
claim, Phillips points to 32 Lutheran, 36 Methodist, 37 Episcopal or Anglican, 
60 Baptist, and 241 Pentecostal groups as proof of divisions within these various 
denominations.” If denominations are having a difficult time finding common ground for 
the advancement of Christianity, what hope is there for the members in the pews? 
American Theocracy is a reminder of why the prophet must keep one eye on the culture 
and the other eye looking toward the hills from where his/her help comes. 

Marvin McMickle advocates a return to prophetic preaching in Where Have All 
The Prophets Gone? After glancing through his prophetic photo album of yesteryears, 
McMickle wonders aloud, “Where have all the prophets gone?” He hears the voice of 
“Henry Ward Beecher who gave expression to anti-slavery views by holding mock slave 
auctions at his church in Brooklyn Heights, New York in the 1840s and 1850s.”*! He 
fast-forwards 100 years through the corridors of time and sees, “Harry Emerson Fosdick 
taking a stand against war following the horrors of World War I.” As he turns pages, he 


reflects on the courage of prophets such as “William Sloane Coffin, 
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John Bennett, Reinhold Niebuhr, and Martin Luther King Jr.”  McMickle then wonders 
why prophetic voices are no longer resounding loud as the rolling sea. 

McMickle argues that excessive focus on praise and worship, prosperity, patriot 
pastors, and a narrow view of justice has caused what Dr. Jesse T. Williams, Jr. has 
coined “prophetic laryngitis.” The writer agrees with Dr. McMickle that the emerging 


need in the church is prophetic preaching. 
Prophetic Preaching Defined 


One of our nation’s leading prophetic preachers, Dr. Charles E. Booth posits that 
“Prophetic preaching is the authentic and undeniable proclamation of the Word of God 
upon a people and culture with the intent of transforming both people and culture into the 
will and purpose of God.” A prophetic witness is one of the clearest demonstrations that 
the post-modern church can present to inquiring minds. Jesus demonstrates his care by 
lifting a prophetic word upon the storm. Prophetic preaching has at least four essential 
components. 

First, prophetic preaching must be authentic and undeniable. Authenticity arises 
when one can preach a prophetic word of courage and conviction from empirical wisdom. 
It is one thing to talk about a storm from the comforts of a plush family room with a 
big-screen television and a surround-sound entertainment center. It is quite another thing 
to talk about a storm having been to the ebb of destruction by the angry waves of racism, 


sexism, and/or classism. When the disciples inquired about Jesus’ care, Jesus was present 
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with them in the storm. Prophetic preaching is undeniable because the prophet has first- 
hand experience of the storm. One’s ability to experientially discuss church hurt 
exponentially increases his/her authenticity. An authentic proclamation is the real thing. 
When Jesus speaks to the storm, he does so from inside the boat that was in the storm. 
Unprotected by legal comforts, economic shelter, or social security, an authentic 
proclamation stems from a strong insatiable conviction that one must proclaim, “What 
thus says the Lord,” regardless of the cost or consequences. The cadre of prophetic 
preachers through the ages is a clear indication that God cares about the storms that 
threaten “the old ship of Zion.” From Amos in the pre-exilic era of Israel’s history, to 
Rev. Dr. Jeremiah Wright in the post-modern church era, God has sent prophetic 
preachers to speak an authentic life-changing word to the storms of injustice. 

Secondly, prophetic preaching must be an accurate reflection of the Word of God. 
Dr. Thomas McDaniel distinguishes between using a proof text from the Bible and using 
the Word of God. He writes, “If it flourishes under the shadow of the cross, it is the Word 
of God to the people of God. If it withers under the shadow of the cross, it is the Word of 
God about the human predicament.” The writer agrees with Dr. McDaniel’s distinction 
between lifting a proof text and preaching the Word of God. Any prophet, who preaches 
a word that does not lead to life and wholeness for all people, fails to preach the Word of 
God. As Karl Barth suggests, “One may read the Bible without hearing the Word of 


God.”** Although the prophetic Word of God often carries a message of conviction, 


“William E. Hordern, A Layman's Guide to Protestant Theology (New York, NY: MacMillan 
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conviction and judgment are always initially lifted in a prophetic proclamation to show us 
the error of our ways. 

Thirdly, prophetic preaching is directed upon a people and culture. Our focus 
group wrestled between two prepositional phrases, “upon a people and culture,” and “to a 
people and culture.” We opted for the former. The language “to a people and culture” 
carries a tacit detachment from the target of the proclamation, while the language “upon a 
people and culture” reflects the incarnational nature of prophetic preaching. The mere 
fact that that particular group discussion took place highlights the challenge of the 
prophet to establish an ideological location from which to proclaim. If the prophet is too 
ideologically connected to the people and culture, he looses his critical ability to stand 
against the pathologies present in the people and culture. However, if she is too 
ideologically aloof from the people and culture, the prophetess looses her relevance and 
therewith a credible voice to address her contextual setting. Both Bruggemann and Tillich 
operate from the premise that the prophet must maintain “critical distance” from the 
group of which they are a part “in order to have space for alternative thinking and 
liberated imagination.” Dr. Charles E. Booth, listed on Ebony Magazine’s ‘Honor Roll 
of Great Preachers’ recently said, “The prophet is a NABI, meaning seer who raises an 
issue torrentially. The prophet: (a) sees his or her own brokenness and names it—owning 
our own brokenness helps us to deal with our communities (b) sees the antithesis of our 
communities of which we are a part; (c) sees God’s thesis; and (d) speaks things as they 


should be or as they are not.”*’ The prophet’s biblical, ideological and cultural 
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hermeneutic dictates where the prophet positions himself in relationship to the 


pathologies within his contextual setting. 


Finally, prophetic preaching works at transforming both people and culture into 
the will and purpose of God. Prophetic preaching lifts people to newer heights of what it 
means to be human and in community together. The role of prophetic preaching 
employed through the post-modern church is to give an authentic proclamation 
concerning church hurt. Not only does God care about the ways we hurt each other, 
prophetic preaching proclaims that God wants to see the church move toward his will and 
purpose of wholeness. As in: Rauschenbusch’s “Social Gospel,” King’s “Beloved 
Community,” Gutierrez’ “Liberation Theology,” and Cone’s “Black Theology,” 
prophetic preaching never leaves a people or a culture in the same condition. Prophetic 
preaching is one of the primary tools in calling the church back to the purpose and will of 
God. Those who have been hurt as well as those who have hurt others in the church may 
find their path to transformative ministry through prophetic preaching concerning, among 
other things, forgiveness, love and obedience. In the words of Dr. H. Beecher Hicks, Jr., 
“Whatever we do, we must get Job off the ash pile, Lazarus out of the grave, and Ezekiel 


out of the valley.” 


Conclusion 


FOR THE WOUNDED 
A still procession goes 


Amid the battle's booming, 
Its arm the red cross shows; 


“Richard Allen Bodey, Inside the Sermon (Grand Rapids, MI: Baker Book House, 1990), 115. 


51 


It prays in many forms of speech, 
And, bending o'er the fallen, 
Brings peace and home to each. 
Not only is it found 
Where bleed the wounds of battle, 
But all the world around. 

It is the love the whole world feels 
In noble hearts and tender, 
While gentle pity kneels;— 

It is all labor's dread 
Of war's mad waste and murder, 
Praying that peace may spread; 
It is all sufferers who heed 
The sighing of a brother, 
And know his sorrow's need;— 
It is each groan of pain 
Heard from the sick and wounded, 
'T is Christian prayer humane; 

It is their cry who lonely grope, 
'T is the oppressed man's moaning, 
The dying breath of hope;— 
This rainbow-bridge of prayers 
Up through the world's wild tempest 
In light of Christ's faith bears: 
That love and loving deeds 
May conquer strife and passion; 
For thus His promise reads. 
By Bjornstjerne Bjornson® 


Bjornson emphasizes the importance of the role of hope and the role of 
envisioning a new reality. The new reality advocated in chapter two of this State of the 
Art in Ministry section, takes into consideration (1) the healing that is needed for hans, 
(2) the salvation that is needed for sinners, and (3) the preacher’s call to struggle, even 
unto death in pursuit of a transformative reality that does not yet appear. Although the 
ideal church does not yet appear, each Christian has a role to play in ushering in the 


reality of the ideal church. The past suggests that the potential for conflict disrupting the 
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church community will always be present. When church hurt occurs as a result of 
conflict, prophetic preaching has the potential to restore unity in the community. 
Prophetic preaching empowers members of the church to work tirelessly in their 
efforts to be guided by love. Prophetic preaching challenges people of faith to experience 
forgiveness as both recipient and donor. Prophetic preaching encourages obedience to a 
path marked by suffering and sacrifice. Paradoxically, the greatest place to move from 
church hurt to transformative ministry is in the church. In John 20:27, Jesus exposed His 
wounded hands to the doubting disciple with the following words, “Reach here thy 
fingers and behold my hands. . .” Jesus had the courage to expose His wounds to the 
disciples—wounds He received resulting from conflict with leaders in the household of 
faith. Those scars may serve as reminders that meaningful life can exist after being hurt 
in the house of the Lord. The scars in Jesus’ hands were evidence that church hurt may 
lead to a Deus Abscunditus (God forsaken) moment, but help is on the way. Christ was 


transformed after that experience and the wounds were not revealed until after the 


resurrection. 


CHAPTER THREE 


THEORETICAL FOUNDATION 
Introduction 


The writer advances the theory that church hurt has existed since the inception of 
the church. To establish a foundation for this theory, the writer wil] point to examples of 
church hurt from historical, biblical, and theological perspectives. In addition, the writer 
will demonstrate a strong link between conflict and church hurt. Finally, this Theoretical 
Foundation section will show how those who have experienced church hurt typically 
respond in one of three ways. They will (1) leave the church, (2) stay with the church, or 
(3) split the church. The writer will investigate to determine if there is a link between 
prophetic preaching concerning forgiveness, love, and obedience in moving from church 
hurt to transformative ministry. Particular attention will be given to the Donatus 
controversy. The Donatus controversy will provide insight to the writer as he explores the 
impact of church hurt precipitated by political forces outside of the church. In addition to 
the Donatus controversy, attention will be given to the movement in the Protestant 
Reformation. The reformation should provide insight into church hurt precipitated by 
theological differences between people within the church. Finally, attention will be given 
to church hurt precipitated by social marginalizations such as racism, classism, and 


sexism. 
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Historical Foundation 


Birds of a feather flock together 


Philemon Holland 
Livy's Romane historie 1600 


Church Hurt Stemming From External Forces—The Donatus Controversy 


One church divided by two bishops equals the Donatus controversy. Historically, 
the church has often struggled to effectively negotiate conflict that leads to church hurt. 
Issues such as doctrinal debates, church and state alliances, civil disobedience, and 
balance of power are among the fore-runners in the church hurt phenomenon. Who can 
refute that dilemmas from such hotly contested issues have wreaked havoc in the church? 

It is a major dilemma when a person or group is coerced into publicly disavowing 
the ideals they cherish. It happens! A soldier is captured by the enemy, then coerced into 
making a statement denouncing his country’s involvement in the war. A person is taken 
hostage, then coerced into making favorable statements about their captor(s). This type of 
dilemma is exactly what happened during the Donatus controversy, one of the most 
horrific historical demonstrations of persecution leading to church hurt. Those involved 
in the Donatus controversy had to wrestle with several questions: What should be the 
church’s response to state sanctioned persecution? At what point does sustained 
commitment to the faith become counter-productive? The most divisive question during 


the Donatus controversy was what role should traitors have in church leadership.’ 
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Diocletian came to power as the Roman Emperor in 284 C.E. His primary task 
was the unification of his divided empire.” To unify the Roman Empire amidst rapid 
social, political, and economic change, Diocletian strategically divided the Empire into 
two manageable parts: East and West. The east was ruled by Diocletian and the west was 
ruled by Maximian. Each of these rulers appointed a subordinate emperor to assist them 
in governing the Empire. However, Diocletian soon discovered instead of having four 
tulers, there were five—the fifth being an invisible ruler known as the Scriptures. 
Christians within Diocletian’s empire were governed by the Scriptures. Therefore, 
Diocletian purposed to destroy all the Scriptures. However, Diocletian faced one 
problem. The Scriptures were placed in the sacred trust of the Bishops, and the Bishops 
operated by a tacit code of ethics which required them to preserve the Scriptures at all 
cost. The Scriptures contained what most Christians believed to be divinely inspired 
writings. Donatus and Caecilian were two prominent church leaders who most likely 
would have served as keepers of the Scriptures. 

A problem arose between Donatus and Caecilian as a result of Diocletian’s state- 
sponsored religious worship edict—a worship that was in direct conflict with the teaching 
of the Scriptures. State-sponsored religious worship dictated that all Roman citizens 
worship in Roman temples. To have the gods look favorably upon Rome again was the 
political rationale given for the edict of state-sponsored religious worship. After all, who 
would not want Rome to return to its former glory? Temples were dedicated to the 


pantheon of Roman gods of which Diocletian was chief. Diocletian considered it treason 


*Williston Walker, A History of the Christian Church, Third ed. (New York, NY: Charles 
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if anyone failed to worship in the Roman temples. Treason was punishable by death. 
Christians found themselves in a dilemma, for to worship in these temples would be a 
violation of the Scriptures. Yet, on the other hand, refusal to worship in the temples 
would result in death. What do they do? To save their lives, some Christians opted to 
worship in the temples. Others opted to remain faithful to the Scriptures and suffer a 
painful death. Among those who opted to worship in the temples and/or burn the 
Scriptures was a church leader, Archdeacon Caecilian. As Archdeacon, Caecilian 
assumed the responsibilities of Bishop Mensurius who had suffered an untimely death 
during a distant trip to Rome. Upon news of his death, Caecilian proceeded to elect a new 
Bishop. However, Secundus and Donatus, Associate Bishops in the region, challenged 
Caecilians legitimacy as Archdeacon and his decision to elect a Bishop. Their challenge 
of his authority was based upon accusations that Caecilian had fallen as a minister and 
thereby forfeited his right to serve in public office. A notice was sent to Caecilian 
informing him that he was ordered to defend the accusation before the Council of 
Bishops. The council was convened to hear how Caecilian would respond to charges that 
he burned Scriptures in order to save his life during the Diocletian persecution. Caecilian 
refused to appear before the council. Instead Caecilian demanded that Secundus settle the 
question at the Cathedral over which Caecilian presided. When Caecilian failed to appear 
before the council, Secundus replaced Caecilian with a new Archdeacon, Majorinus. 
Following the new appointment, Secundus sent letters to churches in Rome, Spain, Gaul, 


and the African provinces informing them of the new appointments. Additionally, the 
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letter informed the churches of Caecilian’s excommunication from the church, declaring 
him a traitor. This chain of events became known as the Donatus controversy.’ 

Tim LaHaye raises the question, [f Ministers Fall, Can They Be Restored?” LaHaye 
observes the problem of restoration for fallen ministers may be caused by the fact that, 
“No single Scripture passage either clearly forbids or clearly approves of restoring a 
fallen minister to public ministry.”> LaHaye notes that without a clear biblical mandate 
for addressing restoration of a fallen minister, three options have been considered. First, 
there are some who would argue that a fallen minister has forfeited his right to ever be 
trusted in public ministry again. Secondly, there are those who would argue that God can 
forgive and restore any sin, including a fallen minister. Thirdly, there are some who 
would argue that each situation of a fallen minister should be considered on an individual 
basis.° The Donatus controversy is highlighted as a reminder that church hurt has existed 
since the inception of the church. Not only has church hurt manifested itself during the 
early church era, church hurt was manifested during the medieval era as noted through 
the Great Schism of the Eastern and Western expressions of the Christian faith. Church 


hurt also continued into the modern and post-modern ages. 


3B, Glenn Hinson, The Early Church: Origins to the Dawn of the Middle Ages (Nashville, TN: 
Abingdon Press, 1996), 149-150. 
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Church Hurt Stemming From Internal Forces—The Protestant Reformation 


Most historians consider the modern age to approximately range from the 
fifteenth to the eighteenth centuries. The Protestant Reformation is undisputedly the 
greatest church split in this era and in history. On October 31, 1517 Martin Luther hung 
ninety-five thesis to the door of the Schlosskirche (German: Castle Church) in 
Wittenberg.’ Martin Luther, along with many others, had been searching for ways to 
encounter a God that is “good.”* When Luther hung the ninety-five thesis on the church 
door, he marked an end to an era where biblically illiterate church members sat in the 
pews depending upon scholars to interpret Scripture for them. Luther, along with many 
Christians, grappled with this question: If a Christian sinned, could their sin really be 
forgiven through indulgences? In other words, could the Christian be justified by works? 
The Catholic Church adopted a policy that forgiveness could be obtained by works. Was 
this policy rooted in Scripture? Luther wanted to find resolution to this question through 
debate. As the number of confessors increased, the church treasury also increased. 
Eventually, Tetzel and other priests took their eyes off the original purpose of the 
absolution of sin. The focus shifted to the financial benefit of indulgences. More and 
more confessions were encouraged, while the Christians’ spiritual growth was being 
neglected. Martin Luther had recently concluded his study of the book of Romans. These 
two events collided in history to form what became the Protestant Reformation. Luther 


was interested in true forgiveness and how one could know for certain that the current 
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practice of indulgences could produce true forgiveness.° Instead of discussing the 
ninety-five thesis within the ranks of intellectuals, the ninety-five thesis spread like wild 
fire across Germany. Luther was summoned to debate his position with Johnann Eck.'° 
Eck shrewdly led Luther into a positional debate concerning two emotionally and 
politically explosive subjects: the infallibility of the Pope, and the supreme authority of 
the General Council.'' This debate ended with Luther fleeing for his life. Luther was 
deeply hurt by the church, and more specifically, by the Pope. In Roland Bainton’s 
biography on Luther, he records Luther as writing, “Kick, little fellow. That is what the 
Pope did to me, but I got loose.””? Luther was talking to his infant son who was bound by 
swaddling clothes. Luther’s comment to his son indicates that Luther’s routine tasks were 
interpreted in light of his church hurt experience. The impact of church hurt left Luther 
emotionally scarred and ecclesiologically isolated. Luther’s advice to his son is a 
symbolic description of what people do when they are bound—they kick! The masses’ 
reaction reveals what happens when people are hurting from and are bound by abuse and 
oppression: they kick and break loose! Like a domino effect, Martin Luther broke loose, 
Ulrich Zwingli broke loose, John Calvin broke loose, and many others broke loose from 
the Catholic Church and formed the Protestant Church. Evidence of breaking loose can 


be seen from the list of over 225 denominations in Frank S. Mead’s, Handbook of 
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Denominations that came from this incident of church hurt.”!? Breaking loose from 
traditions often serves as a catalyst for church hurt. Even when the tradition conflicts with 


the teachings of the Scriptures, breaking loose produces conflictive circumstances. 


Church Hurt Stemming From Social Forces of Race and Gender 


In 1787, Richard Allen and Absalom Jones went to the St. George’s Methodist 
Episcopal Church in Philadelphia for worship. The church is a called out people for 
worship. However, during this period in church history, the church was located in a 
context of racism in America. Therefore, this White Methodist congregation reserved a 
separate place for their Black worshippers. One particular day, Allen and Jones decided 
to break loose from the tradition of worshipping God in separate locations of the church 
solely on the basis of skin color. They decided to pray in a section of the church that had 
traditionally been reserved for “whites only.” Allen and Jones “overstepped” their 
boundaries when they entered and prayed in a space reserved for whites only. Allen and 
Jones walked out of the church in protest “after being pulled from their knees” during 
prayer.'* After Jesus cleansed the temple in Mark 11:17, He raised the question, “Is it not 
written, ‘My house shall be called a house of prayer for all nations. . .?’” 

Following this incident, Absalom Jones and Richard Allen broke loose from the 
Methodist Church and started churches dedicated to providing a place of worship for 
people of color. Church hurt extends its tentacles to other groups as well. For instance, 


women have traditionally been assigned to the back seat in the church, with only a few 
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able to break pass the “glass ceiling.” Even across racial and denominational lines, 
women have been hurt in the church as it relates to their opportunities to serve in 
leadership positions. C. Eric Lincoln and Lawrence H. Mamiya note, “None of the 
national conventions has taken a formal stand either for or against ordination of 
women.”'*> However, since the writing of their work in the 1990’s, the landscape is 
changing. On July 11, 2000, the AME Church elected Vashti McKenzie as its first female 
Bishop in its 213-year history.'° On June 21, 2006 at the General Convention in 
Columbus, Ohio, Bishop Katherine Jefferts Schori was elected as both the first woman 
leader of Episcopal Church USA and the first female provincial head in the Anglican 
Church’s history.'’ While these milestones are noteworthy accomplishments for women 
in church history, the fact remains that church hurt for women is still widespread based 


solely on the basis of their gender. 
Conclusion 


The Donatus controversy, the Reformation, the African Methodist Episcopal 
Church, and the Black Womanist Movement, are only a few examples of church hurt 
throughout the history of the church. These and many other conflicts are associated with 
church hurt. In the Donatus controversy, church hurt resulted in a split church. In the 


Reformation, again the church was split into many groups. After Richard Allen launched 
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the AME Church, other church denominations noted the formation of groups based upon 
ethnicity also. When church hurt occurs, (1) people will leave the church on their own 
accord or involuntarily, (2) they will stay and attempt to reform the church, or (3) they 
will intentionally split the church. Anything short of functioning as a loving community 
damages the reputation of the church and diminishes the church’s witness as followers of 
Christ. The creative use of prophetic preaching concerning forgiveness, love, and 


obedience does provide an alternative to church hurt. 
Biblical Foundation 
Old Testament 


Recorded in Jeremiah chapter 28 is a critical confrontation between Jeremiah and 
Hananiah. The confrontation is precipitated by Jeremiah’s prophecy in chapter twenty- 
seven where Jeremiah received a word from the Lord to place a yoke upon his neck. Then 
Jeremiah sent messengers to five other kings informing them that the yoke upon his neck 
was a symbol of what was going to happen to their kingdoms. The messengers were to 
inform their kings that Jeremiah said, “God had given their kingdoms over to 
Nebuchadnezzar.” “Accept Nebuchadnezzar’s yoke and live, or reject his yoke and die.” 
Hananiah (another leading prophet of that day) responded by publicly confronting 
Jeremiah “in the presence of the priests and all the people at the temple.” During this 
confrontation, Hananiah, the Gibeonite prophet, advances a contradiction to Jeremiah’s 
prophecy. Jeremiah prophesied God’s liberation through divine judgment 
(Jeremiah 27:22). Hananiah prophesied God’s liberation through divine intervention 


(Jeremiah 28:11). Which prophet was speaking the word of the Lord—Hananiah or 
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Jeremiah? Stulman acknowledges that both prophets were “recognized prophets” at the 
time of their oracles.'* Following Hananiah’s prophecy that contradicted Jeremiah’s 
prophecy, Jeremiah responded with an “AMEN!” In this instance of conflict, Jeremiah 
engages in what Fisher and Ury calls “principled negotiations.”!® 

There are four points to principled negotiations: people, interests, options, and 
criteria. Jeremiah’s response to Hananiah was “AMEN.” He wanted Hananiah’s prophecy 
to be correct because he wanted what was in the best interest of God’s people. Next, 
Jeremiah provided several reasons why Hananiah’s prophecy was false. First, the 
prophecy was in direct conflict with the historical function of prophets. The biblical 
record bears witness to the role of the prophet. Prophets are always proclaiming a word 
against the pathologies within their contextual setting and sometimes beyond their 
contextual setting. The second reason why Jeremiah concludes that Hananiah’s prophecy 
is false is that when a prophet prophesies peace, it must come to pass if that prophecy is 
to be considered a genuine prophecy from the Lord. This leads to the final reason why 
Jeremiah concludes that Hananiah’s prophecy is false: Judah had not met the 
requirements of God’s law to receive the blessings that Hananiah was prophesying. In 
this conflict, Jeremiah uses a strategic approach to refute Hananiah’s prophecy. How 
could two recognized prophets speak irreconcilably conflicting prophecies in the name of 
the same God? Holladay explores this issue and identifies several potential explanations. 
Those explanations include prophets: (1) prophesying for profit, (2) having a lying 


tongue, (3) prophesying visions from their own desires, (4) prophesying without any 
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serious consequences, and (5) failing to spend time in God’s presence to receive God’s 
word.”° Jeremiah settles the complex question of who is right or wrong by appealing to 
the Deuteronomic tradition of prophetic ministry with these words, “When the word of 
the prophet shall come to pass, then shall the prophet be known that the Lord has truly 

sent him.””! 

Jeremiah resolves the conflict by using what Haugk calls Level I conflict, where 
the focus, language, and objective is problem centered more so than person centered. 
Following Jeremiah’s reference to Deuteronomy 18:21-22, Hananiah approached 
Jeremiah, removed the wooden yoke from Jeremiah’s neck, re-interpreted the meaning of 
the object lesson by breaking the yoke, and prophesying blessings to the nation of Judah. 
Hananiah, whose name means (Yahweh is gracious), further prophesied that the blessings 
were to come from God’s gracious intervention. According to Hananiah, the yoke was 
indeed the right object lesson, but Jeremiah had the interpretation wrong. The yoke was 
designed to demonstrate how God was going to break the restraint of Babylonian 
oppression, return the expensive gold vessels that had been plundered by the 
Babylonians, return the captives from Babylon, and most importantly, return the king’s 


son, Jeconiah, back to Judah. This conflict between two Old Testament prophets depicts 
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how challenging it is for conflict to be resolved with a unified outcome when two people 
are convinced that their convictions are divinely inspired. 

In his book The Courage to Be, theologian Paul Tillich refers to this “being with” 
others as collectivism. He writes, “The courage to be as a part is the courage to affirm 
one’s own being by participation.”” Tillich puts his finger on one of the most difficult 
obstacles facing Jeremiah—how to participate in such a way that he can continue to 
participate. It is always more difficult to stay with others when staying threatens one’s 
own sense of integrity. Jeremiah must have reflected on the words, “be not afraid of their 
faces... They shall fight against thee, but they shall not prevail against thee.” Jeremiah 
did what a faithful prophet must do, “Speak what thus says the Lord.” Jeremiah returns to 
the temple, stands in the presence of the people, and tells Hananiah that he has broken the 
wooden yoke only to have it replaced with an iron yoke. Additionally, Jeremiah predicts 
Hananiah’s demise because Hananiah, in his efforts to be popular rather than prophetic, 


has misused his prophetic office. 
New Testament 


“The disagreement became so sharp that they parted company. . .” 


Acts 15:39 


It is hard to understand why innocent efforts to spread the gospel could produce 


this depth of emotional conflict. Yet, it happened. In Acts 13:2 Paul, Barnabas, and John 
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Mark were among other Christians who worshipped, fasted, and prayed to God 
concerning how to move forward. In that passage of Scripture, the Holy Spirit spoke to 
them and said, “Set apart for me Barnabas and Saul for the work to which I have called 
them.” 

Being sent out by the Holy Spirit, Barnabas and Paul embarked upon their first 
missionary journey. They also took Barnabas’ cousin, John Mark with them. While they 
were traveling through Cypress, they encountered a magician who was intelligent, but 
also possessed powers from the devil. The magician attempted to dissuade anyone from 
associating with Paul, Barnabas, and John Mark. When Paul discovered this ploy, Paul 
stared the magician intently in the eyes, rebuked the man to his face, called him a devil, 
and then pronounced blindness upon the man. Neither the response of Barnabas nor John 
Mark is recorded. However, shortly after this confrontation, John Mark aborted his 
participation in the missionary journey. Only Paul and Barnabas remained on the journey 
and were very effective as they continued spreading the Gospel. When they returned to 
Jerusalem, they submitted a summary of learning to the church leaders. It was determined 
that their efforts produced many new converts to the faith. Their fruitful efforts provided 
momentum to go on a second missionary journey. 

Since Paul and Barnabas were effective during their first missionary journey, Paul 
invited Barnabas to return for a follow-up visit to the new Christians. Barnabas was in 
agreement with the idea of a second missionary journey, and suggested that they take 
John Mark with them again. Paul objected. At this point, a conflict emerged between two 
Holy Spirit filled church leaders. The conflict ended with the words found at the start of 


this section, “The disagreement became so sharp that they parted company.” A look at the 
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participants’ personalities provide a key factor into what may have been at the root of the 
conflict. Barnabas was a respected leader in the church during the time that Paul was 
persecuting the church.” Respect for Barnabas grew as he demonstrated a caring attitude 
toward the poor. He also possessed a unique ability to encourage others who were down 
and out. Barnabas sold some land he owned, and gave the money to the apostles to assist 
them in their efforts to help the poor.”> When Paul had his Damascus road experience, 
Barnabas was the first and only Christian to embrace Paul. Not only did Barnabas reach 
out to Paul, he encouraged the other Christians to also receive Paul.”* Barnabas and Paul 
developed a strong working relationship after years of working together in Antioch.”” 
After the gospel started to take root in the non-Jewish communities, the Jews wanted to 
enforce their traditional rituals on the new Christians. Barnabas and Paul argued for grace 
instead of bondage to the Law.”* However, the suggestion to take John Mark with them 
on a second missionary journey caused a rift between these two evangelists - a rift that 
caused enormous church hurt and a split between two key church leaders. 

Paul emerged as a zealous evangelist/preacher afier being forced to the ground 
during his conversion experience.” Prior to his conversion to Christianity, Paul was a 


Pharisee.*° As a Pharisee and student of Gamaliel, Paul spent his life as a professional. 
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Old Testament student.>! Although he was confident in his ability to interpret the Old 
Testament, he developed a very narrow and rigid mindset. After his conversion, he 
received a commission that regulated every aspect of his life. Paul describes the 
compelling depth of his commission when he wrote, “Woe to me if I do not proclaim the 
gospel!””? Personality traits are one of the key dynamics at work in the rift between Paul 
and Barnabas. Human behaviorist, Dr. Mels Carbonell notes, “The Apostle Paul was 
definitely a “D” type.”*’ “D” types are dominant, direct, demanding, and decisive.** 
Based upon his character description, Barnabas is the “I” type. “I” types are inspiring, 
influencing, inducing, impressing, interactive, and interested in people.*° What happens 
when Paul, a “D” personality type, conflicts with Barnabas, an “I” personality type? 

Dr. Carbonell writes, “Most of the problems in churches today are not theological, they 
are relational—personality clashes among members.”*° Our personality type explains the 
way we perceive issues, respond to challenges, solve problems, and function in the 
church community. The issue between Barnabas and Paul, between the “D” and “I” type 
personalities, is patience. Carbonell observes, “the problem with “D”s and “T”s is in not 


being patient and loving enough to wait on their brothers and sisters in Christ to adapt 
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and change.”°” While Carbonell would argue that many conflicts in the church are the 
result of relational-personality clashes, some therapists may take a slightly different 
approach to analyzing this conflict. Edwin H. Friedman introduced groundbreaking work 
on Family Process in Church and Synagogue. In Friedman’s family systems process 
theory, there are five basic concepts: “identified patient, homeostasis, differentiation of 
self, the extended family field, and emotional triangles.”** Friedman proposes that in all 
interdependent relationships, there are scales of self-differentiation. Self-differentiation 
is, “the capacity of a person in a family system to define his or her own life’s goals and 
values apart from surrounding togetherness pressures.”*° The dispute between Paul, 
Barnabas, and John Mark, falls within the scope of Friedman’s emotional triangles. “The 
basic law of emotional triangles is that when any two parts of a system become 
uncomfortable with one another, they will bring a third party into the mix in order to 
focus upon a third person, or issue, as a way of stabilizing their own relationship with one 
another.” The issue became so sharp that they “parted company” suggests that they did 
not leave on good terms. 

According to pastor and clinical psychologist Kenneth C. Haugk, this dispute 
would be categorized as a Level IV conflict. At this level of conflict, the persons 


involved are so locked into their positions, principles, and values until the situation can 
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only be resolved by “fight or flight.”*! There are at least two approaches for assessing 
conflict mentioned here. Both approaches examine a particular way to view the conflict 
and those in the conflict. The question remains: “What are we to do about John Mark, the 
one who erred?” After all, this is the precise question at the root of the dissention 
between Paul and Barnabas. Tom Allen examines this question in Congregations in 
Conflict. What do we do when Christians fail? Allen discourages handling a Christian’s 
failure with unbiblical church discipline or by looking the other way. Instead, Allen 
recommends that those who have fallen should be repentant, be commended for a 
repentant spirit, be disciplined, and experience God’s forgiveness.” The story does not 
say exactly what process John Mark went through. However, there is an indication that 
John Mark did receive forgiveness from the church at large because he was able to 
continue missionary work on behalf of the church. 

Dr. Welborn provides a model that is rooted from the later writings of Paul. 
Tradition shows us a Paul who has worked through and developed a model that may 
indicate Paul’s transformation as a result of this difficult experience. Having been on both 
sides of church hurt, Paul has laid forth a process that is instructive for working through 
church hurt from both sides of an offense. In his work on Paul’s emotional therapy, 

Dr. Welborn suggests that the offender should acknowledge their wrongdoing, be 
disciplined, forgive those with whom the conflict has occurred, reaffirm love, be obedient 


to the Word of God, and remember who wins.” It is clear that forgiveness is difficult to 
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extend when one has experienced deep church hurt. Evidently, Paul was deeply offended 
by John Mark’s premature departure from the first missionary journey. Yet, there is no 
alternate route toward transformative ministry except through the path of forgiveness. 
Tradition suggests that Paul and John Mark were reconciled according to 2 Timothy 4:11. 
In Matthew 6:12, Jesus taught his disciples to pray, “Forgive us our debts, as we also 
have forgiven our debtors.” The term forgive aginut, evaginun means to “let go” or “to 
send away.”“* Barth places a more passive emphasis on the role of the Christian’s 
forgiveness, while Berkoff makes forgiveness the litmus test for a genuine relationship 
with God.** 

Both Berkhof and Barth advance the idea that Jesus did not intend to make good 
works a condition for receiving the divine grace of forgiveness, but rather the 
consequence of having been forgiven. Those who have received, understood, and 
benefited from forgiveness, are empowered by virtue of their new relationship in Christ 
to extend to others what God, by grace, has extended to them. For Chafer, forgiveness is 
one aspect of redemption.*” 

Chafer argues that redemption has two aspects. The first aspect of redemption 
deals with that which has already been accomplished through the blood of Christ at 


Calvary, while the second aspect of redemption focuses on that which is yet to be done 


“J. Strong, Enhanced Strong's Lexicon (Ontario, CA: Woodside Bible Fellowship, 1996). 
“Karl Barth, Prayer (Louisville, KY: WLK, 2002), 54-55. 
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through the power of God.“* Chafer would argue that it is this second aspect of 
redemption that Jesus has in view when he includes the phrase, “Forgive us our debts as 
we also have forgiven our debtors.” A person who has been deeply hurt finds it nearly 
impossible to accomplish forgiveness without divine help. 

Yet, forgiveness becomes a by-product of the liberating power of God working 
through individuals who have accepted forgiveness. Not everyone would agree that 
forgiveness is simply a by-product of being forgiven. Kittle argues that forgiveness is 
conditional.” Kittel points out that humankind is continuously referred to this forgiveness 
in the New Testament, and that it is, “available to them so long as they are ready to 
forgive others.” Barth’s, Berkhof’s, and Chafer’s interpretations align with Paul’s 
doctrine of grace throughout the New Testament. At the point that God’s grace of 
forgiveness is extended to humankind based on our activity, it ceases to be grace. 
Extending forgiveness is more about honoring God’s power working in and through us 
than earning God’s grace to forgive others. Thurman provides a composite of hate’s 
anatomy. He lists four conditions that exist when hate is operating: (1) contact without 
fellowship, (2) contact that is strikingly unsympathetic, (3) active functioning of ill will, 
and (4) dramatization of ill will. According to Thurman, when these conditions exist, true 
forgiveness has not been adequately extended.*° In many instances, it is difficult to 
extend forgiveness because the person who has caused the hurt is behaving out of some 


hidden pain. In other words, “hurt people, hurt people.” Those who hurt others may be 


“Ibid. 


“Gerhard Kittel, Theological Dictionary of the New Testament (Grand Rapids, MI: Wm. B. 
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externalizing some internal pain. How can a person be expected to extend forgiveness to 
someone who has hurt him or her deeply? Yet, the Lord’s Prayer clearly states, “And 
forgive us our sins, for we ourselves forgive everyone indebted to us.”*! 

There are those who would interpret such a move as being weak. For instance, 
Haber advocates forgiveness only to those who have requested it. Park posits an 
alternative to being bound by pain caused from someone who fails to request forgiveness. 
In his book, From Hurt to Healing, Park distinguishes between internal forgiveness and 
external forgiveness.* Internal forgiveness is an attitude of the offended person and the 
work they must go through to prevent bitterness from destroying them. External 
forgiveness is the pronouncement of forgiveness upon the offender once they have 
requested forgiveness. Consider Bishops Caecilian and Secundus who were entangled in 
the Donatus controversy. Based on the historical evidence, both believed they were 
operating according to God’s will. The same assumption may be true concerning 
Richard Allen and the leaders who removed him from the St. George’s Methodist 
Episcopal Church in Philadelphia, Pennsylvania. If neither reaches a point where they can 
acknowledge wrongdoing, upon what basis do they seek or extend forgiveness? 

When it comes to addressing church hurt, a major dilemma is being humble 
enough to acknowledge that truth may exist in the other person’s position too. Jesus 


issues the following statement to his disciples, “If any want to become my followers, let 


Luke 11:4 
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them deny themselves and take up their cross and follow me.™ Becoming a disciple 
paOntng of Christ is to become first among other things, a learner.** Learning implies that 
one is gaining new information. To gain new information requires exposure to 
perspectives that have not been previously considered. Understanding our role as a 
disciple helps us to move from church hurt to transformative ministry. However, the 
transition is not without a struggle. 

The struggle is grounded in the challenge to “become loose from one’s own 
self.” In the sixth chapter of Paul’s letter to the Romans, he describes this becoming 
loose from ourselves as mortification or dying to the flesh. It is, in essence, a divesting of 
oneself, or suspending of one’s assumptions in order to make space for new insights and 
a new identity. Gilbert Stafford notes, “Throughout the New Testament, great emphasis is 
placed on the re-ordering of lives for the purpose of bringing glory to the name of 
Christ.”*” Moving from church hurt toward transformative ministry implies following the 
Christ who suffered at the hands of those whom He came to deliver. Yet, He was willing 
to deny Himself and take up His cross for the sake of redemption. To follow Christ 
means to go and do likewise. In his sermon “Love in Action,” Dr. Martin Luther King, Jr. 
creatively draws attention to the precise moment in which Jesus utters the words, “Father 


forgive them. . .” King notes that this request was made to God when, “man had stooped 


“Matthew 16:24 
Strong, Enhanced Strong's Lexicon. 
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to his worst.”°* When one experiences church hurt, it is usually people “stooping to their 
worst.” Yet, as a disciple of Christ, we are called to follow Christ and forgive those who 
hurt us. True forgiveness sends away the offense, but sends the offense where? The 
offense is sent to the cross where the power of the blood of Christ renews our 
determination to follow Christ into forgiveness, even when it means, “loosening 
ourselves from our own self.” Extending forgiveness to those who have perpetrated 
church hurt starts when the offended person is prepared to walk in the fullness of the new 
life that Christ has made available to them through Calvary. 

Now there is forgiveness, discipleship, and love, but the greatest of these is love. 
Jesus told his disciples, “I give you a new commandment, that you love one another. Just 
as I have loved you, you also should love one another. By this everyone will know that 
you are my disciples, if you have love for one another.’ Kittle writes concerning love, 
“the new relationship of God to man lays the foundation for a new relationship of man to 
man.” This new relationship begins at the point of the resurrection. Love is an 
acceptance of the forgiveness that God has provided through Christ’s death on the cross. 
Having been forgiven for all sin, we are now seeking to bring others into a loving 
relationship with God. The ability to love as Christ demands all of his disciples to do, can 
only occur when the power that raised Christ from the dead is at work in those who have 


been crucified and resurrected to new life in Christ. 


“Martin Luther King Jr., Strength to Love (Philadelphia, PA: Fortress Press, 1981), 39. 
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Conclusion 


Prophetic preaching proclaims an authentic word to those who have been hurt in 
the church. Forgiveness is not optional. Theologian Lewis Smedes provides three critical 
steps in the process of forgiveness: (1) Surrender our right to get even; (2) Rediscover the 
humanity of our wrong doer; (3) Wish the wrong doer well.°! Forgiveness is what Christ 
modeled for Christians at Calvary. Christ expects His disciples to follow His example. 

One cannot seriously remember Calvary without being touched and renewed by 
the power of love. Through the power of love operating in one’s life, she can endure 
differences until common ground has been discovered. Through the power of love 
operating in one’s life, he can bear the personality clashes that stand as obstacles to the 
unity of the church community. Through the power of love operating in one’s life, she 
can believe that God’s transforming power can guide racists to the light of love. Through 
the power of love operating in one’s life, we can hope for a shalomic community where 
the storms of racism, sexism, classism, power, personality clashes, and independence will 


cease from troubling the old ship of Zion. 
Theological Foundation 


For all their wailing and crying, the prophet responds with the question, “Why do 
you cry out over your hurt?” Walter Brueggemann, in his treatment of this verse, notes 


that the question is raised to, “Rebuke Israel for thinking either that it is unfair or that it 
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can be altered.”® At face value, the question may seem insensitive. They were crying 
because they had become disenfranchised, dislocated, and disconnected from everything 
that added meaning to their lives. Consequently, they are calling into question God’s 
providence. “How could God allow this to happen?” The word providence is a compound 
word with pro meaning before, and video meaning to see. Therefore, Karl Barth notes 
that providence refers to God’s seeing before hand what we already need. 

Howard Thurman keenly observes when a person knows that God cares about him, he is 
“unconquerable.”®* God’s providence presupposes God’s care for His people. Yet, how 
are we to understand church hurt in light of God’s providence? What are we to gain from 


experiences that call into question God’s providence over our lives as individuals and as 
groups? 


The Role of People in Hurt 


Brueggemann describes providence as “the hidden, patient, sovereign enactment 
of God’s overriding purpose beyond the will and choice of human agents.” This 
definition assumes the involvement of human will and human choice in the affairs of 
human events. So often when hurtful experiences arise, we look at God’s providence 
before considering our role in the situation. Here we will explore three major players in 


the events leading to Israel’s captivity: Zedekiah, Nebuchadnezzar, and Jeremiah. 
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Confronted with issues of control, allegiance, and independence, these three men made 
choices that converge at providence. 

Zedekiah’s problems began when Nebuchadnezzar, King of Babylon placed him 
in power as a vassal king. As a vassal king, Zedekiah would pledge political and 
economic homage to Nebuchadnezzar in exchange for quasi-independence to serve as a 
figurehead ruler of a nation. This arrangement created a quandary for Zedekiah in Judah. 
It had not been long after the fanfare of the inauguration that Zedekiah’s new advisors 
were encouraging him to establish independence from Babylon and Nebuchadnezzar. The 
pro-Egypt contingent of advisors advocated setting up an alliance with Egypt. Egypt was 
Babylon’s archrival. Initially Zedekiah sidestepped the proposal. However, he could not 
run from this dilemma for long. Eventually, he was forced to confront this proposal. At 
the point of seriously confronting this proposal, his dilemma mushroomed into a 
polarized nation. He could remain politically and economically loyal to Nebuchadnezzar, 
or he could mount a rebellious effort against Nebuchadnezzar with the help of Egypt. Of 
course, both options also carried their respective set of liabilities. If Zedekiah’s efforts 
were unsuccessful, he dies." If Zedekiah’s efforts were successful, he would become a 
hero. The daily internal pressures from his advisors were far more pressing than the 
pressure of his distant feudal lord’s demand for fealty. Therefore, Zedekiah weighed the 
matter carefully by soliciting advice from the streets and from the courts. Zedekiah’s ego, 
sprinkled with peer pressure, influenced his decision to opt for independence from 


Babylon. 
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Nebuchadnezzar, infuriated by Zedekiah’s decision to abdicate Babylon’s rule 
over Judah, marched his army up to the front door of King Zedekiah’s palace, and rang 
the doorbell. This was indeed a defining moment. In desperation, King Zedekiah instructs 
his priest to find the Prophet Jeremiah and ask him to inquire of the LORD. Hurt is 
always a communal event. The question Zedekiah wants answered is, “Does God care 
about our plight in this hour?” If God does care, how will His actions indicate His care 
for us? Judging from the nature of this inquiry as recorded in Jeremiah 21, King Zedekiah 
appears to recall how “The angel of the LORD struck down one hundred eighty-five 
thousand Assyrians” to stave off a siege on Israel. Afier inquiring of the Lord, Jeremiah 
received an answer from the Lord. It was not good news and Jeremiah was responsible 
for bearing it. As recorded in Jeremiah 38:1-6, the last time Jeremiah spoke truth to 
power, it nearly cost him his life. However, Jeremiah needed to act quickly. The impact 
of Nebuchadnezzar’s seize on Judah had started to weigh on the population of Judah. 
Adults and children were unable to receive their supply of bread, the water systems were 
reduced to a trickle, flourishing businesses could no longer safely operate, and life in 
Judah had been severely disrupted. 

Jeremiah spent some time contemplating how to respond to King Zedekiah 
without giving him reason to question Jeremiah’s allegiance. In this situation, God’s 
providential care would be revealed through the prophet. Jeremiah was faced with an 
ethical dilemma. 

There is a transitory moment in which the prophet sees the paradox of the human 


experience as contrasted with the “Divine Thesis.” In the meanwhile, the prophet is 


2 Kings 19:35 
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compelled to declare a reality that is connected to, yet simultaneously liberated from, the 
pathological context in which it is born. At times, the message is descriptive; other times, 
the message is normative. “Descriptive claims describe the state of affairs as they are or 
as they were, and by themselves make no judgments on that state, whereas normative 
claims are made for the purpose of judgment or to incite action.” 

Jeremiah declares, “Thus saith the Lord.” However, Jeremiah first insisted that 
Zedekiah promise not to harm him before he was willing to share God’s message with 
Zedekiah. After receiving assurance from Zedekiah that he would not harm him, 
Jeremiah proceeded to tell Zedekiah, “God was going to use the Babylonian army to 
‘smash the shell in which the nation has attempted to confine His grace.”””” 

There are a few observations to be made at this junction. First, although Jeremiah 
predicted the captivity of Judah, it is reasonable to conclude that Jeremiah wanted God to 
avert the impending invasion. Secondly, delivering this message of destruction was 
difficult for Jeremiah, primarily because Jeremiah was part of the nation of Judah, and 
had developed an affinity toward the land that gave birth to his prophetic ministry. 
Through his prophetic ministry, he felt partly responsible for blowing what 
Dr. Samuel D. Proctor calls, “The Certain Sound of the Trumpet.” He preached 


passionately about how the Babylonian invasion could have been avoided. However, 


Jeremiah 26:12-24 reveals that his messages fell on deaf ears. Thirdly, Jeremiah like 
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Zedekiah, would find it necessary to reconstruct an understanding of God in light of hurt 
on both a personal and national level. The notion that God will not allow hurt to break 
His people had been shattered. Finally, several passages found throughout Jeremiah 
chapters 20-30 bring God into view as the one who caused both personal and/or national 
hurt (e.g. Jeremiah 21:5; 22:7; 30:11,15). This perception goes to the heart of the matter. 
At the heart of the matter is this piercing question: “If God could avert the tragic 
hurt that His people were about to experience, why would God not do it?” Is avoiding 
hurt the only valid display of God’s concern? This question stimulates several other 
questions, Is it true that God might choose not to avert a personal or national tragedy? 
What is the basis for God allowing hurt to invade His peoples’ lives? How does hurt align 
with God’s teleological purposes? If the cycle of hurt cannot be broken, then what are the 
implications for church hurt? Furthermore, is it realistic to presume that a person can 


move beyond church hurt into transformative ministry through prophetic preaching? 


The Goal of God’s Providence in Hurt 


Brueggemann observes that, “The metaphor of sickness and healing is one of the 
more powerful and more radical in the tradition of Jeremiah.””' Navigating through life 
helps us to understand the world, and how things function in the world. We determine 
which assumptions are valid or invalid by how well they hold up under a variety of 
circumstances. Once those assumptions have been tried and proven true, we confidently 
stand on those assumptions as foundations for living in the world. Inevitably, one or more 


of those assumptions about life will possess some unregenerated element(s) that creates a 
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dilemma for the person standing confidently on that belief. The assumption in question 
becomes either suspect, suspended, or shed altogether. In either case, a void is created, 
resulting in an imbalance in our understanding of the world. There are those rare 
occasions when things totally fall apart, and our tacit assumptions trap us in a state of 
confusion and shock. From this place of disbelief, emerge sentiments such as, “How 
could this be happening to me?” “This can’t be happening to us.” “Please let me wake up, 
this must be a nightmare.” From personal experience and biblical witness, transformative 
energies are encapsulated with deep hurt. Brueggeman’s supposition that their hurt could 
not be altered is instructive. Resisting hurt and suffering that has been determined by 
God’s providence, would only prolong the process leading to wholeness. Brueggemann’s 
assessment that the metaphor of healing and sickness is a powerful tradition in Jeremiah 
is also on point. In fact, the nebulous trajectory of sickness and healing streaks from 
Genesis to Revelation. One of the most notable displays of this motif occurs in Numbers 
21:6-9. In this passage, the people have sinned against God in response to the hardships 
they were experiencing. Their hardships were directly related to following God’s 
prescribed plan for their lives. Yet, after faithfully following God’s leader, they were 
disappointed in and discouraged by the dismal results. One or two began to vocalize their 
frustrations until their complaints crescendoed into a chorus of disenchanted dissenters. 
They spoke against Moses and God. Consequently, God sent poisonous serpents in their 
midst. The serpents bit the people causing some of them to die and others to become sick. 
Moses prayed to God for the people and God answered Moses’ prayer. God told Moses to 
make a bronze serpent, place it on a pole, and lift it up. Those who had been bitten could 


look up to the bronze serpent on the pole and be healed. 
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There are a couple of parallel comparisons between both the Jeremiah and 
Numbers passages. First, both sickness and healing came from God. Secondly, and more 
importantly, the people sinned against God after receiving numerous warnings from 
God’s prophet to correct their attitudes and behaviors toward God’s providence over their 
lives. Having chosen to disregard God’s word, the people of God were left to face the 
wrath of a holy God. In the cases of Zedekiah, Judah, and the Nation of Israel, I would 
agree with Brueggemann’s assessment that Jeremiah’s metaphor of sickness and healing 
is powerful. 

When humanity falls, God is a very present help in trouble. Even before the 
Israelites entered the Promised Land, they were labeled as a “stiff-necked people.””” Yet, 
God punished and then forgave them. In reference to Jeremiah chapters thirty through 
thirty-three, J. A. Thompson notes that this section of Jeremiah’s prophecy has been 
called “the book of consolation,” because it gives expression to hopes for the future 
rather than judgment which characterizes earlier chapters.””* Jeremiah’s prophecies 
purport a redemptive goal for hurt in God’s plans for Judah’s future. In Jeremiah 29:11, 
the prophet purports God’s plan for a prosperous future. Many were shocked that God 
would allow hurt and destruction to pervade their existence as a nation. Jeremiah must 
have detected the utter sense of meaninglessness that many felt while going through this 
hurtful situation. Even though there may have been righteous individuals in the land at 
the time of the Babylonian invasion, God made a covenant with the nation as a people. 


Therefore, the people were called to live accountable to God and to each other in 
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community. On this count, the people failed. Jeremiah proclaimed that the people’s sins 
were so egregious there was no medicine to cure them, no healing to reverse the 
symptoms, no lover to rescue them, or no one to uphold their cause. God administers both 


affliction and healing through providential care. 


CHAPTER FOUR 
METHODOLOGY 


Not everything that can be counted counts, and not everything that counts can be counted. 
Albert Einstein 


The methodology outlines a specific method used to implement a strategy for 
investigating a hypothesis. The most commonly used methods for research projects are 
qualitative, quantitative, and mixed. This project uses the qualitative method. The 
qualitative method has several characteristics that make it suitable for this project. The 
qualitative research method takes place in the natural setting of the participants, is 
emergent rather than tightly prefigured, allows the researcher to make interpretations 
about the data collected, and uses one or more strategies of inquiry as a guide for the 
procedures in the qualitative study.' Once a particular method is selected, it is important 
to determine how that method will best serve the research process. There is a variety of 
strategies associated with each method. This project uses the case study as the strategy of 
choice. The case study provides insights into how and why something works in real life.” 


In real life, experiences rarely happen in textbook fashion with theoretical principles 
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unfolding in sequential order. In real life, experiences usually have a variety of dynamics 
present that influence how an experience is perceived and experienced. One of the 
benefits to the case study is the holistic approach to the process of inquiry. The case study 
strategy allows holistic factors to be taken into consideration and then assigned value 


during the analysis and interpretation phase of the project. 
Problem Statement 


Church hurt interferes with healthy church growth. Healthy growth in the church 
is especially impacted in a negative way when a member of the church experiences 
church hurt from the pastor. When a person experiences church hurt, usually one of three 
paths are chosen: (1) leave the church, (2) stay with the church, or (3) split the church. 

Since its inception fifteen years ago, Cornerstone Fellowship Baptist Church, 
hereafter referred to as CFBC, has witnessed at least three major church splits resulting 
from church hurt. Several members from those church splits have come to CFBC to 
“heal.” They have come to CFBC to heal because they are aware of CFBC’s inception 
from a church hurt experience. Most of them make it known that they are not looking to 
join CFBC, but are looking for spiritual shelter as they work through the disappointment 
and pain from their church hurt. 

A glimpse into church history reveals that church hurt occurs far too frequently. 
There is a wide range of church hurt experiences produced by conflict stemming from 
power struggles, racism, sexism, doctrinal disputes, personality clashes, under-utilized 
negotiation skills, and a failure to care for one another as the Word of God instructs. 
When one person is wounded in the church, others are impacted as well. Explosive 


ruptures of emotions give way to unchristian like words and conduct. Church hurt is 


87 


especially troubling when biological family connections and life-long friendships are 
amputated in the process of conflict. Issues concerning control, allegiance, and self- 
differentiation exacerbate church hurt and make it difficult for congregations and 
individuals to focus on the church as community. Church hurt exacts a high toll on 
church growth emotionally, physically, psychologically, financially, and worst of all, 
spiritually. Church hurt can severely damage the church’s reputation as a loving 
community. Church hurt can damage a newer Christian’s confidence in the role of the 
church as a loving community. Above all, church hurt destroys the witness of Christ in 


the world. 
Hypothesis 


The hypothesis for this project predicts that prophetic preaching on forgiveness, 


love, and obedience will be related to moving from church hurt to transformative 
ministry. 
Instrumentation 


The instruments used to collect data will include pre- and post-assessments, 
personal interviews, and discussions of sermons and bible studies concerning forgiveness, 
love, and obedience. The pre- and post-assessments will assess attitudes about church 
hurt, relationship with pastor, forgiveness, love, and obedience. The data will be collected 
from the participants and stored in a computerized workbook. The structured qualitative 
interview will provide an opportunity for the participants to tell their story of church hurt. 
The interviews will be recorded in hand written note form during the interview. Three 


prophetic sermons will be preached in the context of the entire congregation. The sample 
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group will be present and hear the sermons. The sermons will be transcribed. After each 
sermon, a follow-up discussion will take place relating to the sermon and bible study on 
the topics of forgiveness, love, and obedience. Field notes will be used to capture the 


discussions. 
Sample Group 


Four participants who have been hurt in the church by their pastors will serve as 
the sample group. Three sample case studies will examine their journey from church hurt 
to transformative ministry. The sample group is a homogeneous group with each having 
experienced church hurt in a previous church. They will be referenced as participant A, 
B, C, and D respectively in order to protect their actual identities. All other information 
remains in its original form. Although four participants were part of the case study, only 
three cases will be presented; One case for each topic of forgiveness, love, and 
obedience. The four participants range in age from forty to mid-sixties. They were asked 
to participate because each previously shared parts of their stories in unsolicited settings. 
The primary function of the sample group was to share their experience of church hurt as 
openly and honestly as they were comfortable sharing. Additionally, they were asked to 
participate in a treatment plan that was designed to test the hypothesis of this project. 

Although the sample group was aware that their participation would contribute to 
the completion of the Doctor of Ministry project, they were not exactly sure how their 
participation would contribute. To address the question of how the sample group’s 
participation would help with the successful completion of the project, the writer 
emphasized that their contribution to the successful completion of the project would 


depend upon extensive open and honest sharing from each participant. It was emphasized 
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that the qualitative method allows for descriptive rich sharing. Over a four-month period, 
the sample group met eight times in a conference room at the church to share their 
stories, interact with each other’s stories, discuss sermons, and exchange reports on how 
the project was impacting their lives. Their noble motivation for becoming vulnerable 
and sharing openly and honestly about their church hurt experiences was two-fold. First, 
they wanted to support their pastor in the completion of this project. Secondly, they 
wanted to encourage others by sharing how they had arrived at a place where they could 


be active in the church after their church hurt experience. 
Measurement 


Creswell recommends six steps for measuring the effects of the project. Those 
steps include organizing, reading, coding, describing, representing, and interpreting the 
data.’ This project will adopt Creswell’s recommendation for measuring the outcome of 
the data. 

The data will be collected from the interviews, pre- and post-assessments, and the 
discussions from the sermons and Bible studies. Each unit of data will be read for 
accuracy and clarification. The data will be entered into the computer for easier 
management of the data. Professional assistance from a secretary skilled in Microsoft 
office applications will be secured for assistance with organizing and entering the data 
into categories. Once the data has been entered into the computer, the data will be coded 


using themes that emerge during the reading process. A professional statistician will be 
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used to determine the validity of the data. Elaboration on suspected themes, patterns, and 
noted occurrences will assist in the interpretation of the data. The data will then be 
displayed for visual perusal. While on display, the data will be triangulated in an effort to 
discover links between prophetic preaching on forgiveness, love, and obedience, and the 
journey from church hurt to transformative ministry. The primary strategy used for 
measuring the accuracy of the findings will be a rich, thick description to convey the 
findings from the fieldwork.‘ Particular attention will be given to any shifts in attitudes or 


actions linked with the prophetic preaching. 


‘Ibid., 196. 


CHAPTER FIVE 


FIELD EXPERIENCE 


Introduction 


Four church hurt experiences were explored during the fieldwork for this project. 
The church hurt experiences were actual experiences that occurred in the lives of the 
participants. Although these church hurt experiences occurred from five to fifteen years 
ago in former churches, the emotional impacts of these experiences were visibly 
displayed during the fieldwork. The participants provided information through interviews 
and pre- and post-assessments concerning their church hurt experience. These 
participants also shared reactions to prophetic preaching concerning forgiveness, love, 
and obedience. Their reactions were captured by the writer during group discussions; 
written reflections from the fieldwork experience were kept by the participants in 
personal journals. 

Three sample cases will be presented in the following pages. The cases will 
explore the journey from church hurt to transformative ministry. The following account is 
a representation of how the four participants worked through the encumbered flow from 
church hurt to transformative ministry. Since the account is written in case narrative, the 
narrative will include the messiness of a process in action. The investigation into the 
relationship between prophetic preaching and moving from church hurt to transformative 


ministry included several surprises. However, the cases will focus on forgiveness, love, 
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and obedience. To establish an open environment for sharing stories, the author asked 
each participant to share their church hurt story by giving a brief introduction to their 


stories. They were invited to share at their level of comfort. 
Case Number One—Forgive, But Not Forget? 


... And forgive us our debts, as we also have forgiven our debtors. 


Matthew 6:12 


Wounded by her mother, abandoned by her father, abused by her husband, 
neglected by her pastor, and rejected by her church, where could Participant A find the 
strength to forgive? This became our relevant question for Participant A. What happened 
during the initial meeting of the field experience sets the stage for this case. It was 
warmer than usual in December when three of four sample group participants gathered in 
the pastor’s office for the initial meeting. The meeting took place at Cornerstone 
Fellowship Baptist Church (CFBC) in Wilmington, Delaware. Participant A, a 40+ year 
old divorced, and remarried mother of two small girls, was the last to arrive. By the 
fretful look on her face, along with her hurried breathing, it was obvious that she had 
been rushing. Although she was the last to arrive, the other sample group participants 
encouraged her to grab a plate of seafood salad that had been prepared for the group. The 
other three retired participants arrived early. After Participant A returned to the office 
with her plate, she found a comfortable seat at a table and relaxed enough to prepare for 
the session. 

Within a few minutes, the meeting opened with a reading of Ephesians 3:14-21 


and a prayer. After Scripture reading and prayer, the writer expressed appreciation for the 
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four participants’ willingness to serve as the sample group. Individual booklets prepared 
for each participant were distributed. Included in the booklets was a customized thank 
you note from the pastor/author, a brief overview of the Doctor of Ministry program at 
United Theological Seminary, an overview of the project, an overview of their role as 
sample group, consent forms, and a section designated for writing notes. 

While sharing information concerning the author’s particular Doctor of Ministry 
group, the author mentioned the term post-modernism. The term post-modernism is 
included in the title of the author’s Doctor of Ministry group. The group’s title is 
“Prophetic Preaching in the Post-Modern Era: Toward Mega-Church Or Mega-Change.” 
In an effort to give an example of how post-modernists assign new meaning to the 
familiar, the writer referred to the familiar phrase—“God is good all the time, and all the 
time God is good.” Continuing with his explanation, “A post-moder thinker may not 
accept at face value that ‘God is good all the time. . .” The post-modern thinker might be 
inclined to judge the value of that statement, in light of the post-modernist’s personal 
experience with God. The writer proceeded to explain, “It may be true that God is good 
all the time if a post-moderist’s experience validates that claim. However, if personal 
circumstances fail to validate that claim, a post-modernist may not accept that claim as 
true.” Participant A stopped eating and wore a look of disbelief upon her face as moisture 
began to accumulate in her eyes. 

Having listened for as long as she could, she pulled herself together to ask the 
question, “Are you saying that’s what we will start believing here at Cornerstone, 
Pastor?” She shared with the group that she felt she had been brainwashed in her former 


church. After experiencing church hurt, leaving the church, and remaining out of the 
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church for four years, she eventually found enough faith to get back into the church. Her 
return to the church was not intentional. Her two daughters were the cause of her 
returning to church. They attended Vacation Bible School one summer and fell in love 
with the people and ministries to children at CFBC. As they would ride by the church, her 
daughters would point and say, “There goes our church, Mommy. Can we go back there 
for Sunday school?” After sending her daughters for a few weeks, she decided to visit the 
church at the insistence of her daughters. Once she visited CFBC, she also felt the love 
and warmth from the congregation that her daughters felt. The pleasant experience along 
with what she called “prophetic preaching” was enough to help her make the decision to 
join the church. Since joining the church, Participant A slowly became active. She is 
currently a member in several ministries and is a gifted play writer. In light of her 
understanding of the writer’s statement concerning post-modernity, a host of troublesome 
thoughts converged on her mind. She said the tears were from, “the painful thought of 
having to decide to leave Cornerstone Fellowship Baptist Church.” 

In a brief moment, Participant A felt “betrayed” again. She felt betrayed because 
she interpreted the example as a part of her pastor’s belief system. She could not serve as 
a member of a church were the pastor does not believe that “God is good all the time, and 
all the time God is good.” “If the pastor misled her on this point, what other areas of 
theology had the pastor misrepresented?” As she continued to share with the group, 
Participants B, C, and D listened carefully and compassionately before reacting. As 
Participant B supplied tissues for a visibly frazzled sister in Christ, Participant C offered 
words of consolation. Participant D restated the pastor’s intent to illustrate how a 


postmodern thinker processes commonly held assumptions. Participant D, continued 


95 


speaking in a gentle tone directly to Participant A. He said, “The pastor’s intent was not 
to express his view about the statement “God is good all the time, the pastor was showing 
how a postmodern thinker might interpret the statement.” 

When the words of Participant D registered with Participant A, she literally 
exhaled with a sigh of relief. Participant A paused in a revelatory moment of intense 
thought then exclaimed, “I guess I haven’t gotten over my church hurt experience.” 
Although she was the last to arrive at the meeting, she was the first to discover what each 
of the other three participants would eventually affirm regarding their church hurt 
experiences too. Part of the challenge of moving past a church hurt experience is 
knowing how to move past the church hurt. 

Participant A’s need to forgive was surprisingly discovered during an 
autobiographical excavation into her painful past. While the focus of the sample group 
was to explore any connections between prophetic preaching and moving from church 
hurt to transformative ministry, Participant A’s conversation kept drifting back into the 
pain she experienced in her mother’s house. The need to forgive had become submerged 
in a reservoir of tears—tears that had been housed deep within her wounded soul. 
Although concealed under layers of pain, Participant A was able to hit the relief valve for 
her tears through the discussions. As she shared the hurt she experienced in her mother’s 
home, each tear seemed to be a capsule of agony. She shared the details of a turbulent 
childhood without a support system to validate her existence. 

Participants A’s journey to forgivingness began long before her church hurt 
experience. Before we could address her church hurt experience, we were drawn back to 


the deepest place of her pain - emotional pain that started during the formative years of 
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adolescence in her mother’s home and resolved twenty six years later where it began—in 
her mother’s home. In her attempt to address the pain of her past, Participant A ran for 
comfort from her mother’s home and sought comfort in a marital relationship that further 
damaged her self-image. From the marital relationship, she sought comfort in a church 
which further damaged her existing negative self-esteem. 

One of the clearest indications that Participant A was operating with a damaged 
self-esteem was when she began with the statement, “I don’t know why I am here. . . this 
is not the place I would have chosen to be a member. It’s not that I don’t like it here. . . or 
anything like that. I feel like this is family. . . something feels strange being in a family. I 
don’t know how to fit in. If I miss a few Sundays, several members will call me to see 
how I am doing. When I return to church, several members will tell me that they actually 
missed me and really mean it.” It’s just that I am not used to being included. I am not 
used to being in a family that cares.” Participant A was molested by her mother’s 
boyfriend when she was just fourteen. She turned to her mother for protection only to 
hear the words, “You must fend for yourself.” 

With nowhere else to run for shelter, Participant A erected a lonely place of 
refuge deep within herself—a place where only by the grace of God, Jesus entered. She 
was saved during a crisis moment at the age of eighteen. She joined the church at twenty, 
and because she thought it was “the right thing to do,” she reluctantly married her 
children’s father shortly after joining the church. She remained in that abusive marital 
relationship because the “pastor preached strongly against divorce.” 

After five years of marriage to an abusive man who had a dual addiction to 


cocaine and alcohol, and selling their children’s possessions to support his habit, she 
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finally called it quits. It was a difficult decision knowing that freedom from her abusive 
marriage would result in a different kind of bondage in her church. 

Following the divorce, the pastor called her into his office and informed her of the 
church’s policy concerning divorcees. In essence, her participation in the church would 
be even more restricted. Her participation was initially restricted because her husband 
had been divorced before she married him. Now that the two of them were divorced, her 
participation was more restricted. When asked, how she felt about being called into the 
office by the pastor, she said, “What troubled me most was that I was a single mom with 
two sons. No one from the church offered to mentor my boys or help with getting 
involved in their lives.” However, she was willing to wear the “scarlet letter” if it meant 
having some reprieve from the abuse she was subjected to at home. For several years, she 
remained faithful to the church that counted her as an outcast because of her divorce. 

Participant A remained faithful until her “pastor stood in the pulpit one Sunday 
morning and announced his wife was divorcing him.” She had no indication that trouble 
was brewing in the pastor’s home. She was not even aware that the pastor could relate to 
trouble in the home based on the insensitive way the pastor had responded to her troubled 
home. It was not the announcement of the finalized divorce that devastated Participant A, 
it was the reaction of the church’s leadership and membership that provoked deep 
feelings of betrayal. She watched as one after another offered compassionate condolences 
to the pastor. She was “at a lost” to understand what she witnessed. She left church that 
morning with a determination to never return. Participant A would often find comfort in 
the familiar environment of abandonment. In the broad scope of her life’s journey, she 


confessed that abandonment was all she had ever known. Abandonment ensured that she 
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kept a safe distance between herself and those in relationships with her. For Participant 
A, the theme of abandonment was recurrent in most of the relationships that ended with 
pain. As a teenager, she learned how to belong on the outside of close emotional bonds. 
Disconnected from wholesome relationships within the primary institutions of home and 
church, she suffered a damaged self-esteem. After the pastor’s announcement that he was 
being divorced, Participant A, in her words, “stepped away” from the church. In reality, 
several of her responses to the pre-assessment questionnaire suggest that she stepped 
away from the church long before the door latched behind her. When asked if she lost 
faith in the church in general after the church hurt experience, she responded that she 
strongly agreed. When asked if her level of involvement changed drastically after being 
hurt in the church, Participant A responded that she strongly agreed. When asked if that 
church hurt experience caused her to leave the church, she responded with a strongly 
agree. She was among 75 % of those in the sample group who felt that their church hurt 
experience was the cause of them leaving their church. Participant A was not able to 
adequately deal with her church hurt experience until she came to terms with her first 
hurt experience. Participant A thought she had moved past her church hurt until she 
listened to the prophetic message on forgiveness. After hearing a prophetic sermon on 
forgiveness, Participant A, along with the other participants, returned to the sample group 


meeting. 
The Group Interaction 


The sample group gatherings usually began with a full dinner thirty minutes prior 
to the scheduled meeting. During dinner, conversations were very light and casual. After 


dinner, the session opened with prayer. Following prayer, the group would discuss the 
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sermon. However, the sample group gathering following the sermon on forgiveness was 
different. The sermon title was “Forgive But Not Forget?” taken from Ephesians 4:32. 
Participant A interrupted the small talk during dinner and said, “I want to tell y’all about 
my Mom. I am so excited about what happened, I couldn’t wait to tell you about this.” 
She said, “Since I have been practicing some of the things I have been learning during 
these sessions, my relationship with my Mom is different.” She shared two insights that 
she learned and practiced from the project. The first insight that helped Participant A was 
given to her by participant B. She encouraged participant A to “stop expecting her mother 
to be what her mother is not.” Participant B told Participant A in a previous session, “You 
are trying to fit your mother into a mold that is inconsistent with who she is. That is like 
trying to fit a square peg into a round whole. Instead, you should focus on the blessing 
that God gave you by allowing your mother and father to give birth to you. Perhaps that 
was their primary role in your existence.” Although she did not comment, Participant A 
listened intently. She looked as if a light bulb had just come on inside her heart. The 
second insight came from her reflection on the passage of Scripture from which the 
sermon was preached. She noted that Joseph did not victimize himself after all he had 
gone through. He never complained about being in slavery or prison. Participant A said, 
“When I see my Mom now, | look at her with the prayer that I will see her again in 
heaven someday.” She also mentioned that she visited her mother and stayed much 
longer than she customarily stays. The excitement in her voice, the brightness in her eyes 
along with her joy ridden facial expression, lead Participant D to comment that she had 
followed all the steps of forgiveness discussed in a prior class. Participant D shared the 


acronym for Shock, Anger, Recognition, and Acceptance (SARA). Participant A’s notes 
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from the prophetic message reads, “Your heart cannot contain all your past hurts, when 
we hold onto to the pain from the past, it seeps into other areas of our lives.” She 
exclaimed, “if 1 had gotten past my church hurt experience, I would not have the walls of 
suspicion up for every little thing that the pastor or other leaders in the church say.” 
Participant A said, “I now know how to forgive even those who have hurt me and 
have not asked for forgiveness.” From one of three prophetic messages, “Forgive But Not 
Forget?”(Ephesians 4:32), Participant A learned how to forgive as Christ forgave. While 
hanging on the cross, Christ said, “Father forgive them for they know not what they do”! 
In the prophetic message on forgiveness, attention was drawn to the fact that Christ 
deposited the forgiveness with the Father since the offenders were not in a position to 
receive the forgiveness that was being extended to them. This point was recorded in 
Participant A’s journal with personal commentary indicating that she was challenged by 


this concept. She can deposit the forgiveness with God and free herself from carrying the 


burden of the pain that someone caused her in her past. 
Case Number Two—Love Lifted Me 


Participant D has a mantra for church involvement, “I’ll love you or leave you!” 
Participant D has not always lived by that mantra. There was time in his life when church 
was merely the respectable thing to do. In those years, when he attended church, he 
would sit toward the back of the church with the intention of leaving immediately 
following the benediction. Two significant experiences in his life bear responsibility for 


the development of his mantra. The first experience was when he “got saved.” The 


‘Luke 23:34 


101 


second experience was when he “was diagnosed with cancer on April 23, 1983.” After 
being diagnosed and treated for stage IV cancer, participant D “was given less than six 
months to live, barring a miracle.” With prayers from the saints, support and 
encouragement from his wife, and inspiration to survive for his two children, a miracle is 
what he received. As he lay upon his sick bed, he attached strings to the miracle for 
which he prayed. Participant D promised God if he lived, he would “be a six foot, nine- 
inch, loud-mouth deacon for the glory of God.” This was a major promise for a “man 
who would watch other people jumping and shouting in the church and wonder what was 
wrong with them.” Twenty-eight years and two major church hurt experiences later, 
participant D continues to faithfully honor that promise although it has been costly 
emotionally, physically, financially, and socially. 

Prior to uniting with CFBC, participant D had a very successful career with a 
fortune 500 company. He had recently retired as an executive vice-president. Participant 
D relocated to Delaware to enjoy his years in retirement and to serve the Lord more 
faithfully. His expectation of serving the Lord more faithfully took a turn for the worst 
when he experienced church hurt. By the time participant D moved to Delaware, he was 
ready to get involved in the church. He joined a Baptist church within ten minutes from 
his home. Mindful of his promise to God, he immediately became active in the ministry. 
His major activity consisted of supporting the pastor and spiritual ministries of bible 
study, Sunday school, and giving. He would advocate the Pastor’s vision and encourage 
faithful support of the ministry. The pastor seemed to love him and appreciated his 
support. The people also trusted him and respected his spiritual leadership and 


commitment to the church’s programs. However, a few of the members approached 
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participant D concerning the way the pastor was strong arming the people. They thought 
that because he had a good relationship with pastor that he could convey their concems to 
the pastor. Participant D consented to speak with the pastor. Participant D spoke to the 
pastor about these concerns and was hurt by the pastor’s reaction. Several months later 
participant D contacted the writer/pastor and requested a meeting with the pastor and the 
pastor’s father who was a member of the church. The purpose of the meeting was to share 
his hurt, and to set the tone for avoiding a similar situation at CFBC. At that meeting 
participant D shared that he had visited the church several times and was interested in 
joining. He was tentative about uniting with the church because he was still wounded 
from his prior church hurt experience. His primary concern was how to use his gifts in 
the church without causing any confusion. Participant D has the gift of supporting the 
pastor of the church. He shared that he has supported pastors at each of the fourteen 
former churches he has attended. Due to his employment, he relocated many times but 
was diligent about honoring his commitment to be a loud-mouth deacon for the glory of 
God. 

His church hurt experience began when he approached his pastor with concerns 
from members of the church. Participant D went to the pastor in private to share what he 
was hearing about the pastor’s leadership style. Participant D felt that the relationship he 
had established with the pastor would allow him to share openly and lovingly about 
conversations he had been hearing from within the congregation. Participant D asked his 
pastor at the time if they could meet and talk about a matter. Participant D “was 
approaching his pastor with the respect that a member owes their pastor.” After learning 


that Participant D wanted to speak with him “about being less autocratic, the pastor was 
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upset.” In anger, that pastor told participant D (the six-foot, nine-inch, stealthily built 
macho-type, loud-mouth deacon), “I don’t give a damn about being your pastor.” When 
the pastor looked him in the face, and spoke those words to him in the church, participant 
D’s first reaction was that he was grateful to God for his spiritual growth, without which 
“the situation could have gotten ugly.” After the initial shock of being cursed by his 
pastor, participant D was devastated. A specific Scripture that helped him was “Touch 
not my anointed.” This incident hurt him deeply because he had shown that pastor 
extreme love and had assisted him in many ways, both for the church and personally. 
Now he was faced with dealing with this problem of having upset the pastor. His 
dilemma was two-fold. 

First, he had to deal with his wife. Secondly he had to deal with a substantial 
financial commitment (tens of thousands of dollars) that he made to the church for 
repairs. Telling his wife was difficult because she already sensed and shared that the 
handwriting was on the wall concerning their days left at that church. Honoring the 
financial commitment was really a cut and dry case. Participant D made a promise and he 
was going to. honor that promise at all costs. Participant D has the gift of loving, helping, 
and supporting pastors. He shared with the group that he can only function in one of two 
ways, “I'll love you or leave you.” With all respect lost for that pastor, participant D 
prepared and submitted his letter of resignation the next morning. Many of the members 
reacted to news of his departure with sadness. However, the pastor accepted the 
resignation without contest. Participant D and his wife left that church and stayed away 
from the church for four to five months before uniting with Cornerstone Fellowship 


Baptist Church. Although participant D has a very active lifestyle, he spent the first year 
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healing from his wounds. The journey from his home to the church is roughly one hour 
each way. When asked why he drives pass many other churches to get to this one, he 
responded, “LOVE.” If this church ever loses its loving ways, it may as well close the 
doors. Participant D cared deeply for his pastor prior to that church hurt experience, but 
after the church hurt experience he distanced himself from that pastor. Until he heard the 
prophetic message on love, participant D, understood his role to love his pastor in terms 
of not holding a grudge against him. Following the message on love, his understanding of 
loving his former pastor was expanded. Participant D shared with the group that since 
being hurt by this pastor he has coincidentally encountered the pastor at the barber shop. 
He greeted the Pastor with a Christian embrace and paid for his hair-cut. He looked at the 
writer and jokingly said “If I become any more loving, I might get accused of having 
sugar in my tank.” His response during this encounter suggests that the prophetic 
messages have had an impact on his action and attitude. Participant D acknowledges that 
he has not arrived yet but he has come a long way with learning how to be tactful, gentle 


and more loving in his interactions with others. 
Case number Three—Trust and Obey 


Participant B is a retired supervisor from a national health insurance company. 
She is married and has mothered three boys. In her middle sixties, she now recounts her 
church hurt story that happened as she reached the ripe age of fifty. Her church hurt story 
began when she heard about what she called a “traumatic thing” in reference to her son 
getting fired from his job on a Sunday after church. At the time her son was terminated 
from that church, she was also a member of that church. Although she was functioning in 


at least three other roles at the time of her church hurt experience, the “mother” role was 
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dominant. Her other roles included being close to the pastor who fired her son, and the 
wife of the chairperson of the Deacon board who was in a position to address the 
termination of their son. She was an active, contributing, tithing member of the church in 
good standing, and she was HURT.” 

Participant B initially reacted to the news in shock and disbelief when she 
received a call from her daughter-in-law informing her that her son was just fired. She 
wanted to know why. She wanted to know what happened. She wondered what could he 
have done to get fired? There were no logical answers forthcoming. Immediately, the 
shock and disbelief turned into anger and then hurt for which resolution was desired. 
However, she felt trapped in a dilemma. She was not sure that contacting the pastor 
would be a good thing to do. Her son was a grown man with a family. Typically, mothers 
don’t go to their adult children’s jobs and confront employers about work related 
terminations. If she moved too quickly or aggressively, members in the congregation 
might have perceived her actions as being precipitated by an ulterior motive. 

The option of sitting idly by and witnessing a great injustice to her son never 
crossed her mind. What she really wanted “was to put things back the way they were 
between the pastor and his assistant (her son). Participant B felt that she was in “a 
position where she really could not do very much about it” without the likelihood of 
making things worst. In light of the complex nature of the conflict, participant B did not 
know what to do. Many thoughts entered her mind about resolving the dilemma. While 
some of the thoughts were appropriate, some of those thoughts certainly were not 
sanctioned in the Christian’s code of conduct manual. 

She prayed and asked God for direction. After a few days passed with no 


indications of progress, participant B decided to break her silence by writing a letter to 
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the pastor. She wrote a letter to her pastor and hand delivered it to him. To protect her 
husband from being associated with or having any knowledge about her activities, 
participant B’s husband was the last person to receive a copy of the letter. Her concern 
was that the letter would be misinterpreted, miscommunicated, or taken out of context; 
therefore, she delivered a copy of the letter to each of the deacons. Participant B provided 
the author with a copy of the letter following the initial meeting. The letter shows a 
Christian’s struggle to find the delicate balance between trusting and obeying God and 
seeking to correct a wrong through self-centered means. As participant B retold the story 
of how she watched her son struggle through his experience, she welled up in tears. After 
recomposing herself, she spoke to the group in a tone that betrayed our assumption. She 
said the tears were not tears of sorrow or grief. The tears were tears of sheer joy as she 
remembered the expression on her son’s face when he exclaimed to her, “Mom, I’ve got 
it! I know what the Lord wants me to do.” Still overwhelmed with the memory of that 
moment, participant B concluded her sharing in order to provide adequate time for the 


other participants to share their stories. 


CHAPTER SIX 


REFLECTION, SUMMARY, AND CONCLUSION 


The Relationship Between Church Hurt and Prophetic Preaching 


The purpose of this study was to determine if there was a link between prophetic 
preaching concerning forgiveness, love, and obedience and moving from church hurt to 
transformative ministry. A compilation of the data collected from the pre-and post- 
assessments, interviews, and group discussions suggest that a link was present in this 
study. Transformative ministry is a change in attitudes and actions toward the word, will, 
and way of God. The desired change does not need to be fully complete before a person 
can be considered to have moved toward the will, word, and way of God. However, when 
a person consistently engages in activity that moves them in closer alignment with God’s 
word, their actions can be considered transformative ministry. 

Sixty-one indicators were developed to determine if transformative ministry is 
occurring. These indicators are found in Appendix F. The first indicator is an individual 
continuing to accept the authority of the Scripture and God's care. During the fieldwork, 
each participant listened eagerly to the messages, completed bible study questions, and 
engaged fully in discussions concerning prophetic preaching. Several of their initial 
attitudes and feelings shifted concerning forgiveness, love, obedience as a result of 


prophetic preaching during the field experience. 
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Correlation Analysis 


At the beginning of the field experience, each participant worked from a frame of 
reference that allowed his or her behavior to be the acceptable criteria for measuring 
forgiveness, love, and obedience. When the Word of God was explored in more detail 
through prophetic preaching, study, and discussion, the acceptable standards for 
forgiveness, love, and obedience shifted from the participant’s behavior to the Word of 
God. When the participants discovered areas in which they had been in compliance with 
the Word of God, they commended each other and rejoiced. After discussing the 
messages and interacting with selected Bible passages, some of the previously held 
perspectives and attitudes concerning forgiveness, love and obedience changed. One of 
the most pronounced shifts occurred around an expanded view of love. In Ephesians 5:1 
we are admonished to love as Christ loved us. It was pointed out that one of the highest 
expressions of love is to seek reconciliation with our offender. When we seek 
reconciliation with the offender, we extend the reconciliation work of Christ. A light bulb 
came on for the participants. In one of the participant’s journal, this reflection was 
documented: “As I look back at my particular experience, J noted that obedience was not 
a consideration, now, I understand that obedience is better than sacrifice.” Prophetic 
preaching provided an experience in which new insight served to expand the potential for 
transformative ministry in the lives of the participants. This insight further challenged the 


tendency to, “Only love those who love us and do good to them that do good to us.”" 


‘Matthew 5:43-46 
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Strengths of the Project 


There are several strengths to this project. First, the selection of a homogenous 
sample group provided the opportunity for in depth discussion of church hurt 
experiences. Theories could be tested and refined as well as experiences reconstructed in 
light of theories. For example, each participant withdrew from the church in which they 
were hurt. Yet 50%, or two out of four, believe that an apology from the pastor who hurt 
them would have prevented their departure from that church. The theory is that when hurt 
in the church, people will leave, stay, or split the church. It is often thought that leaving a 
church occurs at the point that a member withdraws his or her membership. This 
assumption was tested during the sample group meetings. It was discovered that three of 
the respondents stayed connected to the church long after their membership was 
withdrawn. Leaving is not as easy as simply removing one’s physical presence from the 
church structure. Becoming part of a community means that lives become intertwined on 
many levels. Many of the relationships formed as a result of being associated with the 
church, take on additional connections outside of the church. These insights were 
discovered because of the homogenous sample group discussions. Additionally, three of 
the individuals began the disconnection process from the church before they moved their 
membership. This process began when the pastor began preaching sermons to further 
divide the already polarized congregation. One of the participants was further wounded 
because of the types of sermons that the pastor preached; sermons which made it difficult 
to stay in that church and reconcile the differences. 

A second strength to the project was the selection of the context group. The 


context group consisted of twelve members of which 75% had experienced church hurt. 
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These participants were able to raise questions and issues that were pertinent to their 
experiences. From those experiences, themes around the process began to emerge for the 
context group. Three of those themes were obedience to the Word of God, forgiveness, 
and loving those who had hurt them. While the context group raised the same issues that 
the project seemed to have investigated, their input was based on experience rather than 
theory. 

A third strength of the project was conducting the project in a context that 
fostered an open, honest, and caring environment. The participants grew closer to each 
other through the sharing of church hurt stories. They were able to discern that their 
journey toward transformative ministry was a lengthy process that is still in progress. The 
journey seemed more achievable with clear directions and a path forward using the Word 


of God. 
Limitations of the Project 


The project was limited in terms of number of sessions. There were a total of 
eight sessions. When the sessions came to a conclusion, none of the participants were 
ready to end the process. Additionally, the sample size of four was not sufficient to prove 
or disprove the original hypothesis. The results according to data from the participants 
reflected a positive link between prophetic preaching and moving from church hurt to 
transformative ministry. However, the statistician contracted to analyze the data 
concluded that the “distribution is so small that it does not approximate a normal 
distribution.” Therefore, the project is limited to the context of CFBC without 
generalizability. The exact number of prophetic sermons needed to move a person from 


church hurt to transformative ministry was not established in this project. Another 
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limitation connected to this project was not establishing a scale to determine the exact 


number of sermons needed before transformative ministry occur. 
How the Project Could Have Been Improved 


There are at least three ways to improve the project. The project could be 
improved with fewer questions or statements to the likert scale. For example, it would 
have been better to use only eight to ten questions rather than the sixty-four questions 
actually used. The mixed method proved invaluable when the data could not be validated. 
However, if the questions were centered around a more narrow set of criteria, the scaling 
would have been less cumbersome, perhaps increasing the chances of transferability. A 
larger sample would have given the project a greater chance at generalizability. One word 
of caution may be fitting here: the small size does allow for rich descriptive narrative 


which may be jeopardized as the group size increases. 
Insights for the Writer 


Prophetic preaching is the authentic proclamation of the Word of God. The Word 
of God is able to challenge and transform the prophetic preacher equally as much, if not 
more so, than those who hear the Word. The writer’s church hurt experience was the 
single most defining moment in his adult life. There were many dynamics entwined in the 
church hurt experience. However, discerning how to handle the decision to leave was an 
agonizing experience that lasted forty days between January and March 1992. The 
writer’s personal journal dated February 28, 1992 reads, “I am confident that God has 
called me into ministry. If my current assignment is up, what is next for me?” The writer 


wrestled with motives, decisions, and future possibilities and limitations. It never entered 
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into the writer’s mind, let alone his heart, to split the church that had given the writer his 
spiritual foundation. The writer never intended to offend in anyway the pastor who 
provided and encouraged the writer’s ministerial growth. Yet it happened. In Historical 
Vignettes of African American Churches in Wilmington Delaware, Pearce writes, “In 
September 1992, the church [Union Baptist Church] suffered a soul-searching blow when 
the church split with fifty percent of the congregation seceding to start another 
fellowship.”” As previously mentioned, there are three primary responses to church burt: 
(1) leave the church, (2) stay with the church, or (3) split the church. Up until the 
fieldwork experience, the writer had taken a position that his departure from his former 
church was not a split. Through insight gained during the fieldwork, the writer’s position 
has shifted. The writer has come to see his departure through the lens of a both/and rather 
than an either/or event. As noted above, Pearce describes the writer’s situation by using 
the language, “split” and “secede.” To leave a church indicates that the person is no 
longer present. The absence of the person is often physical, but not always. Following 
church hurt, a person may leave the church emotionally while remaining associated with 
the church by their membership or physical presence. As the writer reflected on the 
various ways in which a person may leave the church, it occurred to him that as many as 
half of the people left the church from which he was fired, although they maintained 
association with the church through membership or physical presence. When the writer 
was given a deadline to withdraw from Union Baptist Church, many of those who had 
left emotionally, waited for the writer’s departure to follow him. Herein lies the origin for 


the perception of a split. The writer has never been comfortable with the notion of 


>B. Ben Pearce, Historical Vignettes of African American Churches in Wilmington, Delaware 
(Wilmington, DE: Chaconia Press, 1998), 35. 
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dividing a church because of conflict. However, the writer, through this process, has had 
to come to terms with at least participating in the split of a church that has caused church 
hurt to many. The two churches have begun the reconciliation process through 


worshiping together and celebrating each other’s church anniversary. 
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Sample Group Assessment Statements 


Below are several statements in reference to “church hurt.” Circle the number that 
comes closest to identifying your agreement or disagreement with each statement. 


lL 


12. 


13. 


1=Strongly Agree 2= Agree 3 = Disagree 


4 = Strongly Disagree 


. My church hurt experience had a significant impact 


on my life. 


My church hurt experience was an “eye-opener” 
for me. 


. | felt wounded by that Pastor. 


| tried to contact that Pastor with the intentions of 
reconciling our damaged relationship 


. | rarely ever think about that Pastor who caused 


that church hurt. 


. | often think about the Pastor who caused 


my church hurt. 


. | was surprised by my church hurt experience. 


. Today | am more involved in church activities 


than | have ever been before. 


. My faith in God was weakened when | experienced 


church hurt. 


. My level of involvement in that church changed 


drastically after being hurt in the church. 


. After that church hurt experience, | felt wounded. 


| wanted revenge after being hurt by that Pastor. 


| wanted justice after being hurt by that Pastor. 


Strongly Strongly 
Agree Agree Disagree Disagree 
1 2 3 4 
1 2 3 4 
1 2 3 4 
1 2 3 4 
1 2 3 4 
1 2 3 4 
1 2 3 4 
1 2 3 4 
1 2 3 4 
1 2 3 4 
1 2 3 4 
1 2 3 4 
1 2 3 4 


Strongly 
Agree 


14. The Word of God helped me move past my church 
hurt experience. 


15. At that time it was the preaching that influenced 
my steps toward forgiveness. 


16. That church hurt experience was the most painful 
experience I'd ever had in my church life. 


17. This particular experience caused me to leave 
that church. 


18. That Pastor's sincere apology would not have helped 
me move past this experience faster. 


19. | would not have left that church if that Pastor 
had apologized for hurting me. 


20. | discovered that my faith was stronger than | thought. 


21. | discovered that my faith was not quite as strong as 
it should have been at that time. 


22. | interact regularly with my current Pastor. 


23. After that church hurt experience, | have not had any 
positive association with that Pastor. 


24. | was very active in church prior to being hurt in 
that church. 


25. | was Satisfied with the apologies that were made by 
that Pastor. 


26. | was humiliated by my church hurt experience. 

27. | was deeply hurt and felt mistreated by that Pastor. 
28. | have totally forgiven that Pastor for what he did. 
29. | am progressing toward forgiving that Pastor. 


30. My church hurt experience separated me from many 
of my close friends at that church. 


Agree 
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Strongly 
Disagree Disagree 


3 4 
3 4 
3 4 
3 4 
3 4 
3 4 
3 4 
3 4 
3 4 
3 4 
3 4 
3 4 
3 4 
3 4 
3 4 
3 4 
3 4 
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Strongly Strongly 
Agree Agree Disagree Disagree 


31. | have not forgiven that Pastor for the pain he caused me.1 2 3 4 
32 | am not sure that forgiveness can be given since 

that pastor never asked to be forgiven. 1 2 3 4 
33. If | experienced church hurt today, | would handle the 

situation exactly like | did before. 1 2 3 4 
34. | was embarrassed by that church hurt experience. 1 2 3 4 
35. | was devastated by that church hurt experience. 1 2 3 4 
36. Prior to that church hurt experience, | was a very 

active church member in that church. 1 2 3 4 
37. My church hurt experience made me very angry. 1 2 3 4 
38, My church hurt experience hindered my spiritual growth. 1 2 3 4 
39. My church hurt experience interfered with my worship. 1 2 3 4 
40. Before my church hurt experience, | cared deeply 

for that Pastor. 1 2 3 4 
41. My church hurt experience drew me closer to God. 1 2 3 4 
42. After my church hurt, | distanced myself from that Pastor.1 2 3 4 


43. After my church hurt, the Pastor distanced himself from 
me. 1 2 3 4 


44. My church hurt positively impacted my relationship 
with that Pastor. 1 2 3 4 


45. My church hurt negatively affected the way | interacted 
with other people in my church. 1 2 3 4 


46. | loss faith in the “church” in general after that church 
hurt experience. 1 2 3 4 


47. | learned a lot about the church in general because of 
that church hurt. 1 2 3 4 


48. My perspective of the church changed after my church 
hurt experience. 1 2 3 4 
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Strongly Strongly 
Agree Agree Disagree Disagree 
49. | was the cause of that church hurt experience. 1 2 3 4 
50. | was deeply hurt by that church hurt experience. 4 2 3 4 
51. When | talk about my church hurt experience, 
| fill up with emotions. 1 2 3 4 
52. That church hurt experience caused me to question 
my relationship with God. 1 2 3 4 
53. Since | have already experienced church hurt, now | guard 
my emotions to prevent a repeat of that experience. 1 2 3 4 
54. That Pastor handled this situation appropriately. 1 2 3 4 


Name: Date: Tues., Jan. 9, 2007 
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INTERVIEW QUESTIONS 


Describe your church hurt experience. 
2. How did this experience make you feel? 


3. Describe how your church hurt experience influenced your relationship 
with: 
a. Your Pastor 


b. Church Leaders 
c. Church Members 
d. Your Family 
e. Your Friends 
4. Have you moved past your hurt? 


5. Share with me some events that have helped you address and then move 
past this church hurt experience. 


6. Walk me through “the” event that confirmed in your own mind that you had 
indeed moved past this church hurt experience. 


7. In what ways have you been able to apply the Scriptures toward resolving 
your church hurt? 


8. What would you recommend to others going through the same 
experience? 


DEMOGRAPHICS 


AGE: — 20-34 EDUCATION: —__ HS 
— 35-49 __— Bachelors 
_-—s-« 50 - 64 __— Masters 
___—- 65 and older ___—- Other 
GENDER: __ Male STATUS: ____— Married 
__— Female ___— Single 
____ Divorced 
NAME: 


(Optional) 
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SAMPLE GROUP SCRIPTURE READINGS 
Tues., Jan. 16 - Tues., Jan. 23, 2007 


Please read the Scripture passages below and then consider the questions which follow. 
Make notations in your journals. Notations will include your thoughts, reflections, 


reactions, and/or other insights. 


FORGIVENESS 
Tuesday, Jan. 16° ....ceccccssscseons Genesis 50:17-20 
Wednesday, Jan. 17" oo. .esesses Genesis 50:17-20 
Thursday, Jan. 18° oo... sesesesees Genesis 34 
Friday, Jan. 19" ....sssssssssceessee Genesis 34 
Saturday, Jan. 20° oes Genesis 34 
Sunday, Jan 21" ..eecesessseseeee Genesis 34 
Monday, Jan. 2278 ooo... cceesssseu Genesis 34 
Tuesday, Jan. 23" ..o..ccscsesseen! Genesis 34 


1. How could forgiveness affect the responses to these situations? 


2. To what degree were the sons of Jacob justified in their actions? 


3. What was the motivating factor for the actions of the offended? 
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SAMPLE GROUP SCRIPTURE READING 
Tues., Feb. 20 - Tues., Tues. 27, 2007 


Please read the Scripture passages below and then consider the questions which follow. 


Reflect, respond and journal on the following three questions: 


OBEDIENCE 


-1 Samuel 15:10-15 
.1 Samuel 15:16-21 
1 Samuel 15:22-23 
Mathew 26:26-28 
Mathew 26:29-30 


Tuesday, Feb. 20" 
Wednesday, Feb. 21* 
Thursday, Feb. 22nd 
Friday, Feb. 23" .. 
Saturday, Feb. 24 
Sunday, Feb. 25", Mathew 26: 31-35 
Monday, Feb.26" Mathew 26: 36-28 
Tuesday, Feb.27 cscs Mathew 26:39 


1. What are the factors that interfere with obedience? 


2. What lessons can we learn from disobedience? 


3. Identify three practical steps we can take to obey God even 
when we don’t feel like it. 


APPENDIX D 
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Dee. 13, 2006 


Dec. 20, 2006 


Jan. 3, 2007 


Jan. 17, 2007 


Feb. 7, 2007 


Feb. 14, 2007 


Feb. 21, 2007 


Mar. 7, 2007 


Mar. 21, 2007 


Hypothesis: 


Discussion: 
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Context Group Meetings 
Introduction/Overview — Distribute Notebooks — Assign Tasks 


Evaluate the project — Transformative Ministry: Means OR End 
OR both? 

Submit statements for Pre- and Post-Assessment; 

Categories: Behavior, Opinion, Feelings, Knowledge, Sensory, 
Demographics 


Develop Pre- and Post-Assessment Questions; Likert scale format 
Change statements into questions — 
1 (Strongly Disagree) — 4 (Strongly Agree) 


Defending the project — Take the Pre-Assessment — Evaluate 


Evaluate church hurt scenario vs. post assessment test 
Submit 5-8 indicators of transformative ministry 


Meeting Canceled (Snow storm) 


Group the Transformative Ministry indicators into categories 
Of Love, Forgiveness & Obedience for use in Ash Wednesday 
Service (Was not actually used in the service) 


Meeting Canceled (Snow storm) 


Review — What have we accomplished in these 3 months of 
meetings? 


Prophetic preaching concerning Forgiveness, Obedience and Love 
will lead from church hurt to transformative ministry. 


Explore what might be the most effective way to package our 
findings from the “treatment.” 
Inquiry — Asking questions 
Advocacy — Putting forth reasons to support a point of view 
Exploration — Looking into a perspective more carefully to 
investigate strengths and weaknesses 
Clarify — Adding more complete information or broader 
perspective to a point of view. 


What are the most relevant questions we can pose to determine if the hypothesis is true? 
What are the most relevant questions we can pose to determine if the hypothesis is false? 
What evidence can be used to support our perspective? 

What supporting data would be necessary to support the answer or claim? 
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Cornerstone Fellowship Baptist Church 


Context Group Assignments 


December 12, 2006 
Highlight any inconsistencies in Foundation Paper (Section 4): 
Sis. Linda O’Neal and Dea. John Willis 


Evaluate the project hypotheseis (Section 5 & 6) 
Dea. Bruce Moore and Dea. John Moore 


Examine the design of the project (Section 6) 
Sis. Denise Pearce and Trustee Samuel Pratcher 


Create interview questions for Sample Group 
Sis. Wanda Moore and Sis. Valeria Fitzgerald 


Take meeting notes 
Sis. Felicia Dashiell and Sis. Valeria Fitzgerald 


Editors 
Sis. Valeria Fitzgerald (Katie Turabian software) 
Sis. Linda O’Neal (format consistency) 


Observers — Observe and listen to congregation and Sample Group 
Dea. Elbert Dunigan 
Trustee Fred O’Neal 


From this assignment questions and discussion focused on the definition of 
transformative ministry. It was determined that transformative ministry is both a 
destination and process. 


December 20, 2006 
Submit statements for Pre- and Post-Assessment 
Categories: Behavior, Opinion, Feelings, Knowledge, Sensory, Demographics 


From this assignment, ten participants submitted over 120 statements. Some of 
the statements were similar. Similar statements were collapsed into one thematic 
statement. That process reduced the statements down to 54 statements. 


January 3, 2007 
Develop Pre- and Post-Assessment questions in a likert scale format 
Change 120 statements into questions using a likert scale format: 
1 (Strongly Disagree) — 4 (Strongly Agree) 


128 


From this assignment, a likert scale of fifty-four statement was produced. 
The statements were put into five categories. 1) Relationship with Pastor, 2) 
Church hurt experience, 3) Forgiveness, 4) Opinion, 5) Feelings about the 
experience. These categories were then mixed in a random manner so that no 
theme would be apparent to the test taker. 


January 17, 2007 
Take the Pre-Assessment test; evaluate the test; consider categories 
Before administering the test to the sample group, the context group took the test 
to determine: 
1) The average length of time it would take to complete the test. 
2) Simplicity and clarity of the statements 
3) Grammatical correctness and phrasing of the statements. 


February 7, 2007 
List 5 — 7 things that might indicate that transformative ministry is working in a 
person’s life. From this assignment ten participants submitted 89 indicators. 


February 21, 2007 
Group the Transformative Ministry indicators into categories of love, forgiveness 
and obedience for use in Ash Wednesday service 
Some of the indicators were similar. Similar indicators were placed into 
categories. Finally sixty-one indicators were established. 


March 21, 2007 
Write 3 or 4 “relevant questions” to be used to determine if a link has been 
established between prophetic preaching and moving from church hurt to 
transformative ministry. 
From this assignment, the relevant questions were linked to the indicators to 
measure sincerity and response to extending forgiveness, love, and obedience. 


APPENDIX F 
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MABE WS 
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Transformative Indicators 


The individual continues to accept the authority of the Scriptures and God’s care. 
The individual continues to grow spiritually. 

The individual prays for self and transgressor. 

The individual moves toward forgiving the transgressor. 

The individual did not leave the church. 

The individual remained an active participant assuming active before church hurt. 
The individual maintains and continues to foster trusted and intimate relationships 
in the church. 

The individual does not bring hurt or adverse feelings to others by negatively 
sharing the experience. 

Ifa similar situation happened today, the individual would handle positively 
(modeling Christ’s behavior). 

The individual learns something from the church hurt experience. 

You are able to remain under that pastor’s ministry. 

The relationship between both parties has been restored to how it was before the 
offense. 

You are able to speak well of the offending party. 

You do not seek to harm or tear down the other party. 

You speak only words that will edify the other person. 

You make every effort possible to suppress, even mortify, any harmful attitudes 
you have towards that person. 

Initiates and embraces the process of resolving conflicts as the Scriptures teach. 
Faithful that God’s guidance, peace and love will bring you through and prevail 
over crises. 

Is motivated and has renewed self-confidence, some times at an even higher level 
than before, to serve in the church and community, utilizing God given gifts. 
Because of the spiritual growth that comes from God, is patient and calm toward 
those who attempt to cause them strife. 

Recognizes that Christians are not exempt from experiencing hurtful interactions 
with one another and handles these situations prayerfully and according to 
Scripture, based on (God prevails, Satan rebels, and people respond). 

Loves enough to forgive for the benefit of his/her own spiritual growth. 

Forgives in spite of the fact that the person(s) who have hurt you have not 
requested your forgiveness. 

Displays strong faith - God is supreme in ones life. 

Displays a forgiving spirit — willing to work through conflicts; willing to forgive 
others. 

Willingness to talk about church hurt — has gotten over prior hurt — willing to talk 
about it now. 

Active church involvement — at work again in the church — had previously 
stopped working. 

Seems at peace from within — in current church setting — seems at home. 

Relates to pastor again — after church hurt did not want any relationship with a 
Pastor. 
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Willing to share Spiritual Gifts — displaying and willing to share with church. 
Seeks a closer relationship with God — Learning/studying God’s Word. 

Seeks a closer relationship with God — Learning how to Pray. 

Seeks a closer relationship with God — Learn how to commune with God day and 
night. 

Motivated to help others in hurt situations — Sharing what they have learned 
relative to Love, Obedience and Forgiveness. 

Motivated to help others in hurt situations — Willing to share their personal 
experiences. 

Motivated to help others in hurt situations — Avail themselves to others in the 
time(s) of need. 

Exhibit God’s Love (Agape) — Become more compassionate for others 
(relationships) 

Exhibit God’s Love (Agape) — More accepting of others’ shortcomings 

Exhibit God’s Love (Agape) — Learn how to forgive and let God resolve when the 
offender does not acknowledge their transgressions. 

Exhibit God’s Love (Agape) — Confront conflict/offenses with love. 

Become more patient — will not negatively react/respond to future offenses. 
Become more patient ~ learn how to wait on God, not take matters into their own 
hands. 

Increased faith in and obedience to God — will walk in God’s Word and Will with 
surety — will not waiver. 

Increased faith in and obedience to God — learn how to listen to God and do as He 
instructs in spite of what they think. 

Realignment/Change in Focus or Perspective — Main focus will be to Keep the 
Main Thing the Main Thing. 

Realignment/Change in Focus or Perspective — Their desire/priority/driving force 
will be to “please” God. 

Realignment/Change in Focus or Perspective — Strive to be Faithful, Focused and 
Fruitful. 

Completely/Unconditionally put their lives in God’s Hands — Realization that God 
is in control of all circumstances 

Completely/Unconditionally put their lives in God’s Hands ~ Deeper 
understanding of God’s Love for them. 

Attends a Bible-believing/teaching church regularly — (TV ministry participation 
is not enough). 

Currently active or seeking to become actively involved in a bible- 
believing/teaching church. 

Is learning to separate the problem from the person. 

Constantly evaluates what is worth fighting about and what isn’t. 

Listens more, thinks more, observes more, talk less. 

Wholeheartedly desires that others know God AND have a church home. 
Regardless of their past experience, still have a heart for the salvation of others. 
More concerned with WHAT is right according to the Word of God (versus WHO 
is right and popular, or most powerful). 

Totally dependent of Jesus Christ and prayer to get through ANY situation. 


59, 


61. 
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Understands that the painful experience of church hurt is no surprise to God. 
Understands that the painful experience of church takes nothing away from God’s 
character or existence. 

Understands that the painful experience of church hurt will be used by God for 
my development and benefit. 
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Forgive But Not Forget? 
Ephesians 4:31-32 
January 14, 2007 


Today I would like to direct your attention to the book of Ephesians, Chapter 4, starting 
at verse thirty-one: “Get rid of all bitterness, rage, anger, harsh words, and slander as well 
as all types of evil behavior. Instead, be kind to each other, tenderhearted, forgiving one 
another just as God through Christ has forgiven you.” 


Forgiving one another just as God through Christ has forgiven you. You've heard people 
say “I will forgive you but I am not going to forget.” You've heard that before. “I will 
forgive you, but I am not going to forget what you've done to me.” Today, it is my prayer 
that the Word of God will help bring us closer to the will of God concerning forgiveness. 
In the book of Ephesians, Chapter 4, verse 32, there is a directive to forgive. Before we 
jump in on the strong directive to forgive, it may be helpful to get a glimpse into who the 
Scripture is referring to. It is written by an apostle or a preacher — a traveling evangelist 
and he's writing this book to a church and in those days a book written to one church 
would have been circulated to several other churches. So we can conclude that when Paul 
writes these words "forgiving one another just as God through Christ has forgiven you,” 
we can conclude that Paul was talking or writing to Christians. And what makes a person 
a Christian is when a person makes a commitment to follow Jesus Christ. The decision to 
follow Christ does not make a person perfect, however, in every respect. Their lives have 
simply been committed to Christ. They are not perfect people; in fact, they still make 
some mistakes. Christians do and it will take some time and practice to learn new ways to 
live this Christian life. One area where this proves to be challenging for many people is in 
the area of forgiveness. 


To add to this problem, we must consider some of the difficult hurts that people 
experience in the process of trying to forgive. How is it possible for a person to forgive 
when they have experienced certain kinds of pain? How does a person forgive, or how 
does forgiveness work in a person's life when he or she has been offended and the pain 
has caused permanent damage? The drunk driver crashes, and kills a loved one. How do 
you forgive this? Or a person is murdered -maybe it was because of a robbery gone 
wrong or wrongful death from revenge - how do you find the strength to forgive THAT? 
What if it is rape where there is some deep psychological damage has been caused 
because someone has been hurt; or incest where a relative, close friend takes sexual 
advantage of a person? How, how do you go about the process of forgiving that? 


Let me just say that forgiveness is a process. But I'm just trying to help someone align 
your life with the Word of God concerning forgiveness. How do you relieve yourself 
from carrying the pain that is wrapped in anger when you've been offended, and 
particularly when the anger is justified, but the pain wrapped in the anger starts causing 
you some damage? And what is the damage that pain is causing? He says get rid of all 
bitterness, and rage, and anger, and harsh words. Perhaps you might be struggling with 
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trying to forgive. The pain affects the quality of your life. Basic relationships suffer 
because the pain does not remain isolated to just one event. Your heart is unable to 
contain the pain from the past so it oozes out. And before you know it the pain starts 
impacting other areas of your life. It begins to seep into other relationships. It seeps into 
the way you interact with other people. You want to get rid of the pain, but there is a 
problem: you've been hurt; and you are trying to find justification. How do you deal with 
this pain? Paul was writing to Christians. And just based on reading the text - this 
Chapter 4 - it sounds like this pain they were dealing with was causing problems in the 
church, 


There were problems with evil. Some folks were not willing to allow others to get the 
spotlight. He says, “Therefore I, a prisoner for serving the Lord, beg you to lead a life 
worthy of your calling. For you have been called by God. Always be humble and gentle. 
Be patient with each other making allowance for each other's faults...” HUMMM 
“...because of your love.” Now listen to what he says here. This tells me that they were 
struggling. Make every effort to keep yourselves UNIFIED in the Spirit binding 
yourselves together with peace for there is - help me out someone - ONE body; and there 
is - help me out again - ONE Spirit just as you have been called into - help me out - ONE 
glorious hope for the future. There is what - ONE Lord, - help me out - ONE faith - help 
me out one more time - ONE baptism - and just give me one more and ONE God and 
Father who is over WHAT - OVER - who is OVER all and in all and living through all. 
There was some division problems. And so the problems at the beginning of the chapter 
start to become clarified toward the end of the chapter. He says now the reason all of this 
division is going on is, you are not recognizing that there is just one head over the church. 
Now He called some to serve in different capacities but it's still one God and it's still one 
faith and it is still one baptism; but they were struggling because of this issue of holding 
on to pain and offenses that happened in their lives. So what he says is - 3 points: 


He says first of all, I need you to FORGIVE. What does it mean to forgive? The Youth 
and Young Adults told us, "this song is dedicated to all of you who never thought you 
were good enough, you were not pretty enough; not smart enough. But imagine God 
whispering in your ear, for what your Momma did, what your Daddy did; what your 
brother did, what the preacher did. Imagine God whispering in your ear "It's gone!" 
Forgiveness means to send it away. It's gone! But what makes forgiveness so hard is 
when someone does you wrong and they don't bother to apologize. You understand what 
I'm saying? You've been offended, you've been hurt. You've been WOUNDED; and it's 
impacted your life for years and years. And you've built up some hardness and eventually 
you become bitter and you can't even see the beauty of life because there's so much 
bitterness; and people who smile - in your mind, they're phony; and people who seem 
happy - in your mind, it seems impossible because you are so bitter you have become 
eaten up on the inside and you can no longer experience love because walls are built up 
around you and you have determined that no one else will ever hurt you again. I'll never 
let you inside; I've already been hurt. My self esteem has been damaged. My identity has 
become distorted - I don't even know who I am. 
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Thave to tell you that Paul is not letting us off the hook. He's writing to Christians and he 
says that we are to FORGIVE. Point one: FORGIVE. 


Point Two: Forgive as Christ forgives. Now if he had just said forgive, I could see some 
of us saying I will forgive when the time is right. I saw a movie this weekend and there 
was a line where a young woman had been hurt by her father. And this is what she said. 
She said “I know I will be able to forgive you, but I really can't imagine when.” I know 
that I can forgive you. But I really can't imagine when. He said FORGIVE, but it wasn't a 
period - as Christ forgives. Do you have a moment? Can you flip over to Luke Chapter 
23, verse 32: 


Two other men, both criminals, were also led out with him to be executed. When they 
came to the place called The Skull, there they crucified him along with the criminals - 
one on his right, the other on his left. Jesus said, "Father, forgive them, for they do not 
know what they are doing." When Paul says to forgive, he then helps those who have 
come from the worldly mindset to understand HOW they are to forgive. He said, Father, 
forgive them for they know not what they do. I was praying about helping someone who 
may be struggling with forgiving. The Lord showed me something. If you've ever been 
hurt before, you know that in order to forgive, one of the first things that is very helpful is 
for the person who hurt you to acknowledge that they've hurt you. They have to 
apologize; they have to recognize and identify that they have hurt you. But what happens 
when you've been hurt and the person who has hurt you has not acknowledged that they 
have hurt you? But what happen when you've been hurt and the person who has wounded 
you, who has offended you, who has troubled you, fails to even care? What happens 
when they have hurt you and want to continue hurting you in your face - could care less 
about your feelings or how you feel about what they have done to hurt you. What do you 
do then? He said FORGIVE as Christ forgives. How does Christ forgive? How does 
Christ forgive? 


The first thing that Christ does when He forgives is that Christ looks beyond our faults 
and He sees our need. When you've been hurt you really aren't trying to look beyond 
somebody's fault because you are in such pain you want to deal with the immediate issue 
of the pain. But here is the downside: If you hold on to the pain, you will eventually start 
an implosion in your heart; the pain has a way of hurting you more than the person who 
caused the pain; so at some point holding onto the pain becomes counter productive. I'm 
trying to help you. So the first thing you have to do if you are able to forgive, is you must 
first go through the experience of your own anger. You've got to feel that anger, you've 
got to experience the anger. If you don't experience the anger, if you don't experience the 
pain, eventually somewhere down the road the pain is going to surface again; and you 
won't even be able to identify what that pain is associated with; what that pain is 
connected to; you can't suppress the pain; you can't pretend like the pain isn't there; you 
can't sanctify the pain, you can't spiritualize the pain. Yes, you hurt me - I'AM HURT! 
You've got to go in and put some peroxide - it's got to bubble up - you've got to feel it 
aching and paining and stinging. You've got to deal with it because if you don't, it will 
close up and an infection will start to settle inside; and then it starts festering; and it starts 
paining and you can't understand why you can't get along with your spouse; you don't 
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understand why you're so angry with your children; you don't understand why your 
neighbors don't want to talk to you; everybody else is crazy but you. But you've got to 
deal with your pain. And after you deal with the pain, after you acknowledge that you 
have been hurt, after you realize that this offense has damaged you, you get to a point 
where you say "Enough is enough." I want to really get justice. Oh, if could only get 
just a little piece of revenge, then I'll be alright. And you wait for a month; that revenge - 
time is not right. You wait for 5 more months and the timing just isn't right. You wait for 
another year and you just can't find another opportunity - the right spot to get even. After 
awhile another year goes by; and another year goes by and you're still dealing with the 
pain. The person who caused the pain - they're gone. They done hurt you and don't care 
about it; off hurtin' somebody else and don't care about that and you're still holding on to 
the pain. So he said forgive as CHRIST forgives. Now I had never seen this before - I just 
don't understand why, but I'd never seen this before. When Christ was hanging on the 
cross, there were some folks down at the bottom of the cross. And before they nailed His 
hands to the cross, they talked about Him and ridiculed Him - it's in the text - they called 
Him names; they spat on Him; they whipped Him, they beat Him, they whipped the flesh 
off His body; and when He got on the cross - hanging on the cross - He said, “Father, 
forgive them for they know not what they do.” 


And I thought about that. And I said now Jesus almost got crucified one other time 
because there was this woman who came in and she was pouring oil all over Him. and He 
said to the woman Thy sin be forgiven THEE. I know that Jesus had the authority to 
forgive those who had crucified him, but He doesn't forgive THEM. Watch this: He said 
FATHER forgive them. They were right there at the foot of the cross. He could have said 
I forgive YOU. It would have been the most direct way to get the forgiveness through. 
But HE said FATHER, forgive THEM. And | said “Now why did He say FATHER 
forgive them?” It dawned on me that they were not in a position to receive forgiveness. 
Some of the folk who have hurt you, you want to forgive them, but they are not ina 
position to receive forgiveness. So what are you going to do in the meantime? They have 
hurt you, they've called you names, they've spat on you, tried to minimize your sense of 
identify, tried to destroy who you were and you've got to carry all that - how do you 
relieve yourself from the pain and anger along with an offense like this? 


Paul said, Forgive as Christ forgives. Know what? He takes forgiveness and deposits 
forgiveness with the Father. By depositing forgiveness with the Father, He now has freed 
himself from carrying the pain. Now once He freed himself from carrying the pain, He is 
now able to receive forgiveness FROM the Father. Oh BOY! Now watch this: At some 
point down the road, those you have hurt may come to a place where they are ready to 
ask for and receive forgiveness. Now if they don't come to you, the forgiveness has 
already been deposited with the Father. Now watch what He says: He said “and THIS 
DAY” - verse 40: but the other criminal rebuked him, he said since you are - This man 
has done nothing wrong. Then he said, “Jesus remember ME when you come into your 
kingdom.” 


Some of us - first point was Forgive; second point was Forgive As Christ Forgives. To 
forgive as Christ forgives means He looks beyond our faults and sees our need. Number 
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one, He makes forgiveness available prior to our asking. He took the forgiveness and 
deposited it with the Father - put it on high. 


And third - Forgive as Christ has forgiven you. How many of you are saved? How many 
of you were born saved? You came out the womb saved? It was a process. You didn't 
come out the womb saved and before you got saved, you hurt someone. But when you 
got ready to stop hurting folks, let's go back to Ephesians, Chapter 1:7 -start at verse 3: 


All praise to God, the Father of our Lord Jesus Christ, who has blessed us with every 
spiritual blessing because we are united with Christ. Even before He made the world, 
God loved us and chose us in Christ to be holy and without fault in His eyes. God 
decided in advance to adopt us into His own family by bringing us to Himself through 
Jesus Christ. This is what He wanted to do, and it gave Him great pleasure. So we praise 
God for the glorious grace He has poured out on us who belong to His dear Son. VERSE 
7: He is so rich in kindness and grace that He purchased our freedom with the blood of 
His Son and forgave our sins. 


Paul said forgive one another as God through Christ has forgiven us. When God forgave 
us, He did it while we were yet sinners; but He looked beyond our faults and he saw our 
needs; took the forgiveness that was required for us to be in a right relationship with Him 
and gave it to the father. When we finally came to our senses, we went up to the Father, 
asked the Father for forgiveness. When we asked the Father for forgiveness, it's not like 
we earned it or we deserved it; but long before we got to the throne of grace, Christ had 
already made a deposit. So when we went in to cash the check - we ain't put no money in 
the bank, but we could write the check out and He forgave ALL of our sins. Free check - 
went in, cashed it, got the deposit and now we’re out with a pocketful of money. 
Somebody has offended us and asked us for five cents. God done went to glory, went to 
Calvary; has washed away all of our sins, got a pocketful of money, all of this grace and 
forgiveness; and they need to be forgiven and we're not willing to forgive a nickel to save 
somebody else's soul who's messed up and who has damaged our lives; has hurt us 
because he has also been hurt. And God is now saying, “If you really want to relieve 
yourself of all of the pain, and the bitterness, and the anger, and the malice and all of that 
foolishness you've been dealing with, you've got to be willing to forgive others as God 
has forgiven us through Christ.” Now you want to choose not to forgive, but if you don't, 
you will live your life with an intruder following you around. You know what an intruder 
is? 


First of all, an intruder doesn’t ever want to be found out. Comes in at night, sneaks 
around, hides, and that's what that intruder will do to you. You won't even know he's 
around - you'll be in another relationship and here comes that intruder messing up that 
relationship. God is trying to bless you. Man, here comes that intruder. He says now I 
want you to go and start praying and living a holy life. Here comes that intruder 
reminding you of what somebody has done and preventing you from walking in the 
power that God has given us through grace. Let me ask a question: When you say, when 
you hear, "I will forgive, but not forget,” are we really forgiving as Christ has forgiven 
us? Are we really? I know some of you who think that we are not, but a closer look tells 
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us that to forgive as God forgives means that we don't forget - it means we choose not to 
remember. Jesus said, "Do this in remembrance of me." To remember means that you go 
back to that experience and all of the emotions and feelings and pain take over your body 
as it did when you first experienced it. That's why He said, "Do this in remembrance of 
ME." When you choose NOT to remember, you can go back to the experience, cause you 
can never really wipe it out of your mind. But when you can go back to the experience, 
and the experience has been disarmed, it has been disconnected, you can look at it, but it 
doesn't have the same effect that it once had when you first went through it. Yes, you can 
NEVER forget it, but you can choose NOT to remember. (This last statement was 
borrowed from a conversation with Rev. Dr. Robert C. Scott.) 


APPENDIX H 


SERMON ON LOVE 
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Love Lifted Me 
Ephesians 5 
January 21, 2007 


I am going to attempt to do a couple of things today. I thought it would probably be best 
for me to tell you what I intend to do because there is a 99.9 percent chance that ] won't 
do it. But at least you will know that Pastor had good intentions. Amen. I am going to 
attempt for those of you were here last week somewhat of a Part B; not fully a Part B, it's 
a quasi Part B because you remember last week we talked about forgiveness. Today we 
will actually see how it works in a real life situation. It is one thing to hear it; it is another 
thing to see it in the Scriptures. That's why it's a quasi Part B, but I am also moving on to 
the message for today. The message title is Love Lifted Me. Love Lifted Me. I want to 
use the text from which we started last week, the New Testament text in Ephesians; and 
also use Old Testament text to demonstrate what we discussed last week. Now if you 
weren't here last week, you don't have to tune me out. This is a whole new sermon. 
Amen. Even if you didn't get last week's, there's probably going to be something in the 
Cracker Jack box for you - just for you. Amen. 


I want to start with the New Testament passage which is found in Ephesians Chapter 5. 
What I'd like to do is start at the latter part of Chapter 4. We'll start at Ephesians, Chapter 
4, verse 31 

If you have it say “AMEN,” if you don't have it say “Hold On.” Hold On. Alright. 
Ephesians Chapter 4, verse 31 and it reads: Get rid of all bitterness, rage, anger, harsh 
words, and slander, as well as all types of evil behavior. Instead, be kind to each other, 
tenderhearted, forgiving one another, just as God through Christ has forgiven you. 
Chapter 5, verse 1: Imitate God, therefore, in everything you do, because you are His 
dear children. Live a life filled with love following the example of Christ. He loved us 
and offered himself as a sacrifice for us, a pleasing aroma to God. 


Now if you will flip over to the Old Testament passage, Genesis Chapter 50, starting at 
verse 14, page 43 in your pew Bibles. It reads: “After burying Jacob, Joseph returned to 
Egypt with his brothers and all who had accompanied him to his father's burial. But now 
that their father was dead, Joseph's brothers became fearful. "Now Joseph will show his 
anger and pay us back for all the wrong we did to him," they said. So they sent this 
message to Joseph: "Before your father died, he instructed us to say to you: ‘Please 
forgive your brothers for the great wrong they did to you—for their sin in treating you so 
cruelly.’ So we, the servants of the God of your father, beg you to forgive our sin." When 
Joseph received the message, he broke down and wept. To say to you: ‘Please forgive 
your brothers for the great wrong they did to you—for their sin in treating you so 
cruelly.” Then his brothers came and threw themselves down before Joseph. "Look, we 
are your slaves!" they said. They sent this message to Joseph, verse 16 - Before your 
father died, he instructed us to say to you, Please forgive your brothers for the great 
wrong they did to you—for their sin in treating you so cruelly. 
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Talk about our message today - Love Lifted Me. Joseph finds himself in a difficult 
position. It is not the first time, however, that Joseph has been in a difficult position. The 
position that he finds himself in in our text is a position in which he is being asked to 
forgive his brothers. But the reason he needs to forgive his brothers is because of the 
position that he is in. The position that Joseph is in is a difficult position. But the reason 
that he's in a difficult position is because of the position he's in. So Joseph is now in a 
difficult position but the reason he's in a difficult position is because of the position he's 
in. Joseph is in a difficult position because GOD has put him in a particular position in 
his family. Joseph was the youngest son. He had absolutely nothing to do with being in 
that position. But that's the position he was BORN into. It was his place of birth among 
his siblings that caused him to be in this difficult position. You've heard the story. Jacob 
was the youngest of his 11 brothers. As a result of being the youngest, Joseph was loved 
by his father. If you read the story you will find out that his father, Israel loved Joseph 
more than all his other children because Joseph was in a unique position. Joseph was born 
as this son to his father in his OLD age. You can make some notes as you go - Genesis 
37:3. And Joseph was the youngest son and became loved by his father. His father loved 
him so much he made him a coat of many colors. His father made a special coat just for 
Joseph. He had other children and he loved his other children, but he happened to love 
Joseph more than the others. Now when the others discovered that their father loved 
Joseph more than he loved the others, the text tells us they hated him; and not only that, 
but that they hated him and could not speak peaceably with him. Some of us are in 
families where we were born in certain positions and because of those positions, when 
our siblings see the relationship that we have had with our parents or others in the family, 
it causes them to grow envious. Genesis 37, verse 4 says: When his brothers SAW that 
Joseph was loved more than his brothers, they hated Joseph and could not speak 
peaceably unto to him. When people dislike you because of the position you are in, it 
often puts us in a difficult position - to have to forgive those who have dealt cruelly with 
us because of the position that we are in. 


Let me see what happens. The brothers became so enraged with anger because of the 
father's love that they came up with a plot. Not only did God put Joseph in this position 
of being a child of Jacob's old age, but he held that position for quite some time, until 
Israel had another child. Jacob had another child. But before he was able to do that, 
Joseph had a dream; and guess what he dreamed? He dreamed that not only did God put 
him in a special position, but he dreamed that because God put him in a special position, 
and God was going to allow his sheaves to grow taller than all of his other brothers’ 
sheaves. What, what do you mean? Joseph dreamt that God was going to allow 
something to happen in his life that would put him in a position of superiority over his 
brothers. Maybe he could sing better than his siblings. Maybe he got straights A's, but his 
siblings struggled in school. Maybe he was very athletic, but his siblings did not have the 
same level of athleticism as Joseph had. There was something that Joseph would have 
that his brothers and sisters would not have, and as a result, of that they became jealous 
of him. 


Joseph in his youth went and told his brother. Guess what? Not only am I loved by 
daddy, but God gave me a dream and he told me that y'all going to be servants of mine. 
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And they reacted. Not only did he stop with that dream, but he had another dream. And 
he said in this dream, guess what: It was the sun and the moon and 11 stars. Now why 
couldn't it have been 50 stars - a whole lot of stars? But 11 stars were in his dream. These 
1] stars represent each one of his brothers along the line. He said not only will mom and 
dad bow down to me, but you all are going to bow down to me too. And I'm in this 
position. So they became angry. They came up with a plot - a plan. Not only did their 
father love him, but their father gave him special privileges. While the brothers were out 
tendin' to the stinkin' sheep and the cattle, Joseph was home playing the X Box. And 
every now and then his Dad would say, “You go check on your brothers, see what they’re 
doing.” Joseph came back home, told his parents about the evil report. I don't know what 
they were doing, but they were doin' somethin’ that wasn't right. And Joseph went home 
and told him and his father became upset and disciplined the brothers. And so the next 
time Dad sent Joseph out, the brothers had a little plan in mind. They said here comes the 
dreamer - the one who’s got these dreams. Let's do something with the dreamer. They got 
to thinking. They said well, there is a pit right over there. Let's throw him down in the pit. 
They threw him down into the pit. Then one of them came to their senses and said, well 
maybe if we leave him in the pit, we're not going to get much money out of him so let's 
sell him off into slavery. Dug him up out of the pit, caravan comes along. They tell ‘em 
here's a young boy - healthy, strong. Why don't you take him and make him a slave and 
go all the way down to Egypt and we'll never see him again. So they sold him off into 
slavery. They said, now what are we going to tell Dad? No problem. Let's take this coat 
of many colors and add some red to it. Put some blood on. Take it back home and tell 
Dad that while his baby son - the one he loved so much - came to check on us - wouldn't 
you believe, an animal, a wild beast came out killed him; and we tried to fight him off but 
all we could get was his coat, and here's his coat. 


All because he was born in a certain position. And after he was born in this certain 
position, his brothers became extremely jealous. They could not speak kindly of him. 
Joseph gets sold into slavery. Somehow God had favor on his life. And even while he 
was in slavery he went to a man's house called Potiphar and started working in Potiphar's 
house. Potiphar said there's something special about this young boy. He's smart. He's 
intelligent, he's faithful. He can do what he's asked to do, so Potiphar elevated him and 
before you know it, he was Potiphar's executive; took care of everything that Potiphar 
had. But he had a problem. Not only was he born in the right position, but he was 
handsome. And it worked against him because Potiphar's wife was watching him do the 
work around the house and things started going through her mind. And so she tried to 
seduce him but he had some values. His daddy had taught him some things. He came 
from a good, strong family and he recognized that Potiphar trusted him. He said I could 
NEVER touch Potiphar's wife. This man has given me charge over everything. I will 
never touch his wife. She said, “Oh come on, he won't know about it. Never has to know 
- between me and you.” He said “No, no, no. This is not right.” She kept at him and kept 
at him. After while, she couldn't control herself. She went to grab him, but he was fast 
and he got away; but she got his coat. This boy got in more trouble with his coats. She 
got his coat and she held onto his coat. When her husband came home she said, Honey, 
you know that Cannanite boy, he ain't worth a dime. While you were out trying to make a 
good living for us, that boy tried to sexually assault me and I was able to grab his coat. I 
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knew he would going to try and run when I was going to tell on him. But this is his coat. 
This is proof that he tried to sexually assault me. 


Now Joseph, who was in the right position, who had these wonderful dreams of being in 
a superior place, finds himself being hated by his brothers, thrown into slavery; from 
slavery into Potipher's house; now from Potipher's house he’s trying to be abused by 
Potipher's wife; now he gets thrown into prison - all because of what his brothers had 
done to him. Now he's in prison. Now in prison, would you know he gains favor again. 
The prison guard notices that he's loyal, he's faithful, he's honest, he has integrity; seems 
to be connected somehow with God. So while he was there, they made him the chief 
prisoner. The other prisoners had to answer to him. And so they came and they found out 
that he had this ability to deal with dreams. And so he interpreted a dream and one of the 
prisoners got out of prison. And he said Man, I've never met anyone who could interpret 
dreams like this. I’m a tell the KING about you. So he waited for a week, his friend 
forgot to tell the king. He waited for a month, his friend forgot to tell the king. A couple 
of years go by - he's still in prison waiting for somebody to tell the king that he has this 
gift. 


Nothing happens until one day the king had a dream and needed someone to interpret his 
dream. And his friend wanted to get in good favor with the king by showing him that he 
had networking skills. So he goes back down to the prison, tries to get in favor with 
Joseph. Hey brother, how you doing man? It's been ten years. I told you I wouldn't forget 
about you. Come, come, come here, Remember you interpreted that dream for me? The 
king had a dream. He wants somebody to interpret his dream. So he interprets the King's 
dream. The king has a dream and he interprets the dream to say that there will be seven 
years of just plenty among the crops. Then there will be seven years of famine. Joseph 
said, now king if I were you, what I would do is come up with a strategic plan - long 
range planning. Joseph set it up, offered him a proposal. The king said I like this 
proposal. In fact, I want you to oversee the whole plan. So now Joseph who was loved by 
his father, hated by his brothers, thrown into slavery by his brothers, thrown into prison 
by Potipher's wife, now ends up in the Pharaoh's home. Pharaoh promoted him so he 
became the ruler second in command in Egypt. But while he was there he began to reflect 
on his life's journey and he remembered that God had made a promise to him but God 
had not been so faithful to him. He thought that God would put him in a position of 
prominence, but God had taken his life through so many difficult experiences he could 
not figure out WHY. So God gave him a wife. 


A wife can change your perspective. AMEN. And if you read it in Chapter 41, around the 
fiftieth verse - after his wife became pregnant with their first child, he named his first son 
Manasseh. And he named his son Manasseh because God has caused me to forget all of 
my pain and suffering. It weighed on him And then he named his second son and he was 
saying that God has caused me to become fruitful in the land of my suffering. 


We don't always understand what God is doing when God is doing what he is doing. But 
sometimes we find ourselves in difficult positions because of the position that we are in. 
Notice what happens. Joseph now is the Pharaoh’s second in command. The famine hits 
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the land. His brothers now have to find a place to find some food. So they travel from 
Canaan down to Egypt. When they get to Egypt, Joseph, who has now adapted to the 
culture of the Egyptians, has not forgotten his Hebrew roots. So he knows how to speak 
the language. He knows how to hear the language and they come into Egypt speaking 
Hebrew thinking that none of the Egyptians can understand what they are saying. They 
get to Joseph and they begin to talk one to the other and Joseph recognizes these 
individuals. He wanted to find out how things were back home. So they said we have 
come to get food. Joseph said you didn't come to get food, you all are spies. They said, 
no, no, we're not spies. We came to get food because we have run out of food in Canaan. 
He said you're SPIES. They said no, it's ten of us and one of our brothers is dead, and 
we've got one other brother back home and our father is still living. Now they didn't 
know they was tellin’ their own brother that they thought he was dead, but they were 
talking to his brother that they thought was dead. He said well if you're not spies, go back 
home and get your other brother and prove to me that you're not spies. They looked at 
each other and said, oh boy. Reuben you done stuck your foot in your mouth again. So 
they pay for the food - so they think. The servants load food into their sacks but also put 
the money that they were supposed to pay for the food back into the sacks. They are on 
their way back home now and as they are on their way back home, they stop to get some 
food and they discover that one of the sacks also has the money. Now the man has 
already accused them of being spies, then kept one of their brothers down in Egypt as a 
ransom until they bring their youngest brother back, and plus they got the Pharaoh's 
money. This is what they said: What is God doing to us? They get back home, open up 
the other sacks; lo and behold ALL of the other sacks had money in them. They said, 
OHHH, we're doomed now - no sense in going back. They had to tell their father that 
they needed to take Benjamin back to Egypt in order to get their brother Simeon, because 
they kept Simeon back in Egypt. Dad said Y'all not taking Benjamin. Last time I gave 
you all my youngest son, he never came home. You will not get this son and do whatever. 
They said Dad we gotta go back. He said NO. He said I tell you what. I’ll give you 
double the money; you go back and try to pay him. They said, Dad the Pharaoh down 
there told us emphatically that unless we bring our youngest brother, we will not see his 
face. So we have to take your youngest son back to Egypt. He said, “It won't happen.” 


But things change when you get hungry. He got hungry. Now Jacob knew that things 
change when you get hungry. Cause you remember Jacob, the Daddy don't you? How 
Esau and Jacob were brothers and how his Daddy showed favoritism to Jacob because of 
the position he was in. So Jacob said to his sons, Alright, I'll think about it. So his sons 
said, Dad, I make this promise to you. If you let Benjamin go down to Egypt with us, I 
will promise you I will bring him back. I will promise he will come back. So his father 
thought and he thought and his stomach started churning; became more hungry and he 
said, Alright, we'll let Benjamin go. They take Benjamin down to Egypt. Joseph who is 
the king sees his youngest brother probably for the first time. He sees the resemblance 
because he came from the same mother and the same father. And he broke down. This is 
his brother that he's lost all of these years - with the family that he thought he would 
never see again. He sees them and he loses his composure and he jumps out of their 
presence and goes into the back room and he cries. He broke down and he started crying. 
The brothers have no clue that they are looking at their own brother. Joseph is their 


146 


brother but he looks like an Egyptian now because he has been changed and they have no 
idea that they are looking at their own brother. Joseph looks at the brothers and he tells 
them to go into a room. They said ah no. We're doomed. I knew we shouldn't have come 
back because we had the money from the last time. They are going to really think we are 
spies and they are probably going to kill all of us. They sat in the room there. Joseph 
came back out again and looked back at his brothers and filled up. He became filled up. 
He said well I want you all to have some food. Then he told the servants to pack their 
sacks back up and let them go back home. But there's a special cup that only the king can 
drink out of. Now when you pack their sacks up, I want you to put that special cup in the 
youngest boy's sack. And don't let them know that it's in there but put that cup in the 
youngest boy's sack. And so they put the cup in the youngest boy's sack. And now they've 
made their purchase and they are on their way back home. The Pharaoh's servants come 
to grab them. Something strange has happened. The Pharaoh wants to know who stole his 
cup. Reuben, always opening his mouth —he said "Ain't nobody stole the cup - not in this 
group.” He said I know nobody stole the cup in this group. In fact, if you find the cup 
among any of us, whoever has the cup they got to die. So the servants start unpacking the 
sacks; from the oldest - no silver cup; next to the oldest - no silver cup; Levi - no silver 
cup; Reuben - no silver cup; all the way down to Benjamin. And they open the sack of 
Benjamin and there is the silver cup. OHHHHH. Reuben said, Mr King, before you take 
our youngest brother back, he said, I'm sure you have family. He said can you imagine 
what will happen to our father if our father loses his youngest son. He said now we came 
to buy food from you all and you thought we were spies. We told you we weren't spies. 
We paid you for the food, but the money ended up back in our sacks. We brought the 
money back. If we were trying to steal something, we would have never come back but 
we would have never brought the money back. We brought the money back, we brought 
the sacks back. We told you who we were. We told you everything about us. We are not 
spies, we are not thieves, but if you must kill somebody, it has to be me. My youngest 
brother has to go home. At that point Joseph lost control, broke down and cried 
uncontrollably. 


Now remember last weck, we said there are times you have to deposit your forgiveness 
with God because it takes people a while to recognize the error on their ways. All of these 
years, Joseph has wondered about his brothers - what they did by selling him off into 
slavery and then he ended up going into Potipher's house; then he ended up going into 
prison. He's wondered, what has happened to my brothers. Is it eatin' them up? Is it 
bothering them? They were walking around all these years with the guilt of knowing they 
sold their brother into slavery and every time something happened, they were talking 
amongst themselves - maybe God is punishing us for what we did to our brother Joseph. 
And Joseph heard them talking about how they were processing the guilt of their errors 
from a long time ago. And it began to weigh in on Joseph's heart. So Joseph cried and he 
revealed himself to his brothers. Joseph said, Go home and tell Dad I'm OK. They had a 
job to do. Dad, remember when we told you that a wild beast killed Joseph 25 years ago. 
We've been living with this secret all of our lives? Every time something happened, we 
began to process: Is God punishing us? The famine comes - Is God punishing us? 
Momma dies - Is God punishing us? 
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Every experience is processed through that one lens of that one mistake. Well Dad, we 
lied. A wild beast never killed Joseph. Dad, we were jealous because you loved Joseph 
more than us. And we sold him off into slavery. When we went back down to Egypt, 
somehow we ran into JOSEPH and he really didn't think we were spies. He set it all up 
just so that we could eventually get you back down into Egypt. He wanted to lay eyes on 
his Dad that he had forgotten who loved him. So now Dad he wants you to come down to 
Egypt. Dad makes the journey down, and he visits and he lives there. Then Dad dies. 
They said, it's no way this man can emerge from all of the pain and suffering that we've 
caused him. So Joseph was in a difficult position because of the position he was in. 


Now hear this out. This is when Joseph's perspective changed. He said "You meant it for 
evil, BUT GOD meant it for good. Let me make my way through to the end. When we 
understand this word providence it will help us gain perspective on our problems. You 
meant it for evil BUT GOD. In the kingdom of God, God rules, Satan rebels, and people 
respond. When we respond in light of God's rule, we learn to love the Lord our God with 
all our hearts. And we can see God's providence in every position we find ourselves in. 
The word providence is a compound word. PRO - P R O meaning before and vidence 
comes from the word video meaning to see. Carl Barth was a twentieth century 
theologian who had this to say about providence. He said providence refers to God seeing 
beforehand what we already need. God knew that a famine was going to come into the 
land of Canaan. And before the famine ever came into the land of Canaan, God had 
already used the son, Joseph, by putting a dream in his heart. God told him 25 years ago 
that your sheaf is going to rise up a little higher than everybody else's sheaf. And your 
mother and your father will even come down and they will bow down to you. Howard 
Thurman keenly observed that when a person knows that God cares about them, when 
you know that you know that you know, that you know that you KNOW that no 
circumstances can shake the foundation of this knowing that God cares about YOU. How 
many of you know that God cares about you? Don't you know that if God cares about 
you, there are no circumstances you will find yourself - no situation that you can find 
yourself in where love can not lift you out of it? He said if you know this, you can 
become unconquerable. Yet how are we to understand our hurt in light of God's 
providence? And what are we to gain from experiences that call into question God's 
providence? How would you feel if you were in Joseph's shoes and you knew that your 
brothers hated you and intended to do you in and now they're in need? They're coming to 
you begging for forgiveness. But you have been - literally been through hell and high 
waters trying to make your way through recovering from the damage that they had done 
to you a long time ago; and now they come asking. 


Now watch what happens. They were so afraid; they said DAD told us to tell YOU 
before he died - Dad told us to tell you to forgive us. Now you've got to watch this: Dad 
was able to pass on to his sons the experience that Dad had had. See, Dad had some 
issues with his brother. And you remember when he cheated his brother out of the 
birthright. You know what they say - The acorn don't fall. .. He cheated his brother out 
of the birthright; put on some clothes, pretended like he was hairy like Esau, stole from 
his brother, then went on up to Lebanon and he stole some stuff from his uncle. But after 
God finished working on him, he said, I’ve got to find my brother Esau ~ I’ve got to tell 
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him “Forgive me.” But he didn't get to that point until after God had messed him up. You 
remember the story of how he wrestled with the angel all night long before God could 
break him down and cause him to recognize and acknowledge and admit that he had done 
some wrong to some people. They had been dealing with this all their lives. So now he 
tells his sons - the only way you're going to get this settled is to go back to your brother 
and tell him that you're sorry for what you've done. They came and they went to Joseph 
and said, listen to this — hear what they said: Joseph, we remember the dreams that got 
you in this position. And the dreams said we would bow down to you and be your 
servants. So they said Joseph, Dad told us to tell you to forgive us. But we want you to 
know that we are asking for forgiveness too and we are going to bow down and become 
your servants. Joseph recognized that he was not in a position because of anything he had 
done, but he was there because of what God had done. You meant it for evil, but God 
meant it for good. 


It was his love for his father and his love for his brothers that allowed him to truly forgive 
his brothers. So I want to ask you a question today: Are you able to look beyond the 
situation of Satan's rebellion - when Satan rebels against God's will, you need to 
understand that he'll use mother, father, sister, brother - and the sad part is they don't even 
know that they are being used by Satan's rebellion. Satan's rebellion is designed to cause 
division, alienation and separation. The brothers didn't know they were being used by 
Satan; neither did Joseph know he was being used by God. But in the kingdom of God, 
God rules, You meant it for evil, but God meant it for good. And it was his love that 
allowed him to look beyond his own pain and see what was in the best interest of his 
brothers. His love allowed him to say, “Get up brothers, I don't hate you. God has caused 
me to forgive you and I choose NOT to remember.” 


APPENDIX I 


SERMON ON OBEDIENCE 


149 


150 


Trust And Obey Me 
Ephesians 5 
January 28, 2007 


Live a life filled with love following the example of Christ. 
He loved us and offered himself as a sacrifice for us, a pleasing aroma to God. 


I invite you to pray with me as we look at the Word of God. I want to look at several 
passages today. I would like to begin with the passage that is indicated in your bulletin. 
Ephesians, Chapter 5, verse 1: It reads: Imitate God, therefore, in everything you do, 
because you are his dear children. Imitate God, therefore, in everything you do, because 
you are his dear children. 


Let us pray. Lord it is our prayer today that as we turn to your Word that you will assist 
us with the kind of power that will enable us to imitate you. We seek not only to be 
hearers of your Word although we are asking that you will increase the decibels of our 
hearing in our spiritual ears that we might hear. Help us to stretch our ears toward heaven 
that we can hear from you. Anoint our hearing that we might hear from you. But Lord we 
also pray that you will help us to be doers of your Word. Now we ask that the words of 
my mouth and the meditation of my heart would be acceptable in thy sight. O Lord, our 
strength and our redeemer. Amen. 


Imitate God, therefore, in everything you do, because you are his dear children. We've 
been working through a series of messages for the past three weeks. The first one had to 
do with forgiveness. We talked about forgiveness. The second one had to with love and 
we talked about how love motivates a person to forgive. And today I would like to talk 
about obedience. I would like to use for the subtitle, Don't Hate - Imitate. Don't Hate - 
Imitate. 


Now there is some truth to the statement that the comedian Harold Wilson made popular 
in the 70s. Most of us know him as Flip Wilson. Just the name Flip Wilson makes some 
of us laugh. Flip Wilson was a funny comedian but a lot of truth can be spoken through a 
joke. And he once told a story about the Reverend and his wife. You remember that? And 
he allowed the audience to evesdrop in on the conversation that the Reverend and his 
wife were having. And the Reverend said that's ridiculous - 3 dresses in one week, and 
now another dress! And she stepped back and she said, I didn't want to buy this dress, but 
the devil made me do it! She said I was walking down the street minding my own 
business and the devil starting following me. He said o00 wee. . . you sure look good in 
that dress! And the Reverend said, I'm not buying it. Every time you do something 
wrong, you blame it on the devil. You blamed it on the devil when you ran the car into 
the side of the church. 
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But I think there is some truth to what Flip Wilson was trying to tell us and we’ll find this 
nugget of truth both in the first book of the OT but also in the first book of the NT. The 
truth that Flip Wilson was trying to tell us is that all of us have something that tempts us. 
Now you may have been in church for a long time; you may just be gettin' on board. 
Wherever you fall in the gap on the spectrum, ALL of us have SOMETHING that we're 
tempted by. And so when we turn to our text today, Paul said: Imitate GOD, therefore, in 
everything you do, because you are his dear children. 


Now I said we would be looking at a few passages. Now I want to go back to Genesis - 
the passage of Scripture that was read in your hearing - Chapter 3. In the book of 
Genesis, Chapter 3 there is the story that happens immediately after God has created the 
heavens and the earth and all that is within it, and then He put the woman and the man 
together and put them in the garden. But what is this thing that causes us to struggle and 
wrestle with being obedient to God? I think there are three things that we find - or three 
categories - that we will find in our text, but you will also find those same three 
categories paralleled in the NT and in the first book in the NT as well. 


The serpent was the shrewdest of all the wild animals the LORD God had made, One day 
he asked the woman, "Did God really say you must not eat the fruit from any of the trees 
in the garden?" "Of course we may eat fruit from the trees in the garden," the woman 
replied. "It's only the fruit from the tree in the middle of the garden that we are not 
allowed to eat. God said, ‘You must not eat it or even touch it; if you do, you will die." 


God always has some restrictions on our lives. There's always something that causes a 
contradiction between what it is that God tells us we can and cannot do and what it is that 
we want to do. Paul says “when I want to do good, evil is always present.” If you search 
the Scripture from the beginning ~ Genesis, all the way to Revelation - you will find that 
every godly man has a struggle with obeying God. There is always something that will 
tempt us to stray away from that which God has instructed us to do. 


So now, notice what happens. Three categories: The first one that causes us to have such 
a struggle with obedience is this thing called the lust of the flesh - the lust of the flesh. 
What do you mean - the lust of the flesh? Now notice that when God created Adam and 
Eve, they both had a relationship with God. They had a relationship with God such that 
they could walk with God and they could talk with God. Have you even been in a 
position where you loved the Lord and you were praying to God; and you were walking 
with God and you were singing His praises? You were trying to live right and you were 
trying to live holy, and then all of a sudden there was some outside force that caught your 
attention and caused you to begin to struggle with your relationship with God? That's 
called the lust of the flesh. Now notice what happens in verse 4 - "You won't die!" the 
serpent replied to the woman. "God knows that your eyes will be opened as soon as you 
eat it, and you will be like God, knowing both good and evil." The woman was 
convinced. She saw that the tree was beautiful and its fruit looked delicious, and she 
wanted the wisdom it would give her. Three things happened - the first thing was there 
was an interjection from an outside force. In the kingdom of God, God rules. In the 
kingdom of God, Satan rebels. And in the kingdom of God, people will respond. So God 
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has already set it up what it is that we are to do. He set up for us so that we may know 
clearly what the path is that we must walk in. But in the kingdom of God, Satan rebels. 
So Satan comes along and he says, “ Now did God really say that?” Think about it. Now 
would God not want you to have your natural desires, your natural appetites satisfied? 
Flip over to the NT so that we can correlate these two. We want to flip over to Matthew, 
Chapter 4. Then Jesus was led by the Spirit into the wilderness to be tempted there by the 
devil. For forty days and forty nights he fasted and became very hungry. During that 
time, the devil came and said to Him, "If you are the Son of God, tell these stones to 
become loaves of bread." Now notice that when Satan came to Jesus, it was when Jesus 
was hungry. Jesus had an appetite and it was a natural appetite. There was nothing wrong 
with wanting to satisfy this appetite; after all, He had fasted for forty days and forty 
nights. But remember that Jesus was led into the wilderness by the SPIRIT and He was in 
communion with God. Let me tell you: Satan won't really bother you if you are not in 
communion with God. As along as you are not in communion with God, you pose no 
threat to Satan's efforts to distort the truth in God's kingdom. But as soon as you start 
praying, as soon as you make up your mind that you want to read the Word of God; as 
soon as you make up your mind that you want to live right, as soon as you make up your 
mind that you want to walk away from sin; as soon as you determine in your mind that 
you are going to follow the Word of God and the will of God, here comes Satan. You 
need to understand that Satan is not going to tempt you where you don't have a struggle. 
Ifhe tempted you where you don't have a struggle, it really wouldn't be temptation. 


So Satan knows that all of us have weaknesses and when he comes, he comes to attack us 
at our point of weakness. So he comes to Adam, and he comes to Eve and he says "Now 
did God really say you can't eat from any of these trees?" No, no, that's not what God 
said. He said we can't eat from THAT tree. Now that's where Satan will get you. God will 
give you all of these opportunities. You can have so many wonderful blessings, but it is 
that one thing - that one piece of cake - that one dress; that ONE thing that God says we 
are not supposed to have - THAT's the thing you’l] want instead of that healthy bowl of 
fruit, healthy food - but it's that one thing. As soon as you eat it, something is going to 
happen. 


Now notice that Satan puts a play on words. He said "You will not surely die." Now 
notice he came to Eve and he came to the first Adam and he came to the second Adam. 
Now we said that in the kingdom of God, God rules, Satan rebels and people respond. 
Now notice what happens - two different responses. In the OT the response was raised by 
curiosity. What would happen if we did eat from the tree? Well, we would no longer have 
to be curious about what it is like to eat from the tree. Our curiosity could be satisfied. 
Not only would our curiosity be satisfied, but we would know something that we never 
knew before. It's nothing wrong with being tempted. As a matter of fact, ALL of us are 
going to be tempted at some point in time in our lives. But here's how you have to 
understand temptation: James said that ALL of us are tempted when we are led away by 
our own lusts. It can be the lust of the flesh, the lust of the eye, or the pride of life. And 
when we are led away by our own lusts, the lust then conceives sin and when sin comes 
forth, sin produces death. You may not die physically every time we are disobedient to 
God, but there's a piece of our consciousness that dies off. There's a piece of our spiritual 
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person that dies off; and sooner or later you will have spiritual atrophy. You won't be able 
to exercise any of your spiritual muscles and Satan will have been successful in 
paralyzing you for working in the kingdom of God. 


So Satan comes to Eve and he talks to the woman. The first issue she had to work 
through was the lust of the flesh. The lust of the flesh is those natural desires that are 
unable to be contained. It's nothing wrong with eating food. She said it looked good - it 
was food. It was good for her. Jesus was tempted to turn stones into bread. It was food. It 
was good for Him, but to do so within the parameters that God established. 


The second one is the lust of the eye. Have you ever noticed how we respond when God 
tells us we aren't to do certain things? Then we see other folks doing those same things 
that God told us we ought not do. When they are doing those things, we are looking at 
them doing those things that we want to do, but we won't do because God told us not to 
do and we're trying to be obedient to God. But there are some other children over here 
doing what God told them not to do and they seem to be enjoying themselves. I 
remember struggling as a young man. I went to one of my ministers. It wasn't that big of 
a struggle, but it was a struggle. I wanted to go to a party. I said now, my other friends go 
to parties and I want to go to a party, too. But see, the Lord fixed it so I couldn't dance. 
So even though I wanted to go to the party, I thought about it. If] go to the party, then 
what? God has a way of allowing us to see how others are doing those things that He has 
restricted us from doing and when we see them enjoying it, regardless of what it will do 
for us, we get upset because we can't do it just because they're doing it. Eve could eat 
from all of the other trees. But just the fact that she couldn't eat from that tree, made 
THAT tree the apple of her eye - the object of her affections. That was the one that 
attracted her - the one she was drawn to. That's the lust of the eye. God said I don't want 
you to be greedy. But all of my friends are greedy. I don't want you to kill yourself trying 
to work 3 or 4 jobs to get things to try to impress people that you don't like just so you 
can say you got something they got because you think they're having a good time. I don't 
want you to over extend yourself so that you no longer have time to pray; that you no 
longer have time to read the Word of God, that you no longer have time to raise your 
children; that you no longer have time to build your marriage, that you no longer have 
time to take care of your body. I want you to be whole. I want you to be healthy. I want 
you to be sound. And yet we see everybody else driving a nice car, living in a big house, 
having lots of money, lots of clothes. We want the same things everybody else has - lust 
of the eye. But God said, “I will supply your needs.” But that's not good enough. I want 
that one thing that everybody else has that I can't seem to get. If it means that I have to 
kill myself in the process of going after it, | WANT it. 


So Eve goes after the lust of the eye. Watch what happens over in Matthew Chapter 4 - 
we're back over there again. Verse 3: During that time the devil came and said to him, "If 
you are the Son of God, tell these stones to become loaves of bread." But Jesus told him, 
"No! And you wonder why we tell you every single Sunday - come to bible study, read 
the Word. The SCRIPTURES SAY, - now He didn't have a Bible with Him in the 
wilderness but He hid the Word in His heart and that's how you are able to overcome 
temptation when temptation comes to you at your weakest moment. It is the Word of God 
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in our hearts. ‘People do not live by bread alone. Yes, it is important to eat food; yes, it is 
important to have natural appetites satisfied but by every word that comes from the 
mouth of God. What Satan was successful in doing in the garden, he was not successful 
in doing in the wilderness. Jesus took him back to the Word: “It is written.” 


Then the devil took him to the holy city, Jerusalem, to the highest point of the Temple, 
and said, "If you are the Son of God, jump off!” For the Scriptures say, ‘He will order his 
angels to protect you. And they will hold you up with their hands so you won't even hurt 
your foot on a stone.’ Lust of the eye. He sees everybody else doing what they want to 
do, getting away with what they want to do, taking large risks, getting out there and 
trying to impress other folks. But He said - listen to what Jesus said - Jesus responded, 
"The Scriptures also say, ‘You must not test the Lord your God."" Don't act foolish. How 
do we think we can see everything, see what everyone else is doing and then when the 
time comes to deal with the consequences, we can go to God and say — “Now Lord, you 
said in your Word, you will supply all my needs.” Well, you should have thought about 
that before you overspent. Now you can't overspend and then tell God, but you said... - 
I supplied all your needs, but you went out and got some wants. You didn't need all of 
that. Everything you needed, I have supplied for you. You took that imprudent risk. Now 
you’ve got to deal with the consequences. The Lord said take care of your body. Eat 
everything I want to eat, drink everything I want to drink, do everything I want to do; 
then, I'm sick. But God, you said you are my healer. “I am healer, but I also told you to 
take care of your body.” We can't expect God to be a Santa Claus and do that which God 
has already instructed us not to do, then disobey God and expect God to come along and 
fix our mess up. The lust of the eyes - Jesus said the Word of God says “Do not tempt or 
test the Lord your God.” 


Let's flip back over to Genesis one more time. Verse 6 - The woman was convinced. She 
saw that the tree was beautiful and its fruit looked delicious, and she wanted the wisdom 
it would give her. So she took some of the fruit and ate it. Then she gave some to her 
husband, who was with her. He tried to resist - Rev. Wilson said he was trying to keep 
the peace - and he ate it, too. Now watch this: Verse 7- At that moment their eyes were 
opened, and they suddenly felt shame at their nakedness. So they sewed fig leaves 
together to cover themselves. 


Here is the third category that causes us to struggle with obedience. The first one is the 
lust of the flesh. We talked about that being those natural desires. They are appropriate 
but God has established parameters around how those natural desires are to be met and it 
is up to us to follow those parameters. The second one is the lust of the eye. The lust of 
the eye is when we see others violating what God has established and it looks like they 
are doing well. We see what they have been able to do by doing what God said not to do, 
yet they appear to be doing well. So we go after it. But when we mess us, how many of 
you have ever, well never mind. I'm asking me a question. How many times have you 
been tempted, Donnie? How many times have you struggled with the lust of the flesh? 
How many times have you struggled with the lust of the eye? Watch this: When you 
struggle with the lust of the eye, what happens when you mess up? Obedience gives us an 
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option, but DISobedience - watch what happens - after they ate, they realized that they 
were both naked. I'm just wondering, “What do we do when we discover our nakedness?” 


The truth of the matter is we are not always obedient. But when we discover our 
nakedness, watch what they did: they put some fig leaves on to cover their nakedness. 
That's called the pride of life. That's the third thing that makes it difficult for us to be 
obedient - it's the pride of life. What they were really doing is this: they knew they had 
messed up, but they put on make up and came to church; threw on a suit, polished the 
shoes, put some cuff links on, curled the hair, and came to church. Guess what they did? 
They raised their hands just like nothing had happened. See, the pride of life is more 
concerned with how we look on the outside to other folk than how we look on the inside 
to God. That's the pride of life. The pride of life is when we are so concerned about 
everything looking socially acceptable regardless of how we act in the home. We know 
we need to get up and go to church on Sunday and look like a respectable family. I want 
you all to behave and act like we're a respectable religious family even though we do all 
kinds of things inside our home. But on the outside, we want folk to look at us and say 
"Now that's a good-looking man. That's a healthy house. That's a good home. That's a 
nice marriage. That's a successful businessman. That's a good deacon. That's a good 
preacher, usher. That's a good choir member. That's a good musician.” On the outside, it 
looks good, but on the inside, the pride of life allows us to stray away from what God 
tells us to do and look good on the outside. As long as folk THINK I’m holy, I’m alright. 


The pride of life tells us that when we mess us, we've got to try on our own to cover up 
our stuff. So it says: When the cool evening breezes were blowing, the man and his wife 
heard the LORD God walking about in the garden. So they hid from the LORD God 
among the trees. But here's God's grace - the LORD God called to the man, "Where are 
you?" If you've messed up, you've heard the Lord calling out: Where are you? No, no, no. 
I don't need you to tell me that you are at 20 W. Lea Blvd. Where are you? No, No, no, I 
don't want to know what your zip code is. Where are you? NO, NO, NO! I don't want to 
know what your age is, where are you? I'm not talking about your economic status - 
WHERE ARE YOU? He replied, "I heard you walking in the garden, so I hid. I was 
afraid because I was naked." 


When we mess up, when temptation comes and overtakes us, sin will keep us from God. 
So they had struggled, they blew it and went running from God. Adam said, “We were 
hiding because we were naked.” God said "Who told you that you were naked?" When 
you mess up, do you know it has a way of distorting your ability to think clearly? Now 
they had always been naked. It was never a problem before. Now all of sudden they’re 
hiding because they were in the same shape on the outside as they were in before. But it 
wasn't what was on the outside that messed them up. It was what was on the INSIDE that 
messed them us. What are you trying to say, preacher? I'm trying to say that when God 
tells us what we ought to do, when He tells us how to live, when God gives us 
instructions, there's going to always be some kind of temptation that will challenge us 
from walking in obedience to the Lord. What happens when we mess up? I'm glad 
somebody asked. John, first John, Chapter 1 - help me out Dea. Williams. If we claim we 
have no sin. . . [ know somebody’s going to look at me and say, “Rev., “I don't have dem 
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kind of issues. I don't know what you up there talkin' bout.” If we claim we have no sin, 
we are only fooling ourselves. You ain't fooling me. Not only are we fooling ourselves 
and not living in the truth, but if we confess our sins to him .. Now what if Adam and 
Eve had gone to God and said, “Lord, you told us not to eat from the tree, but we just 
couldn't resist it. We ate from the tree. Please forgive us. It would have been a totally 
different outcome. If we confess our sins to Him, He is faithful and just to forgive us our 
sins and to cleanse us from all wickedness. If we claim we have not sinned, we are 
calling God a liar and showing that His Word has no place in our hearts. 


Here's the good news. The bad news is that all of us have sinned and come short of the 
glory of God. That's the bad news. And the reason that we walk disobedient to God is 
because of the lust of the flesh, lust of the eyes, and the pride of life. But here is the good 
news. Jesus shows us another way. Jesus teaches us that we do not have to WALK in 
disobedience according to God's Word. But once the Word of God is in us, once we 
KNOW the Word of God, once the Word of God has been revealed to us and we discover 
where we have walked and gone astray, where we have strayed from the Word of God, 
this is what he tells us to do: REPENT. That is why we don't have an excuse for 
continuing to do what we did before we knew the right way to go. 


Now if you're sitting here today and you were walking crooked, you can't go out and 
keep walking crooked because the Lord had you here today so that you would learn here 
today how to walk in obedience. We must first acknowledge that we have fallen short of 
the glory of God. And here's the good news. 1 John tells us in Chapter 2, around verse 20 
that we have the anointing. The Holy One that God has deposited inside of us and this 
Holy One is called the Holy Spirit and the Holy Spirit will convict you whenever you 
think about doing the wrong thing. Do I have a witness? Now when you think about 
doing the wrong thing, the Holy Spirit will start convicting you. And when the Holy 
Spirit starts convicting you, He's convicting you because He wants you to straighten up. 
Once the Holy Spirit convicts you, He shows you the light as to how you can walk in the 
path of righteousness for His name sake. Now once He shows you the light, it is then up 
to you and me to make our choice. Why? Because in the kingdom of God, God rules, 
Satan rebels, and people respond. 


Now how is it that God has placed His spirit in us and yet we are willing to walk contrary 
to the Word and will of God? How does that happen? This is what He tells us: 1 John, 
Chapter 2. He said you can be in this world, but do not love this world because in the 
kingdom of God, God rules, Satan rebels, and people respond. What are you trying to say 
preacher? What I'm trying to say is that in the kingdom of God, God rules, and Satan 
rebels and people respond. I'm trying to tell you that in the kingdom of God, God rules. 
Satan rebels and people respond. In other words, what I'm trying to tell is that there is a 
spirit that Satan has released in the kingdom of God. That spirit's job is to cause you to 
become blind and become insensitive to the will of God. As soon as that desire urges up 
on the inside and tries to get you to go in the wrong direction or in a direction that is 
contrary to the Word of God, just know that's the spirit of Satan operating in the world. 
That's why John said, in the world you can be in it, but don't be of the world. Don't love 
the world. If you love the world more than you love God, then you allow the spirit of the 
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world to control the decisions you make. You will allow the spirit of the world to control 
your thoughts. You allow the spirit of the world to control mind; you allow the spirit of 
the world to control your eyes; you allow the spirit of the world to control the decisions 
that you make. Whenever that happens, you are no longer able to walk in obedience to 
the Word of God. 


So how can we straighten it out? I'm just about done. When we find out that that in the 
kingdom of God, God rules. Satan rebels, and people respond, we have to decide how we 
are going to respond. If you are going to respond according to the anointing, the Holy one 
that God has placed in you according to Romans Chapter 6, verse 4 - that the same power 
that God gave Christ that enabled Him to walk in the newness of life is the same power 
that He gives to us. So what do we do? We make up our mind that we’re going down on 
our knees and we're going to say, “Lord, I know that I have done wrong, but I'm coming 
to you on bended knee. I'm determining in my heart today that even though my brother, 
my sister, my cousin, my mother, my father have offended me, they have hurt me, I 
know the pain that I have on the inside - I'm making up in my mind today that I'm 
walking according to your Word. Your Word has told me that I must forgive even as you 
have forgiven others. I'm making up in my mind today, Lord, that I'm going to let go of 
this bitterness. I'm going to let go of this anger, I'm going to let go of this malice. I'm 
going to let go of this hatred, I'm going to let go of all of those things that are causing me 
to be weighed down and causing me to easily sin. I'm letting it go, Lord. I'm coming to 
you right now and by your power I'm requesting that you fill me with your Spirit. 


When that enemy start circulating his enemies around me and trying to get me to operate 
outside of your Word . . .; when that spirit is trying to get me to operate in the lust of the 
flesh, in the lust of the eye, and in the pride of life, I'm coming to you right now Lord, 
and I'm asking you to give me the strength to resist the devil so that he might flee from 
me. I know Lord that if] resist him, he will eventually run away because he will know 
that there is power that is greater than his power. I'm strong in the Lord, and in the power 
of His might and I’ve got on the whole armor of God. I know that he's trying to get to my 
heart so that I can hate my brother, so that I can hate my sister. But I'm so glad that you 
put the breastplate of righteousness over top of my heart and he can't penetrate my heart, 
so he is going to run away. He can't do me any harm. Lord whenever he comes to me and 
tries to get me to walk in a way that is not pleasing to Your path, I’m going to tell him, 
“get behind me Satan because the Word of God says that I should trust the Lord, listen to 
Him and obey Him and only Him shall I serve.” Then I'm going to take up my sword - 
the spirit of God. I am going to tell him to get away from me Satan - you have no power 
here. I'm making up my mind - I'm making up my mind that I'm going to walk in love. 
You can hate me if you want to, but that's alright. I'm not going to hate — I’m going to 
imitate. I’m going to imitate what God has told me to do. He told me to walk in love even 
if you hate me. If you treat me wrong, if you talk about me, if you’re hatin' on me 
because God is blessing me, I'm still going to love you. I'm not going to hate, I’m just 
going to imitate God. When He tells me to forgive you, I’m going to forgive you. When 
He tells me to move, I'm going to move. When He tells me to shut up, I don't care how 
bad I want to give you a piece of my mind, I going to seal my mouth shut so that my foot 
won't end up in my mouth and I find myself going back down on my knees and asking 
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the Lord to forgive me. When the Lord tells me to get up and speak up, I’m going to 
speak the truth. It might hurt you, but I dare not keep my mouth shut when the Lord has 
told me to speak the truth and tell you what His Word says. I make up my mind that 
there's no other way to be truly happy in Jesus but to trust and obey. 


Understand, Satan, can't touch you. What do you mean? Let's flip over to James, Chapter 
4 verse 4, look at this: You adulterers! Don't you realize that friendship with the world 
makes you an enemy of God? What is he saying? He's saying that in the kingdom of God, 
God rules. Satan rebels. And we know that the god of this world - he's already blinded 
you. You start reacting to folk and you get all mad at them. Ain't no use gettin' mad at 
them - they just being used as a pawn. They don't even know that Satan is using them to 
get you riled up. You get mad and stop talking to them. See, that's what Satan wants you 
to do. He knows your job is to get them saved, and the only way you're going to get them 
saved is for you to love the hell out of them. That's right. You're going to have to love 
that out of them. So you all worked up — they’re on your job calling you names and 
you've got an attitude and you’re right in there with them. And Satan is saying, “ That's 
good. That's one less soul that's going to get saved - that's good.” You’ve got to realize 
that when you become friends with the world, you’re not even thinking right. God is 
saying what you need to do ~ realize those are principalities working through them, but 
you've got something that's greater than that. For greater is He that's in YOU than he that 
is in the world. Don't you realize that friendship with the world makes you an enemy of 
God? I say it again: If you want to be a friend of the world, you make yourself an enemy 
of God. But He gives us even more grace to stand against such evil desires. When you try 
to get even, that's that old lust of the flesh. Yes, you have every right to be upset, but can 
you control it? Can you give that to the Holy Ghost and let the Spirit transform that? 
That's anger that we’re talking about. You can be angry but sin not. 


God opposes the proud. The pride of life - that thing that says "You'll not talk to me like 
that - do you know who I am? You don't know ME!" Pride of life. Imagine Jesus up on 
the cross — “Y'all know who I am? You don't want to mess with me. I can call my legions 
down and take all of y'all out. You don't want to mess with me.” No, no, no. He knew 
that the very ones He came to SAVE were in the world operating under the spirit of the 
world. In order to transform the world, He had to be willing to give up His life. God 
opposes the proud but favors the humble. Verse 7 -So humble yourselves before God. 
Resist the devil - I didn't hear you - and he will flee from you. When you resist him, you 
can't say you did it on your own. Read verse 8: Come close to God, and God will come 
close to you. Wash your hands, you sinners; purify your hearts, for your loyalty is divided 
between God and the world. When you make up your mind - I don't care how bad you got 
hurt, how mad I got, - I'm making up in my mind that if God tells me that I am to forgive, 
I'm letting it go. I'm sending it away. God tells me that I am to love, I'm making up my 
mind that what someone else may have meant for evil; God meant it for good. What 
doesn't destroy us, defines us. I want to be defined as a child of God. Don't hate - imitate 
as dear children of God. 
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